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Die Riagelieder Yeremias’. 
Vortrag, gehalten bor der gemifdten Ronfereng der Paftoren und Lehrer 
bon St. Louis und Umegegend. 


Es ijt wohl das erjte Mal, dak eine Ronfereng in St. Louis oder 
bielleicht irgendeine Ronfereng unferer Synode die Aufgabe geſtellt hat, 
bas Buch der Klagelieder Jeremias' in einem furgen Vortrag gu be- 
handeln. Wenn id) vorher gefragt worden wäre, iiber welches Buch von 
Den ſechsundſechzig Büchern der Heiligen Sdrift und bon den neunund- 
dreißig Büchern de3 Alten Tejtaments id reden möchte, mare vielleidt 
dieſes Buch das lebte in der Reihe getwefen. Und dod) hat bas Komitee 
‘fi gang gewif die Sadje iiberlegt, und ich bin mit der Wahl fehr ein- 
berftanden; denn wie jede Wufforderung, auf einer Ronfereng gu reden, 
fo gibt auch diefe Aufforderung dem Vortragenden Gelegenheit, das 
Rhema, das ihm geftellt worden ijt, befonders gu bedenfen. Und fo 
Wollen wir uns einmal diefes fleine, oft itberfehene und wenig ftudierte 
buch der Bibel etwas näher anjehen, gerade auch mit Beziehung auf die 
Bujtande der Gegenwart und als eine Mahnung fiir unfer perfonlides 
Chriſtentum. Es fann freilich in diefer furgen Spanne Beit feine Wus- 
Tegung de3 Buches gegeben werden; denn wenn aud das Bud ein fleines 
Rud ijt, fo hat es doch 154 Verſe, und wir müßten ſchon drei bis vier Verſe 
i der Minute behandeln, um gu Ende gu fommen, und das ware fajt 
tur Zeit genug, jeden Vers langfam und mit Bedacht vorgulefen. Wir 
finnen aber vielleicht in dem furgen dafür beftimmten Beitraum eine 
Werfidht über dieſes fleine merftwiirdige Buch anftellen und einige be- 
fonders marfante Stellen herausgreifen. Das mag uns dann veran⸗ 
Aijjen, das Buch heute oder morgen in einem Buge privatim aufmerf- 
fam durchzuleſen, eine Weife, die gerade bei folden Heinen Büchern der 
Mibel fo vorteilhaft und ſegensreich ift. 
Man ſieht dfters ein bibliſches Bild, das uns zeigt, wie ein alter 
mann auf den Trümmern Yerufalems fibt, weinend und flagend, oder 
Mit einer Reier in der Hand — der Prophet Yeremias. Nun läßt es 
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fic atoar nicht nachweiſen, dak ein foldje3 Bild gang genau die Situation 
darſtellt. Aber das läßt ſich ziemlich gewiß feftitellen, daß dieſes Bud 
der Klagelieder von Jere mias gedichtet und niedergeſchrieben worden 
iſt bald nach der Zerſtörung Jeruſalems im Jahre 587 vor Chriſto, als 
er wenigſtens fedjgig Sabre alt war, ehe er, wie er uns in feinem pro- 
phetifden Buch ergablt, von den hartnadigen, widerſpenſtigen zurück⸗ 
gebliebenen Juden gendtigt wurde, mit ihnen nad Wghpten gu gieben. 
Die alte griechiſche Vibeliiberjebung der Septuaginta hat namlid dies 
als erjten Vers des Terte3 in engem Anſchluß an das 52. Rapitel des 
Propheten: „Und e3 geſchah, nachdem Israel gefangen und Yerufalem 
beriviiftet war, febte fic) Jeremias weinend nieder und didhtete folgendes 
Klagelied über Jeruſalem und fagte.“ Die arabifde Vibeliiberfebung 
hat diefelben Worte, und das fogenannte Targum, die überſetzung des 
Alten Teſtaments in die aramaifde Landesfprade der Juden nad der 
babylonifden Gefangenfdaft, fagt aud: „Es fagte Yeremias, der Pro- 
phet und grofe Prieſter.“ Deshalb hat die Kirche je und je und ohne 
Biweifel mit vollem Recht angenommen, dak Jeremias wirklich unfer 
Buch gedidtet hat, wenn e3 auch nicht mit ausdritdliden Worten in der 
Bibel fteht. Und diefe Annahme wird beftatigt durch den gangen Inhalt 
des Buches, namentlidh wenn wir ihn vergleiden mit dem Hauptwerke 
des Yeremias, mit feinem prophetifden Bud. Es ijt durch und durd 
diefelbe Anſchauung in beiden Viidern, diefelbe Weife der Darjtellung, 
derſelbe Charafter der Spracje. Weide Bücher betonen immer und 
immer wieder die große Verſchuldung de3 Bundesvolkes als die Urjade 
des Unglücks der Zerſtörung. Weide Bücher haben eine gewiſſe Breite 
und Monotonie im Wusdrud und in der Darftellung, und der verdiente 
Interpret und Apologet de Alten Teftament3 Hengſtenberg fagt mit 
Recht gur Erflarung diefer Cigentiimlicfeit: ,Wer traurig und bon 
Herzen betritbt ijt, weffen Augen in Tranen vergehen, ſchmückt und giert 
ſich nicht in Ungug und Reden.“ *) Und Yeremias fagt ja felbft: „Ach, 
dak ich Waſſer genug hatte in meinem Haupte und meine Augen Tranen- 
quellen wären, dak ih Tag und Nacht beweinen möchte die Erfdlagenen 
in meinem Volk!“ Rap. 9,1. Und in den Kageliedern: „Ich habe ſchier 
meine Augen ausgetweinet, dak mir mein Leib dabon wehe tut; meine 
Reber ijt auf die Erde ausgefdiittet iiber dem Yammer der Todter 
meines Volf3”, Rap. 2,11. Beide Bücher wiederholen auch haufig die- 
felben Ausdrücke und Bilder; und fo lieken fic) noch andere Momente 
fiir die Adentitat des Verfaffers geltend madden. Und Jeremias wird 
dieſes Buch aud bald nad der Kataſtrophe gedichtet und niedergefdjrieben 
haben. Reiner, der das Bud aufmerkſam lieft, fann verfennen, dah die 
Schilderung fo anſchaulich, fo fonfret, jo wahrheitsgetreu ijt, dap det 
Verfaffer ohne Zweifel von dem redet, twas er felbft gefehen und gebort 
und twas er dann niedergefdjrieben Hat, als fein Geiſt nod gang erfiillt 





*) Chriftologie des Ulten Teftaments II, 411. 
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war von den Schreckniſſen der Belagerung und der Zerſtörung. Wenn 
wir Worte wie dieſe leſen, dann erkennen wir ſofort den Augen⸗ und 
Ohrenzeugen (Map. 2,11.12): „Ich Habe ſchier meine Augen ausge- 
weinet, dak mir mein Leib davon wehe tut”; wörtlich: Es gliihen meine 
Cingeweide — Cingetweide und Leber erſcheinen öfters in der Pſychologie 
der Bibel al Organe der Empfindungen, befonders des Kummers und 
des Schmerzes —; ,,meine Leber ijt auf die Erde verfdiittet iiber dem 
Jammer der Todter meines Volks“, das ijt, der Stadt Serufalem, 
„da die Sauglinge und Unmiindigen auf den Gaffen in der Stadt ver- 
ſchmachteten, da fie gu ihren Miittern fpraden: Wo ijt Brot und Wein? 
da fie auf den Gafjen in der Stadt verſchmachteten wie die tödlich Ver- 
toundeten und in den Armen ihrer Mütter den Geift aufgaben.“ Oder 
Rap. 4,4.5.10: ,Dem Saugling Hebt feine Bunge an feinem Gaumen 
bor Durft, die jungen Kinder heiſchen Brot, und eS ijt niemand, der e3 
ihnen brede. Die vorhin das Niedlichſte agen, verſchmachten jest auf 
den Gaſſen; die vorhin in Seiden ergogen find, die miiffen jet im Rot 
Viegen. Es haben die barmbergigften Weiber ihre Kinder ſelbſt müſſen 
fodjen, dab fie gu effen Hatten in dem Yammer der Todter meines 
Volfs. “ 

Und das gange Buch nennen wir nun mit vollſtem Recht Klage⸗ 
lieder, Threni, Lamentations, eigentlich) Totenflagen, dann Ragen iiber 
den Untergang einer Stadt, eines Landes, eines Volkes. Es find fünf 
Rieder, wie wir fie in unferer Kapiteleinteilung haben, und drei diefer 
Rieder beginnen mit einem Ausruf, der den groken Yammer, den tiefen 
Schmerz, das bittere Hergeleid angeigt, AIK, und den wir nur unvoll- 
fommen in einer überſetzung twiedergeben können: © wie, ad wie! 
Kap. 1: „Wie liegt die Stadt fo wüſtel“ Rap. 2: „Wie hat der HErr 
die Tochter Bion mit jeinem Born überſchüttet!“ Rap. 4: „Wie iſt das 
Gold fo gar verdunfelt!” Die fünf Lieder find genau abgerundet und 
geigen aud) einen flaren Gebdanfenfortjdritt. Jedes der Lieder hat 
zweiundzwangig Verſe. Es find eben fogenannte alphabetifde Lieder 
nad einer befonderen Art und Kunjtform der hebraifdjen Poefie. Wie 
öfters in den Pfalmen und anderwärts, fo finden wir auch bier diefe 
Form beobadhtet, bak jeder Buchſtabe der hebräiſchen Sprache der Reihe 
nad als Anfangsbudjtabe von Vers gu Vers benubt wird; und weil 
der Hebräer nur zweiundzwanzig Buchſtaben hat, fo find es eben gerade 
zweiundzwanzig Verfe. Durch diefe Weife wird der gangen Darftellung 
der Charatter der Vollftindigteit aufgedriidt. Der Dichter hat gleichſam 
bas gange Alphabet erſchöpft, und er hat nichts mehr gu fagen iiber den 
Gegenftand. Dem fteht niet entgegen, dak da dritte Kapitel ſechsund⸗ 
ſechzig Verſe Hat; denn dad ift nod eine befondere Form des alphabeti⸗ 
iden Liedes, da immer drei Verſe nadeinander mit demfelben Budh- 
ftaben beginnen, von Weph bis Tau, oder, wie wir im Deutfden und 
Englifdjen fagen wiirden, bon A bis Z. Das fiinfte ied iſt nidjt mehr 
alphabetiſch angelegt; aber aud da hat der Didjter nidjt mehr al zwei⸗ 








164 Die Kiagelieder Yeremias’. 


undgiwangig Verfe, um dem gangen Werk den Charatter der Einheitlich⸗ 
feit gu wahren. 

Und wenn tir nun die fünf Lieder gujammen betrachten, ein Lied 
nad dem andern, fo müſſen wir fagen: die Rlagelieder begiehen fid 
durchweg auf die Zerjtirung Jeruſalems durch die Babylonier oder Chal- 
Daer und auf den Untergang des Reiches Buda. Gie enthalten Klagen 
iiber das unfaglide Elend, da8 mit diefer Ratajftrophe iiber das Bundes⸗ 
bolf Gottes hereingebroden ijt, und iiber die Schmach, die die gefallene 
Todter Zion erduldet hat. Aber die GefichtSpuntte der fiinf Lieder find 
bet aller Verwandtſchaft miteinander doch verfdieden. Ym erjten Liede 
ertint mit hinreißender Gewalt der Sammer iiber die Wegfiihrung des 
Volfes in die Gefangenfdaft, die Verddung Bions, die mit der Er- 
oberung Jeruſalems verbundene Drangjal, Plünderung, Hungersnot, 
Hohn und Veradtung feitens der Feinde und die heillofe und troſtloſe 
Rage der tiefgefallenen Stadt. Wir brauden nur die Anfangsiworte Zu 
Tefen: „Wie liegt die Stadt fo wüſte, die voll Volf$ war! Gie ijt wie 
eine Witwe. Die eine Fiirftin unter den Heiden und eine Konigin in 
den Landern war, muß nun dienen. Sie tweinet de3 Nachts, dak ihr die 
Tranen über die Bacen laufen; es ijt niemand unter allen ihren Freun- 
den, der fie tröſte; alle ihre Nächſten vberachten fie und find ihre Feinde 
worden. Suda ijt gefangen im Elend und ſchwerem Dienjt; fie wohnet 
unter den Heiden und findet feine Rube; alle ihre Verfolger halten fie 
iibel. Die Straken gen Bion liegen wüſte, weil niemand auf fein Feit 
fommt; alle ihre Tore ftehen dde, ihre Priefter feufgen, ihre Jungfrauen 
feben jammerlid, und fie ijt betrübt“, Rap. 1, 1—4. 

Das zweite Klagelied fchildert dann die Zerſtörung Yerufalems und 
Judas als einen Aft des göttlichen Borns iiber die Sinden des Volks. 
Es zeigt die Ohnmacht alles menfdliden Troftes in dem entſetzlichen 
Ungliié und ermahnt gum Hilfeſuchen bei dem HErrn. Da lefen wir 
Diefe Worte: ,, Wie hat der HErr die Todter Bion mit feinem Born über⸗ 
fchiittet! Cr hat die Herrlichfeit Israels bom Himmel auf die Erde ge- 
worfen. Cr hat nicht gedacht an feinen Fußſchemel am Tage feines 
Borns. Der HErr hat alle Wohnungen Yafobs ohne Barmherzigkeit 
bertilget; er hat die Feften der Tochter Juda abgebrocjen in feinem 
Grimm und gefdleift; er hat entweihet beide ihr Königreich und ihre 
Fürſten.“ Nach biblijdher Ausdrucksweiſe ijt eben die Stadt, das Land, 
das Volf als cin Femininum bezeidnet, als Jungfrau, als Weib, in den 
Rlageliedern aud als Witwe. „Ach, du Todjter Yerufalem, wem foll 
ich dich gleiden, und wofür foll ich did) redjnen, du Jungfrau Todjter 
Zion? Wem foll ich dich vergleiden, damit id dich tröſten midte? 
Denn dein Schaden ijt groß wie ein Meer; wer-fann dich heilen?“ ,, Alle, 
die boritbergehen, flappen mit Händen, pfeifen dich an und ſchütteln dent 
Kopf über der Todter Ferufalem: Bft das die Stadt, bon der man fagte, 
fie fet die allerfdjinfte, der fich das gange Land freuete? Alle deine 
Feinde fperren ihr Maul auf wider dich, pfeifen dich an, bleden die Zähne 
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und fpredjen: Hehl wir haben fie bvertilget; das ijt der Tag, de wir 
haben begehret; wir haben’s erlanget, wir haben’s erlebt. Der HErr 
hat getan, twas er vorhatte; er hat fein Wort erfiillet, das er Langit gu- 
vor geboten hat; er hat ohne Varmberzigfeit zerſtöret; er hat den Feind 
iiber Dir erfreuet und deiner Widerfadher Gorn erhöhet“, Kap. 2, 1. 2. 
183—16. 


Das dritte Lied fcildert dann die ſchweren geiftliden Leiden 
der Frommen in dem allgemeinen Ungliic. Diefe Leiden find der Gegen- 
ftand der allerſchmerzlichſten Klage. Da lefen wir in den Anfangs- 
berjen: „Ich bin ein elender Mann, der die Rute feines Grimmes fehen 
mug. Gr hat mid gefithret und laffen gehen ins Finfternis und nidt 
ins Lidt.” „Er hat mein Fleif und Haut alt gemacht und mein Ge- 
bein zerſchlagen.“ „Er hat mich bermauert, dah ich nicht heraus fann, 
und mic in harte Feffeln gelegt. Und wenn ich gleich ſchreie und rufe, 
fo ftopft er die Ohren gu vor meinem Gebet. Er hat meinen Weg ver- 
mauert mit Werfftiiden und meinen Steig umgefehret. Er hat auf mich 
gelauert tie ein Bar, wie ein Lowe im Verborgenen”, Rap. 3, 1—10. 
Aber gerade in diefem dritten Liede fteigt dann der heilige Sanger empor. 
Er redet nicht nur von der Geredhtigfeit der göttlichen Regierung auf 
Erben, wie fie fic) in diefem Strafgeridte zeigt, fondern er rühmt aud 
befonders die Barmherzigkeit de3 HErrn und gründet darauf die 
gewiſſe Erwartung der Hilfe. Da lefen wir die hergbetwegenden Worte, 
die je und je bon der Kirche als Ganges und von eingelnen Gliedern der 
Kirche in großer leiblider und geiftlider Not gebetet worden find (Rap. 8, 
18—26.31—33): „Ich fprach: Mein Vermögen ijt dahin und meine 
Hoffnung am HErrn. Gebdenfe dod), twie ich fo elend und verlaſſen, mit 
BWermut und Galle getranfet bin. Du wirſt ja daran denfen, denn 
meine Seele fagt mir’3. Das nehme ich gu Herzen, darum hoffe ich noch. 
Die Giite de HErrn ijt, dak wir nicht gar aus find; feine Barmherzig⸗ 
keit Hat nod) fein Ende, fondern fie ijt alle Morgen neu, und deine Treue 
ift grog. Der HErr ijt mein Teil, ſpricht meine Seele, darum twill id 
auf ihn hoffen. Denn der HErr ijt freundlich dem, der auf ibn harret, 
und der Seele, die nad) ihm fraget. Es ift ein köſtlich Ding, geduldig 
fein und auf die Hilfe de3 HErrn Hoffen.” „Denn der HErr verſtößt 
nicht etwiglich, fondern er betritbet wohl und erbarmet fic wieder nad) 
feiner groken Giite; denn er nicht bon Gergen die Menfdjen plaget und 
betrübet.“ Aber foldjes Vergagen an aller Menſchenhilfe und ſolches 
Vertrauen auf die göttliche Barmherzigkeit fann nur ftattfinden, wenn 
der Menſch fich aufs tieffte vor feinem Gott und HErrn demiitigt, feine 
Sünden erfennt und befennt, wie wir gerade nun in diefem Rapitel aud 
die befannten Worte leſen (Rap. 3,39—50): „Wie murren denn die 
Reute im eben alfo? Gin jeglidjer murre wider feine Giinde. Und 
lagt uns forfdjen und fudjen unfer Wefen und uns gum HErrn befehren. 
Lait uns unſer Herz famt den Handen aufheben gu Gott im Simmel. 
Bir, wir haben gefiindiget und find ungehorfam gewefen. Darum haſt 
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du billig nidt verfdonet, fondern du Haft uns mit Zorn überſchüttet und 
berfolget und ohne Barmherzigkeit erwürget. Du Haft dich mit einer 
Wolfe verdect, dak fein Gebet hindurd fonnte. Du Haft uns gu Kot und 
Unflat gemadt unter den Volfern. Alle unfere Feinde fperren ihr Maul 
auf wider un8. Wir werden gedriidt und geplagt mit Sdreden und 
Angft. Meine Augen rinnen mit Wafferbacjen iiber dem Yammer der 
Todter meines Volfs. Meine Augen fliegen und können nicht ablaſſen; 
denn es ijt fein Aufhören da, bi der HErr vom Himmel herabfdaue und 
febe drein.” Aber gerade am Schluß diefes Liedes Lefen wir dann 
(B. 55—58): „Ich rief deinen Namen an, HErr, unten aus der Grube, 
und du erhoreteft meine Stimme. Verbirg deine Oren nidt bor meinem 
Seufgen und Schreien. Mahe dich gu mir, wenn ich dich anrufe, und 
ſprich: Fürchte dich nidt! Führe du, HErr, die Sade meiner Seele 
und erlöſe mein Leben! “ 

Im vierten Lied wird dann das furdtbare Elend, das iiber die 
Bürger Zions, und zwar in allen Standen, hereingebrodjen ijt, dargejtellt 
al8 Strafe fiir die ſchweren Sünden des Volf3 und feiner Fiihrer. Da 
heißt es (Rap. 4,13—16): „Es ift aber geſchehen um der Siinde willen 
ihrer Propheten und um der Miſſetat willen ihrer Priefter, die drinnen 
der Geredten Blut vergoffen. Sie [die Propheten und Priefter] gingen 
hin und ber auf den Gaſſen wie die Blinden und waren mit Blut be- 
fudelt und fonnten auch jener Reider nicht anriihren, ſondern riefen fie 
an” ‘wie Ausſätzige: „Weichet, ihr Unreinen, weichet, weidet, rithret 
nichts an!“ ,Darum hat fie des HErrn Born gerjtreuet und will fie 
nicht mehr [gnadig] anſehen.“ Und befonders flagt der Prophet aud 
Dariiber, dak der König des Volks weggefiihrt ijt (V. 20): „Der Ges 
falbte des HErrn, der unjer Troft war, ijt gefangen worden, da fie uns 
berftirten, des wir uns trifteten, wir wollten unter feinem Schatten 
leben unter den Qeiden.” Der König war eben der Stellvertreter 
Sehovahs auf Erden; er ftammte aus der Familie Davids, und diefer 
Familie war die groke Verheipung von fernen gufiinftigen Beiten ge- 
geben; er war die Garantie dafiir, daß einmal der große König der 
Zufunft, der Meffias, aus diefer Familie fommen follte. Und nun war 
dDiefer Konig gefangengenommen worden in mohlverdientem Geridt, die 
Augen waren ihm ausgeftoden, und er war nad Babel weggeführt 
worden. 

Und endlich folgt dann das fünfte Lied. Dieſes letzte Stück iſt 
nicht ſowohl ein Klagelied als vielmehr ein brünſtiges Gebet des Pro⸗ 
pheten, worin er den HErrn anfleht um Beſeitigung der Schmach ſeines 
Volks und um Wiederherſtellung des früheren Gnadenverhaltniffes. Da 
lefen wir die Worte (Rap. 5, 1—5): „Gedenke, HErr, wie e3 uns gebet; 
ſchau und fiebe an unfere Smad! Unſer Erbe ift den Fremden guteil 
worden und unfere Häuſer den Auslandern. Wir find Waifen und 
haben feinen Vater; unfere Miitter find wie Witwen. Unfer eigen 
Wafer miiffen wir um Geld trinfen; unfer Solg muß man begablt 
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bringen laſſen. Man treibt uns über Hals; und wenn wir ſchon müde 
find, läßt man uns dod keine Rube.” Waſſer und Holz werden genannt 
al8 die notwendigſten Vebensbediirfniffe, ohne die man nicht leben fann. 
lind am Schluß des Kapitels folgt dann die hergandringende Bitte 
(Rap. 5,17—22): ,Darum ijt auch unfer Herz betriibt, und unfere 
Augen find finfter worden um de3 Verges Zions willen, dak er fo wüſte 
Yiegt, Dak die Füchſe drüber laufen. Aber du, HErr, der du ewiglid 
bleibeft und dein Thron fiir und fiir, warum willſt du unfer fo gar ver⸗ 
geffen und uns die Lange fo gar verlaffen? Bringe un3, HErr, wieder 
gu dir, dak wir wieder Heimfommen; verneue unfere Tage wie vor 
alter3! Denn du haft uns beriworfen und bift allgufehr über un er- 
zürnet.“ 

So ſchließt dieſes letzte Lied und damit das ganze Buch der Klage⸗ 
lieder mit einer ergreifenden Bitte, deren Erfüllung der Glaube mit 
Zuverſicht hofft. Das mag genügen als eine kurze überſicht über den 
Gang und über den Inhalt dieſer Klagelieder. 

Und welche Bedeutung hatte nun dieſes Buch fiir die Juden, und 
welche Bedeutung hat dieſes Buch jebt fiir uns Chriften? Bn der hebrai- 
fen Bibel fteht das Buch nicht wie in unferer deutſchen und englifdjen 
Bibel gleich bet dem prophetijden Bude de3 Yeremias, fondern in der 
dritten Abteilung de3 altteftamentliden Kanons, wo wir aud) die Pfal- 
men, da Buch Hiob und andere poetifde Biicher finden. Died hatte 
feinen guten Grund. Das Buch unterfdied ſich eben mefentlich bon den 
Weisfagungen der Propheten und hatte Iprifde Bedeutung. Und wäh— 
rend an den Gabbaten der Quden regelmafig ein Abſchnitt aus dem 
Gejeb und fpater auch ein Abſchnitt aus den Propheten verlefen wurde, 
fo wurden die fleineren poetijden Bücher gum Vorlefen an getwiffen jahr- 
Vien Gedächtnistagen beftimmt; und gerade die Ragelieder waren 
nad der Ordnung der Liturgie der jüdiſchen Shnagoge beftimmt gur 
Vorlejung am neunten Tage de3 Monats Ab als dem Gedadhtnistage 
ber Zerſtörung de3 Tempels. Diefer Monat Ab entfpridt ungefahr 
unferm Monat Auguft. Am 20. Auguft des Jahres 587 vor Chrijto, 
ſoweit wir nadjredjnen fonnen, war Yerufalem gerftirt worden. 


Und was fiir eine Ubfidt, was fiir einen Bwed, hat der Prophet 


_ im Auge gehabt durch Anweifung und Eingebung de3 Heiligen Geijtes, 


daß er diefe Rlagelieder gefungen Hat? Wir erfennen aus ihnen, dak 
Seremias aud nod) auf den Trümmern Jeruſalems feines prophetifdjen 
Amtes wartete und dah er in diefen Klagen nicht bloß ber Trauer des 
Volts einen Ausdrud geben will, um mit ihm gu lagen, fondern daß er 
durch feine Ragen feine Volksgenoſſen bewegen will gur Anerfennung 
ber Geredhtigteit Gottes in dem Strafgeridte. Gr will fie gur Buße, 
zur rechtſchaffenen, aufridtigen Suge, fiihren, gur Erfenntni3 und gum 
Belenntnis ihrer Sünde. Er will ſie aber auch vor der Verzweiflung 
bewahren und diejenigen, die ſeine prophetiſchen Reden bid jetzt nicht 
beachtet, ſondern in den Wind geſchlagen hatten, will er jetzt nod dagu 
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bringen, daß jie ſich wahrhaft gu Gott befehren. Gie follen ſich beugen 
unter die gewaltige Hand Gotte3, der mit furdtbarem Geridt über fie 
gefommen ijt, und umfehren gu ihrem Gott und HErrn. 

Und darin Tiegt nun auch die Bedeutung diefes Buches fiir uns 
Chrijten des Neuen Teftaments. Je und je hat die Kirche aus diefem 
Gude gelernt, wie fie ſich in ſchweren Zeiten unter die Züchtigung und 
Heimfudung de3 HErrn beugen, wie fie ihre Sünde erfennen foll, nidt 
murren über Gottes Fiihrung und Heimjuchung, fondern murren wider 
ihre Sünde. Wir follen gerade nad Anleitung diefes Buches redt uns 
forjdjen, das heißt, erforfden, und wir follen unfer Wefen ſuchen, unfer 
Wejen recht gu erfennen fuden, und uns gum HErrn befehren, wie e3 im 
Dritten Kapitel fo eindringlich, fo ergreifend heißt: „Wie murren denn 
Die Leute im Leben alfo? Cin jeglicher murre wider ſeine Sünde. Und 
lagt uns forjdjen und fuden unfer Wefen und uns gum HErrn befehren. 
Raft uns unfer Herg ſamt den Händen aufheben gu Gott im Himmel. 
Wir, wir haben gefiindiget und find ungehorfam geweſen. Darum haſt 
du billig nicht verſchonet“, VB. 39—42. 

Und wenn ich jebt auf eingelne Punkte den Finger lege, fo foll das 
fo berjtanden werden, dak ich mich ſelbſt perjinlid in erjter Linie damit 
meine. Ich felbjt und wir alle tragen eben die Signatur unjerer Zeit, 
wir alle tragen die Schuld an den Heimjucdungen und Biidtigungen de3 
HErrn, haben teil an den Mißſtänden und Sinden, an den Mangeln und 
Gebredjen, die diefe Heimjudungen und Biidtigungen de} HErrn ver- 
urjadt haben, die wir zuerſt erfennen und dann beflagen und derent- 
wegen wir uns bor Gott demiitigen follen, wie das der gange Gang und 
Bwed der Klagelieder ijt. Wir reden jest nicht vom perfonliden Chri- 
ftentum. Diefe Sade mige ein jeder von uns mit feinem Gott und 
HErrn privatim abmachen, indem er fich nicht gufrieden gibt mit den 
bergebradten RedenSarten, jondern in rechtem Selbjtgeridt ſich vor den 
ftellt, den St. Johannes in der Offenbarung, Rap. 1,13—16, ſchaut, 
defjen Augen find wie eine Feuerflamme und feine Fiike gleich wie Mef- 
fing, das im Ofen gliiht, und feine Stimme wie großes BWafjerraujden 
und aus deffen Mund ein fdarfes, zweiſchneidiges Schwert geht, und 
deſſen Angeſicht leuchtet mie die Helle Sonne. Das ijt der allwifjende, 
hobe, beilige Gotte3john und Richter der Welt. Ein frommer Prediger 
betete jeden Morgen in foldjem ernjten Selbjigericht, in ſolcher tagliden 
Reue und Buße: , Hilf, lieber Gott, dak ich mich endlich rechtſchaffen gu 
dir befehre!“ Wir legen vielmehr den Finger auf unfere firdliden Zu⸗ 
ftande im allgemeinen und gangen. Der groke Schaden und die große 
Gefahr in unferm firdlidjen Weſen ijt einmal der Mangel an geiftlidem 
Ginn (spirituality). Wir verlaffen uns darauf, gerade wie die Juden 
es taten, und fagen: Hier iſt des HErrn Tempel. Wir find die redjt- 
glaubige Rirde, wir find im Beſitz der Wahrheit. Das ift redjt und 
wahr; aber wir geben uns fo leidjt und fo gern damit gufrieden, dab 
wir dies ererbt haben bon unfern BVatern, und zeigen nicht den redjten 





|. ee SOO Se a eee 


Die Kiagelieder Jeremias'. 169 


Ernſt und Cifer, dak wir das, twas wir ererbt haben, un3 auch innerlid 
recht aneignen und wirklich perfonlich befigen. Wir find ſtolz darauf, 
daß wir die rechtglaubige Rirde find, und verlaffen uns darauf, daß bei 
un3 alles redt und gut ift, und fehen manchmal faſt phariſäiſch herab 
auf die andern. Wir jtehen in Gefahr, dab unfer ganges Bekenntnis 
und Chriftentum, unjer Amt und unfer Veruf etwas Wiltagliches, etwas 
Gewohnheitsmäßiges, etwas Handwerksmäßiges wird, und laffen fo leicht 
auger Wugen, dak wir eben doch, wie Luther fagt, Chriften heißen von 
Chrijtus, dak wir darauf bedacht fein follen, dem Heiland immer näher 
gu fommen, uns immer fefter an ifn gu halten, ifm immer ahnlider gu 
twerden, immer mehr in feinen Fuptapfen gu wandeln. Yn unferm fird- 
lichen Wefen fehen wir fo fehr auf das Wufere, auf das, wad in die Augen 
fallt, und iiberfehen und ſchätzen gering den geijtlidjen Charafter der 
Kirche. Wir find ſtolz darauf, daß wir fo grok und ftarf und madtig 
find, und bedenfen nicht, dak die Kirche am beften gedeiht unter dem 
Drud und unter dem Kreug und dak die Verheißungen, die der Kirche 
gegeben find, nidt an einen großen Haufen, fondern an die ,,fleine Herde“ 
gerichtet find. Wir wollen die Kirche ausbreiten, aber mir ftehen in 
Gefabr, dak dabei das flare, fefte, bejtimmte Zeugni3 nicht fo erſchallt, 
wie es erſchallen follte. dag die harten Spiben de3 göttlichen Wortes ab- 
gebrodjen, Dak die Gegenfabe berringert und verſchwiegen werden. Wir 
reden biel bon publicity — und es gibt eine rechte publicity. Wir follen 
das, was wir haben, befanntgeben und bon den Dächern predigen, aber 
es muß immer würdige, nicht front-page publicity fein; nicht die äußer⸗ 
licen, fondern die geiftlidjen Stiide follen mir herborheben. Und die 
befte publicity, die wir unferer Kirche geben können, ift die, dak mir uns 
im Wandel von der Welt unterfdeiden. Aber gerade da geigt fic) wieder 
unſere Schwäche. Mehr und mehr werden die Sdranfen, die uns bon 
der Welt trennen, niedergebroden, unfer Chrijtentum wird mehr und 
mehr tweltfirmig. Die Vielgeſchäftigkeit in der Kirche bringt die Gefahr, 
daß fie in Werkerei ausartet. Der griindlidje Unterridt der Jungen 
und Erwachſenen tritt zurück, die Schule fteht durch Hervorheben des 
Außerlichen in Gefahr, nur eine Scale gu werden und den Kern gu ver⸗ 
lieren. Wir lefen fo manderlet und fo vielerlei, aber das Lefen, dads 
Studium, des göttlichen Wortes tommt fo leidt gu kurz. Der viel- 
genannte Sdhriftiteller unfers Landes Bruce Barton fagt: “The Bible 
is one of the best sellers, and it is the book nobody knows.” Und tie 
iteht es mit dem tiefergehenden kirchlichen Intereſſe? D. Rnubel, der 
Prafident der United Lutheran Church, bat im Oftober feiner verſam⸗ 
melten Rirde gugerufen: “The circulation of our church-papers has 
always been a disgrace and grows worse, but nobody is distressed 
about it.” Das gilt auch uns. Und wo ift der brennende Gebetseifer, 
wie wir ihn gerade in unferm Budge finden, wo der Eifer um des HErrn 
Haus, wie wir ihn auch aus den Klageliedern heraushören, wo der Eifer 
um die Seelen unſerer Mitmenſchen, wie Jeremia geeifert hat, wo die 
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redjte, wahre Opferiwilligfeit? Und wer fonnte alle die übelſtände und 
Mißſtände aufzählen, die unfer kirchliches Leben bedriiden, die uns viel 
Sorge madjen follten? Das wollen wir recht erfennen und uns demiiti- 
gen bor Gott in diefer ernften, böſen Zeit. 

Uber wir follen in der Not der Beit aud nidt vergagen und ver⸗ 
zweifeln, nicht mutlos und ftumpf einbergehen, fondern uns der großen 
Giite und Treue und Barmherzigkeit unfer3 Gottes und Heilandes 
tröſten, die alle Morgen neu ijt. „Der HErr verſtößt nicht ewiglid, 
fondern er betriibet wohl und erbarmet fic) wieder nad feiner großen 
Giite; denn er nicht bon Gergen die Menſchen plaget und betriibet“, 
Rap. 3,31—33. €8 mar {din und bedeutſam, dak fdon die alte drijt- 
liche Kirche diefes Buch in Begiehung ſetzte gu dem Geridht, das über den 
erging, der die Sünde der gangen Welt auf fid genommen und gebiift 
bat, unfern HErrn und Heiland JEſum Chrijtum. Die rimifde Kirche 
bat einen Teil der Kiagelieder in das Ritual der Pajfionswode aufge- 
nommen. Gie lagt je einen Abſchnitt der KRlagelieder am Griindonner3- 
tag, am Rarfreitag und Karſamstag in der Mette diefer Tage als Lettion 
fingen; und jede dieſer Leftionen wurde mit den Worten geſchloſſen: 
,»Lerusalem, Ierusalem, convertere ad Dominum, Deum tuum!“ ,,Qeru- 
falem, Serufalem, befehre did) gu dem HErrn, deinem Gott!” Und eine 
ähnliche Weiſe befolgte man in der altlutherifden RKirde. Rein Ge- 
ringerer als Nifolaus Selnecfer, der Mitberfajjer der Ronfordienformel, 
Diefer vielverfolgte, aber treue und ftandhafte Befenner der Wahrheit, 
Der Didter der in ihrer Schlidtheit ergreifenden Strophe um Beſtändig⸗ 
feit: „Laß mid) dein fein und bleiben, du treuer Gott und HErr“ und 
anderer trefflicjen Rirchenlieder, diejer Nifolaus Selneder hat die Klage- 
lieder ihrem gangen Umfang nad in deutſcher Sprache liturgijd be- 
arbeitet fiir den zehnten Sonntag nach Trinitati3, den Gedadtnistag der 
Zerſtörung Yerujalems, wo nad altlutheriſchem Braud die Gefdidte 
Diefer Zerftirung im Jahre 70 durch die Rimer Sffentlid in den Kirden 
berlefen wird. Und menn wir in foldem Sinn und Geiſt die Klagelieder 
Tefen und wieder Iefen, fie betradten und bedenfen und gu Herzen 
nehmen, dann werden wir aud den redten Nuben und Segen davon 
baben und einjtimmen in die Bitte, mit der der vorletzte Vers des gangen 
Buches fdliekt: ,Bringe uns, HErr, mieder gu dir, daß wir wieder 
beimfommen; berneue unjere Tage tie bor alters!“ Und der HErr, 
der da heißt „HErr, HErr Gott, barmbergig und gnadig und geduldig 
und bon groger Gnade und Treue, der da beweifet Gnade in taujend 
Glied und vergibt Miſſetat, übertretung und Sünde und bor meldem 
niemand unfduldig ijt“, 2 Moſ. 34, 6.7, diefer treue, barmbergige Gott 
wird nad) feiner teuren, getviffen Verheißung folde Bitte nicht ungehört 
verballen laſſen. 2. Fürbringer. 
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The Laymen’s Foreign Missions Inquiry. 


The almost unprecedented amount of discussion which the press 
of the country allots to the report of the undertaking known as the 
Laymen’s Foreign Missions Inquiry seems to demand that in addition 
to the brief appraisal of the report in our last issue our journal devote 
an article to this subject. The book which constitutes the report, 
having the title Rethinking Missions (published by Harper and 
Brothers), is now being spread far and wide and will quite likely 
be a prominent factor in religious debate for some time to come, 
The foreword informs the reader of the origin of the whole project. 
In January, 1930, a number of laymen, all belonging to the same 
denomination, met in New York and spoke of the diminution of in- 
terest in Foreign Missions at home and the many grave problems 
facing mission boards and missionaries in the field abroad. Laymen 
of other denominations were invited to come and join in the study 
of the situation. “As a result, seven denominations, each unofficially 
represented by a group of five men and women, joined to constitute 
the thirty-five directors of the Laymen’s Foreign Missions Inquiry. 
These denominations are Baptist (Northern), Congregational, Meth- 
odist Episcopal, Presbyterian Church ,in U.S. A., Protestant Epis- 
copal, Reformed Church in America, United Presbyterian. The 
chairmen of the denominational groups form an executive committee 
of seven.” It was resolved to make an exhaustive survey of the whole 
missionary enterprise, not, however, through the boards, but through 
special agencies, so that objectivity might be insured. The coopera- 
tion of the boards was asked for and given, as the foreword tells us. 
The inquiry was limited to India, Burma, China, and Japan. What 
the commission thought essential was, first, the assembling of all per- 
tinent facts and, secondly, the proper evaluation and interpretation 
of these facts. To obtain the facts, the Institute of Social and 
Religious Research was employed, which sent a number of trained 
research workers to the fields mentioned, and after devoting about 
a year to this part of the undertaking, by September, 1931, had printed 
reports ready to be utilized in the second step of the inquiry, the 
evaluation and interpretation of the facts. This task was entrusted 
to a commission of fifteen people, most of them belonging to the laity, 
all of eminence in their respective fields, who, sailing from New York 
in September, 1931, visited the missions in the four countries and, 
with the charts and remarks of the research workers before them, 
endeavored to arrive at pertinent conclusions. The points receiving 
special attention through subcommittees were: The Mission and the 
Indigenous Church; Primary and Secondary Education; Higher 
Education; Literature; Medical Work; Agriculture and Rural Life; 
Industrial Developments; Women’s Interests; Administration and 
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Organization. “The method of work was to hold group conferences 
in the larger cities with representative bodies of missionaries, Chris- 
tian nationals, and non-Christians and then to disperse for the more 
intimate conversations which a large group cannot carry on.” 
(P. XII.) Since it is this so-called Commission of Appraisal which 
composed the report, its personnel ought to be given here, especially 
because the identity of the members and the positions which they 
occupy serve to explain more than one feature of the report. The 
members are: — 

Dr. William Ernest Hocking, chairman; Alford Professor of 
Philosophy at Harvard University. Dr. Frederick OC. Woodward, 
Vice-Chairman ; vice-president of the University of Chicago. Dr. Clar- 
ence A. Barbour; president of Brown University. Mr. Edgar H. Betts; 
business man and banker of Troy, New York. Dr. Arlo A. Brown; 
president of Drew University. Dr. Charles Phillips Emerson; Pro- 
fessor of Medicine and dean of the Medical School of the University 
of Indiana. . Mrs. William E. Hocking; founder of Shady Hill School, 
Cambridge, Massachusetts. Dr. Henry S. Houghton, dean of the Med- 
ical College of the University of Iowa. Dr. Rufus M. Jones; Pro- 
fessor of Philosophy at Haverford College. Dr. William Pierson 
Merrill; pastor of the Brick Church in New York. Mr. Albert L. 
Scott; president of Lockwood Greene Engineers, Inc., New York. 
Mr. Harper Sibley; lawyer and business man of Rochester, New 
York. Mrs. Harper Sibley; religious leader and speaker of Rochester, 
New York. Dr. Henry O. Taylor, agricultural economist of Wash- 
ington, D.C. Miss Ruth F. Woodsmall; specialist in work for 
women, Y. W. C0. A., New York. 

The Summary of Principal Conclusions appended to the report is 
valuable for quick orientation. It contains ten paragraphs, which 
we endeavor to condense in as few words as possible. 1. Missions 
must be continued; but there is danger that through adherence to 
aims and methods “which impede the communication of living in- 
sight” the success of missions will be thwarted and even their useful- 
ness be ended. 2. The aim of missions to-day must be “to seek with 
people of other lands a true knowledge and love of God, expressing in 
life and word what we have learned through Jesus Christ and en- 
deavoring to give effect to his spirit in the life of the world,” 
8. Evangelism must not be exclusively stressed; social work must 
be looked upon as one of the legitimate functions of the missionary 
enterprise. 4. The good in non-Christian religions must be recog- 
nized; condemnation of these religions must be avoided. 5. The 
work of the missionary being so difficult and calling for such a great 
measure of devotion, boards should be more critical in their selection 
of candidates. 6. Ways must be found how people in the Orient that 
are followers of Christ without belonging to one of the present-day 
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denominations “may be regarded as disciples.” 7% A policy of con- 
centration of personnel and resources is urgently needed, There are 
too many weak Christian institutions and merely nominal Christians 
throughout Asia. 8. It is time that missions progress from the 
temporary stage of crude efforts performed in pioneer fashion to 
the exalted level where “relatively few highly equipped persons” carry 
on the work, especially through institutions for the study of theology 
and civilization. 9. As soon as possible responsibility for the newly 
planted Christian Church must be transferred to the hands of the 
nationals. 10. The commission believes that a “single organization 
for Christian service abroad” should be established “in place of the 
complex, costly, and duplicative machinery which now exists.” There 
has to be a “new alinement of forces, rising above denominational 
and doctrinal barriers.” From this summary the reader can easily 
gather the drift of the whole report, which, by the way, is a formidable 
opus of 349 pages. 


In stating our view on this work, we need hardly say that there 
are some matters embodied in it which we accept without debate — 
matters which rather belong to the commonplaces of mission en- 
deavor, such as the necessity of exercising great care in selecting 
missionaries and the desirability of placing control of the newly 
founded churches in heathen countries into the hands of the nationals 
as soon as possible. Certainly the great effort which was put forth in 
this inquiry was not needed to bring home these somewhat axiomatic 
principles to the Christians of the homeland. What we wish to remark 
in the first place is that we were amazed at the comprehensiveness 
and thoroughness and the vast machinery with which the inquiry was 
conducted. We observe here the application of the methods of big 
business to religious problems. Involuntarily our thoughts run back 
thirteen years or so to the enormous activities which were planned 
and in part begun when the Interchurch World Movement had been 
conceived, the prospectus of which “called for a united study of the 
world field, a united budget, a united cultivation of the home church, 
a united financial appeal, and a united program of work.” (Dic- 
tionary of Religion and Ethics.) This movement as designed re- 
sembled a structure of truly gigantic proportions, but without an 
adequate foundation; and hardly had building operations begun, when 
the few timbers that had been put in place collapsed and the sheer 
folly of the undertaking became visible to all. In the inquiry before 
us, it seems, we behold the first step of a similar project; tremendous 
labors have been expended on a survey which looks to united efforts 
and a united program of work. What will happen when the second 
step is essayed? Repeatedly the commission speaks of the kingdom 
of God, the coming of which is to be hastened by what this inquiry 
seeks to accomplish. How little mere outward activity will usher in 
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this Kingdom, how absolutely its spread depends on the proclamation 
and acceptance of the Gospel of Jesus Christ, is in the report left out 
of account. Is there really a big gap between the Jewish Zealots of 
the first century of our era, who impatiently and vehemently toiled 
and fretted and organized and fought to force the arrival of the 
Kingdom, and these modern promoters, who engage the wisdom and 
the talent of the day and think that by employing such heavy artillery 
they will be enabled to level the wall of Satan’s fortress? 

The laymen’s report is a frankly unionistic document. It had 
its origin in the spirit of unionism, and this spirit it would like 
to put on the throne in the mission-fields. What it desires to help 
establish is stated, besides in the summary, on page 318 ff., where 
the need of unity on a comprehensive scale is dwelt on: “We be- 
lieve,” says the commission, “that thoughtful Protestants will not 
longer insist upon imposing a particular theology and polity upon 
the Christians of Asia.” Hence it proposes that denominational dif- 
ferences, which until now quite generally prevented the various 
Christian bodies from uniting in their missionary endeavors abroad, 
be disregarded and that by all the denominations willing to cooperate 
a council be organized “for the administrative direction of missionary 
effort in all fields. The functions of the council should include the 
formulation of general policies for their representatives on mission- 
fields, the appointment of executive officers, field directors, and by 
confirmation of all field personnel. The executive officers should be 
salaried specialists.... They should form a cabinet of executives. .. . 
Field directors should supervise the work of regional divisions. . . .” 
For the denominational boards there will remain the task “of inter- 
preting and promoting the work of Foreign Missions among their 
own churches in America... .” What is outlined here is a replica of 
the Federal Council of Churches, invested, however, with vastly 
greater authority and powers than the original. Doctrinal differences 
are blithely ignored. 

The report here, as elsewhere, fails to take into account the 
majesty of the divine Word, which must not be added to nor sub- 
tracted from if we wish to be faithful to our God and Savior. In 
its view, apparently, the truth that a little leaven of error will leaven 
the whole lump may safely be disregarded as long as this course will 
help to make the leaven large and cohesive, The view which a con- 
vinced Lutheran will take of this part of the report is evident at once. 
Since it provides that he connive at, and assist in, the promulgation 
of teachings which he rejects as unscriptural, he will refuse to be 
identified with it. But as the commission consisted of men of differ- 
ing religious beliefs, what other kind of report could be expected? 

Still more serious than the error just pointed to is the evident 
elimination of the sacrifice of Christ from the Christian message and 
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the substitution of the so-called social gospel in its stead. The authors 
of the report indeed say that they do not wish to deny the uniqueness 
of Christianity; but that which really makes it unique, the great 
and glorious truth of the vicarious death of Christ, is simply sup- 
pressed. The “spirit” of Christ is lauded, and it is stated (p. 58) 
that “through Jesus and through such wills as His God works 
throughout human history, bringing men toward unity in love which 
is universal in its sweep.” But what of the tremendous truth that 
God was in Christ and reconciled the world unto Himself and that 
He has given to us the ministry of reconciliation? On this subject 
the report is ominously silent. It is not unfair to say that in this 
document the cross of Christ is taken down and hidden from sight 
and that the only thing left our Lord is a lecture platform from 
which He can proclaim the Sermon on the Mount and other dis- 
courses that have to do with the life of the Christian. What is 
presented here is simply the old rationalism which seeks salvation 
in purity of character and good works. 

It is the same rationalism which moves the authors to sponsor 
the idea that one of the chief concerns of missionaries must be 
recognition of the good which the religions of non-Christian peoples 
contain. The report actually discusses the question whether the aim 
of Christian missions should be to let Christianity supplant the op- 
posing religions, and its answer is an unmistakable, though somewhat 
veiled, negative. Witness these words, p.37: “So far from taking 
satisfaction in moribund or decadent conditions where they exist 
within other faiths, Christianity may find itself bound to aid these 
faiths and frequently does aid them to a truer interpretation of 
their own meaning than they had otherwise achieved.” In brief, 
the authors hold that Christianity may be admitted to be prima inter 
pares, but it must not be conceived of as being the only true religion. 
If this view should universally prevail in the world, the days of the 
Christian Church would be numbered. Think of the results if this 
opinion should be transferred from the printed page into the life 
and endeavors of the missionaries, not only, as is the case now, by 
a minority, but by a majority or all of them! Buddhists, Shintoists, 
Brahmans, and perhaps even Mohammedans, would receive such mis- 
sionaries with open arms, because they would be strengthened by 
them in their inherited idolatry. Fraternal gatherings would take 
place, with much talking and planning about the abolition of war and 
other evils, but the glory of Christian missions, the message of the 
redemption of Christ, would be forgotten. 

It is sad to contemplate that not all the Christian journals of 
the country utter strong words of protest against such a pernicious 
conception of Christianity and that some, like the Congregationalist, 
not only approve of the document, but express surprise at the stir 
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which is caused by it, the paper mentioned observing that what the 
report voices has in its chief aspects long been held by the mission 
board of its church-body and by others of its prominent members. 
There are sharp words of criticism heard in certain quarters. For 
instance, the United Presbyterian Board of Foreign Missions is re- 
ported to have declared: “We repudiate any adherence to, or any 
sympathy with, the report wherein it is a deflection from the fact 
that Jesus Christ is the only and eternal Son of God, who made 
atonement for the sins of men by His death on the cross, who arose 
from the dead, who is eternally alive, who by the presence of the 
Holy Spirit controls and energizes the Church in its divine mission 
to all mankind.” What is distressing is that members of the United 
Presbyterian Church belong to the committee of thirty-five that 
initiated and supported this inquiry and, furthermore, that such ex- 
pressions do not come from all parts of Protestantism in the United 
States. This leads us to say that the Laymen’s Report is symptomatic 
above everything else, showing the hold which Modernism has come 
to have on the body of the American Church. Viewed in this light, 
it is a reminder to all who love the old Gospel to gird their loins 
and to bestir themselves, because the forces of unbelief are threaten- 
ing to sweep the country. W. ARNDT. 
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(Continued imstead of concluded.) 


II. Refuted Claims of Historical Inaccuracies. 


The second function of avenging archeology has been the tearing 
down of that amazing scaffold of theories on which a skeptical 
criticism has sought to reconstruct the Biblical narratives according 
to the blue-prints of its tendential theorization. 

Perhaps the most ruthless of the three higher critical procedures 
of attack on the Scriptural record is the unequivocal assault upon its 
historicity. Under the patronage of rationalism it became the con- 
ventional procedure to make the point of departure in the discussion 
of Old Testament literature the unabashed contention that these 
Hebrew writings were replete with errors, inaccuracies, contradictions, 
anachronisms, and other telltale evidences of late authorship. If any 
one of the classical authors even incidentally suggested a reminiscence 
which could be twisted into a conflict with the Hebrew Scriptures, 
this was paraded to illustrate the alleged historical fallacy of the Old 
Testament. With this purpose in mind all the extant writings of 
early Greek and Latin authors were gleaned for negative material, 
their statements marshaled in apparently formidable array, and the 
whole indictment distorted under an extravagant conception of the 
validity of such ancient history. 
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When this procedure had developed its greatest momentum, an 
authentic voice of the past raised its initial protest. Since the middle 
of the last century, when Botta (1842) and Layard (1845) began 
their pioneer excavations in Mesopotamia, this new and decisive voice 
insisted on injecting itself into these discussions of Old Testament 
history. It was the voice of archeology, coming from the débris- 
covered mounds of the Tigro-Euphrates Valley, from the crumbling 
remains of Egypt’s glory along the Nile, from the banks of the 
Orontes, from coastal Byblos, from Palestine, Cappadocia, Persia, 
Boghaz-Koei, Crete, the Sinai Peninsula, Yemen, and the long list 
of other sites where the excavators’ spade was active, that has helped 
to give this generation a more intimate understanding of those early 
ages than Herodotus or any of his successors could enjoy in spite of 
the millennia of priority which was theirs. 

It was in no halting syllables that this new voice spoke. When 
its long-muffled tones were released, — providentially in those years 
of unbelief’s blatant insistence on its triumph, — its very first utter- 
ances swept away completely many of the most pretentious theories 
involving the claims of Old Testament inaccuracies. As the cold, 
fog-bearing east wind rolls in over the Massachusetts shore only to be 
repelled by the warmth of a blowing west wind, so many of the chilling 
and befogging clouds of destructive criticism vanished into the thin 
air before the vibrant and dissipating warmth of that new voice. 

Scholars of critical inclinations who are at least more or less 
open-minded have admitted these iconoclastic effects of archeology on 
the venerated canons of critical theories. The most recent book on 
the Old Testament, as viewed in the light of archeology, is Albright’s 
The Archeology of Palestine and the Bible. Admitting that Well- 
hausenism and some of its theories, which have become so fundamental 
for the modern anti-Scriptural attitude, are found deficient when 
weighed in the scale of historical accuracy, the author, who is sepa- 
rated from our position by an unbridgeable chasm of criticism, says 
(pp. 129.1380): “The orthodox critical attitude toward the traditions 
of the Patriarchs was summed up by the gifted founder of this school, 
Julius Wellhausen, in the following words: ‘From the patriarchal 
narratives it is impossible to obtain any historical information with 
regard to the Patriarchs; we can only learn something about the time 
in which the stories about them were first told by the Israelite people. 
The later period, with all its essential and superficial characteristics, 
was unintentionally projected back into hoary antiquity and is re- 
flected there like a transfigured mirage.’ In other words, the account 
given in Genesis of the life of the Patriarchs is a faithful picture of 
the life of Israelites at the time when this account was composed, 
i. e. according to the view of the dominant critical school, in the ninth 


and eighth centuries B.C. The nomadic touches were derived, it is 
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supposed, from the life of the Arab nomads of the day or, perhaps, 
from the life of the Judean nomadic tribes of the Negeb. Practically 
all of the Old Testament scholars of standing in Europe and America 
held these or similar views until very recently. Now, however, the 
situation is changing with the greatest rapidity, since the theory of 
Wellhausen will not bear the test of archeological examination” 
(italics ours). 

But one of the most graphic and demonstrable illustrations of 
this about-face which archeology has imposed upon the critical recon- 
struction of Old Testament history may be found in the examination 
of the many claims for Scriptural inaccuracy written a century ago 
by a recognized master of Old Testament interpretation. In 1835 
von Bohlen’s Die Genesis made its first appearance. It was a product 
of that superior, condescending criticism which, while avoiding the 
cut-throat blasphemies of nihilistic unbelief, approaches the text with 
an indulgent pseudoaffability. It was written by a trained Semitist, 
an expert in Sanskrit, as the last word in the rationalistic inter- 
pretation of Genesis; and it abounded in proud-crested attacks on the 
historicity and credibility of the Scriptures. 

A century has elapsed since the publication of his book, and in 
no other branch of human endeavor has there been such a “century of 
progress” as in the field of Biblical archeology. And when to-day, in 
this age of archeological enlightenment, the objections of von Bohlen, 
typical of hundreds of similar invectives against the Old Testament 
truths, are investigated, a drastic demonstration of the nemesis of 
archeology once more becomes evident. It is for this purpose, then, 
that we present, from von Bohlen’s own book and in his own words, 
his inculpations of the records of Genesis and the effective antidote 
offered by archeology, mindful that the procedures that he adopts 
against this first book of the Scriptures have been employed by his 
colleagues in criticism against each successive book of the Old 
Testament. : 
A. The Age of Alphabetical Writing. 

In his introduction (p. XL) von Bohlen formally indicts the 
Book of Genesis and repudiates the Mosaic authorship on the count 
that writing was unknown at the time of Moses. Echoing the 
prevalent attitude of his day (particularly the canon of literary 
criticism established by Wolf a few decades before, to the effect that 
the employment of writing for literary purposes was unknown until 
the classical period of Greek history), his own words assert apodicti- 
cally and not without a tinge of skeptical sarcasm: “Das hoechste 
Datum fuer die semitische Schrift ueberhaupt ist kaum das zehnte 
vorchristliche Jahrhundert, und dieses nicht einmal beglaubigt; wer 
darueber hinausraet, der raet eben und mag noch leicht ein Jahr- 
tausend hinzusetzen, weil es, ohne Gruende, nur auf den Glauben.an- 
kommt, den er findet.” 
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This statement was printed in 1835. To-day no one with even 
an approach to an acquaintance with the remarkable archeological 
discoveries in the search for the origin of writing could refrain from 
repudiating this charge. Entirely aside from the Egyptian hiero- 
glyphics and the Sumerian and Akkadian cuneiform, there can be 
no doubt to-day that Semitic alphabetic writing antedates the Mosaic 
era by many centuries. Within the last ten years we have these two 
notable conquests: 1. the French excavation at Byblos, which in 1923 
unearthed the Phenician inscription on the sarcophagus of Akiham 
(Hiram), king of Byblos, who, according to demonstrable evidence, 
ruled in the thirteenth century B.C. (American Journal of Arche- 
ology, January, 1926, pp. 86 f.; Journal of American Oriental Society, 
Vol. 46, No. 3, p. 236); and 2. the Harvard University investigations 
of the Serabit inscriptions on the Sinai Peninsula, which conservative 
scholars are willing to date around 1800 B.C. (Martin Sprengling, 
The Alphabet, Its Rise and Development from the Sinai Inscriptions.) 
By the first discovery the horizon of literacy was pushed back more 
than four hundred years beyond the time of the earliest alphabetic 
writing previously extant. By the second, the interesting, though 
somewhat inconclusive, results of the interpretation of these Sinai 
inscriptions (American Journal of Semitic Languages and Litera- 
tures, Vol. 49, No.1, October, 1932, pp. 46ff., 56ff.), the date of 
alphabetic writing approaches an association with the end of the third 
millennium; for Sprengling’s contention that the person who in- 
scribed these Serabit stones was the author of the script must over- 
come much antecedent improbability. 

Thus while von Bohlen pictures an analphabetic ancient world 
and scoffs at the notion of literary activity in the Mosaic era (a posi- 
tion also shared by Reuss, Dillman, and others), the modern verdict, 
which rests on a definite historical basis, is not only this affirmation: 
“It is probable that at the time of the Amarna letters” (the four- 
teenth century, or the time of Moses) “the usual mode of writing in 
Syria, Phenicia, and Palestine was the alphabetic” (American Journal 
of Archeology, 1.c.), but also the unavoidable conclusion that the 
real origin of alphabetical writing lies in the dim past, too far 
anterior to Moses to be dated definitely. 


B. The Table of Nations. 


Von Bohlen did not refrain from indulging in the criticism of 
that chapter which is still the playground of higher critical fancy, 
the table of nations, Gen. 10. He held no high opinion of its origin 
or its accuracy, for he wrote (p.136): “Welche Gruende aber den 
Anordner veranlassen konnten, grade so einzuteilen, laesst sich bei 
jeder einzelnen Voelkerschaft nicht ermitteln; bei Assur, V. 22, wer- 
den Semiten vorausgesetzt, und es konnte leicht kommen, dass der 
Verfasser durch einzelne Hebraeer, welche aus fernen Landen nach 
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Palaestina kamen, ueber entlegene Nationen getaeuscht wurde; bei 
andern mochten defreundete Ruecksichten obwalten, wie das Ent- 
gegengesetzte bei den Phoeniziern und uebrigen Kanaanitern fast mit 
Bestimmtheit darf vorausgesetzt werden, Bei noch andern sind wir 
nicht mehr imstande, die Richtigkett durch die Sprache zu pruefen.” 

Specifically he mentions as inaccurate the association of Elam 
with the Semitic nations. His indictment (p.112) reads: “So haben 
sich doch manche Unrichtigkeiten eingeschlichen; einige wohl aus 
Unkunde, wie die Verbindung von Persien (Elam) mit dem semiti- 
schen Stamme,... und man wird demnach auf keine Weise mit den 
aelteren Erklaerern eine rein geschichtliche Wahrheit des Ganzen be- 
haupten koennen.” Trained Orientalist that he was, his Sanskrit 
studies protested against the inclusion of the Elamites, whom the 
ethnographical science of his day classified as Indo-Europeans, in the 
Semitic group. And until very recently his objection was shared by 
a large number of critical scholars. Even Hommel at first protested 
that the Elam of Gen. 10 could not be identified with Elam proper. 

But again the spade brought to light indisputable evidence which 
corroborated the classification of Gen. 10. The French excavations at 
Susa, the capital of Elam, showed that, while the later cultural and 
racial affinities of Elam were unquestionably Indo-European, an 
earlier civilization, antedating the Persian period by long centuries, 
was Semitic. To-day the Elamite texts, written in the cuneiform 
characters of the Babylonian and published by Pere Scheil, demon- 
strate the unmistakable affinity of this language, both the vocabulary 
and construction, with the Semitic group. 

The related attacks by von Bohlen on the ethnographical details 
of Gen. 10 were destined to the same fate. He protests, for example, 
against the inclusion of the Assyrians in the Semitic group, an objec- 
tion which becomes a philological curiosity in the light of subsequent 
discoveries. He insists that the Lydians must likewise be divorced 
from the Semitic group; but no one acquainted with the development 
of historical research would endorse that contention to-day. In short, 
in every point in which he has voiced his dissension from the state- 
ments of this tenth chapter the monumental evidence has contradicted 
his theorization. 

C. Amraphel and His Expedition. 

In the much-abused fourteenth chapter of Genesis and its record 
of the four kings embattled against the five von Bohlen gives his 
critical gainsaying free rein. He ridicules the idea of an Amraphel 
as king of Babylonia and contemporary with Abram and claims: 
“Fuer diese Verhaeltnisse bietet sich geschichtlich nur die Zeit des 
Sardanapal dar, wenn wir dem Erzaehler eine geringe Verwechslung 
der Namen zugute halten; denn auch fuer ihn war die Zeit eine alte 
und laengst entschwundene, da er ste als die Periode der Patriarchen 
bezeichnet. Wie naemlich in Indien ganze Dynastien den Beisatz 
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“pala” oder Beschuetzer annehmen, so scheint Sprpx sich unge- 
zwungen durch Amarapdla, Beschuetzer der Goetter, deuten zu lassen 
und ist dann vielleicht gleichbedeutend mit Sardanapal selbst, da 
morgenlaendische Fuersten haeufig Titel fuehren und Sridhanapala 
Schaetzebehueter bezeichnen wuerde.” Such fantasies (Sardanapalus 
is a mythical mistake for Ashurbanipal, 668—626 B. O.!) might 
have passed unchallenged in the precuneiform days, but with the dis- 
covery of the royal inscriptions of Hammurabi, his correspondence 
to Sin-iddinam, and particularly his monumental code, there can be 
no doubt that the Amraphel is to be identified as Hammurabi on the 
basis both of the linguistic evidences and of the harmonious con- 
cordance of details between Gen. 14 and Hammurabi’s own records. 


But von Bohlen anticipated other objections which were later 
to be voiced by men of such recognized critical authority as Noeldeke 
and Eduard Meyer. For instance, he finds it objectionable (p. 168) 
that powerful rulers of these Mesopotamian districts would institute 
campaigns against apparently insignificant countries, and he asserts 
that the military cost would have outweighed any resultant revenue. 
But it is now a commonplace of Babylonian history that similar ex- 
peditions were made to the Mediterranean countries at the time of 
Sargon I, or even of Lugal-Zaggizi, long before the days of Ham- 
murabi’s dynasty. The expedition of the four allied kings to the west 
was probably a general expedition in which the Canaanite kings were 
only one of similar groups of rebellious vassals. 


D. Aegyptica. 


It is in the chapters of Genesis relating to Egypt that von Bohlen 
finds a field for the most detailed attack upon the credibility of the 
Old Testament. In the following we have listed a half dozen of his 
typical disparagements of this part of the Genesis narrative, each of 
which has been completely repudiated by archeological developments. 


In Gen. 12 he maintains that the animals mentioned in Abram’s 
inventory (v.16, sheep and oxen, she-asses and camels) form evidence 
of unhistorical presentation and later authorship. He insists (p. 163) : 
“Im uebrigen nennt der Erzaehler Tiere srrnes Vaterlandes, welche 
Abram zum Teil in Aegypten nicht erhalten konnte (vgl. 45, 23; 
47,17; Ex.9,3); er gibt thm keine Pferde, welche im Niltale recht 
heimisch waren, wie es allerdings der Referent weiss (41,43; 47,17), 
dagegen aber Schafe, welche so wenig wie Kamele in den Marsch- 
laendern Aegyptens vorkommen, daher die letzteren von den Alten 
dem Lande abgesprochen werden, und Esel, die ihrer Farbe wegen 
ausserordentlich verhasst waren.’ A much-enlarged acquaintance 
with things Egyptian has invalidated all these objections. It is now 
recognized and admitted that camels were known from the time of 
the first dynasty. In regard to the asses, Knight well summarizes 
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(Nile and Jordan, p. 114): “Wilkinson, however, has shown the 
frequency with which the ass is represented on the monuments as an 
integral portion of domestic riches, some Egyptians possessing even 
700 or 800 of these animals. The famous Sheikh Abishua in the 
Beni-Hasan wall-paintings is shown with his thirty-seven companions 
accompanied by their asses, while in 1913 Petrie discovered in the 
cemetery at Tarkan, thirty-five miles south of Cairo, in a predynastic 
tomb the skeletons of three asses. Their heads had been cut off and 
placed beside their bodies, the animals having been killed to accom- 
pany their masters to the other world. This proves what has hitherto 
been scouted — the existence of the ass in Egypt at the very earliest 
period.” Sheep were not only well known, but were sacred to the 
Egyptians. The arguments based on the non-mention of the horse 
may simply be a fallacious a-silentio conclusion. But if Abram had 
no horses at the time, it is very likely due to the fact that these 
animals were introduced (or perhaps reintroduced) into Egypt during 
the subsequent Hyksos dynasties. This would also account for the 
important réle assumed by the horses and chariots of Pharaoh cen- 
turies later at the time of the Exodus. 

Again, the dream of the butler is attacked. This, it is urged, 
presupposes the cultivation of the vine, an agricultural development 
allegedly introduced only after the time of Psammetichus (594—589 
B.C.). Citing Herodotus for his authority, he maintains (p. 373): 
“Ein wichtiges Zeitdatum fuer die Jugend der Erzaehlung liegt hier 
in dem Traume des Schenken, nach welchem der Weinbau in Aegypten 
vorausgesetzt wird; denn erst nacH Psammetich, also grade um die 
Zeit des Josia, war derselbe notduerftig im Niltale versucht worden, 
und konnte in einem flachen Lande, welches grade um die Zeit der 
Traubenreife unter Wasser steht, nur an einigen wenigen Punkten 
Fortgang finden. Die Aegypter bedienten sich zum Getraenke einer 
Art Bier, wobei Herodot ausdruecklich hinzufuegt, dass keine Wein- 
stoecke in dem Lande wuchsen. ... Den orthodoxen Aegyptern galt 
der Wein als Blut des Typhon, sie tranken ihn nicht vor Psammetich, 
sagt Piutarcu (Isis und Osiris, 6), und brachten thn auch nicht 
zum Opfer. In gegenwaertiger Zeit kommt nur bei Phium die Traube 
fort und gibt schlechten Wein.” This preference of Herodotus over 
the much earlier Scriptural records is not only unscientific in prin- 
ciple, but it is also fatal in its conclusions. The process of wine- 
making is so amply illustrated in early Egyptian scenes, and refer- 
ences to the vine are so definite, that to-day not even the most radical 
opponent to the Scriptures would repeat this charge. 

Related in principle are many other attacks, all of which have 
been nullified under the progressive revelation of Egyptology. An in- 
accuracy is found in the fact that Joseph eats meat, Gen. 43, 16 
(p. LV). We now know, as Rawlinson emphasizes, “Animal food. was 
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the principal diet of the superior classes in Egypt.” The Joseph- 
Potiphar story in Gen. 39 is attacked on the ground that Egyptian 
conventions at that time would prevent Joseph from coming into 
contact with Potiphar’s wife, since the women were restricted to the 
harem (p. 371). But Egyptian explorations have revealed repeatedly 
scenes depicting the unusual degree of freedom conceded to Egyptian 
women. 

These objections carry over to the Book of Exodus, whose first 
chapter is attacked under the indictment that construction with brick 
was Babylonian and not Egyptian and whose second chapter is dis- 
paraged because Pharaoh’s daughter bathes in the Nile, a procedure 
which this German critic finds too primitive to be concordant with the 
high civilization of Egypt at this time. These and a dozen other 
minor attacks pertaining to the Aegyptica of both Genesis and Exodus 
have been squarely met and completely repudiated by the new light 
which a more advanced age has shed upon these passages. 

In listing these samples of assaults upon the historicity of 
Genesis, we have presented only one phase of the critical attack which 
is systematically directed against the rest of the Old Testament. 
For von Bohlen did not stand alone in urging these incriminations. 
His procedure has been adopted in a modified or extended form by his 
like-minded successors. In striking repetition they have singled out 
some passage of the Old Testament and cried, “Unhistorical!” only 
to have the nemesis of archeology confound their charges. We think 
of the discrediting of the early records concerning the Philistines and 
those touching upon the Hittites; the association of Abraham and 
Brahman, which would have made the Semites Hindus; the serene 
insistence that Sargon II was a figment of free imagination; the 
critical tour de force by which ancient geography was reconstructed 
and Egypt transposed from Africa to Asia; the ridicule heaped on 
the succession of Belshazzar, — these and other confidently voiced 
triumphs of higher criticism over Biblical history that have been 
silenced by the onward march of archeology’s conquests. 

While the presentation of these errors and inconsistencies is 
largely negative, a rapid survey of this kind is not without a tangible 
and stimulating lesson; it makes a pronounced contribution to Chris- 
tian confidence, for it lends the weight of its force to strengthen the 
intelligent Bible student’s appraisal of the many new and repeated 
charges that are directed against the Scriptures to-day. If the anti- 
Bible movement in the past has been characterized by such premature 
judgments, hasty conclusions, and false premises in regard to Israel’s 
history, we may rest with the conviction that the nemesis of 
archeology will inevitably overtake many of the claims raised by the 
unbelieving criticism of to-day and to-morrow. 

(To be concluded.) W. A. Mater. 





Zur Gefdhidte der lateiniſchen Bibel. 
Bur Geſchichte der lateiniſchen Bibel. 


Unter den itberfebungen der Bibel, die mit Recht allgemeines In— 
tereffe beanfprudjen, fteht die lateiniſche Bibeliiberfebung obenan, nicht 
nur, weil fie direft einen griferen Einfluß ausgeübt hat als alle andern, 
fondern aud, weil die meijten fpateren itberfebungen mehr oder tweniger 
bon ibr abbangig find. Sarum ijt eine Monographie wie die von Fr. 
Stummer,)) die uns hier vorliegt, bon fehr großem Wert fiir alle Theo- 
logen, die wirflich Den Ginn der Schrift recht gu erfaſſen fuden. Dabei 
ijt ſelbſtverſtändlich gu beachten, was der Verfaſſer in feiner Cinleitung 
ausführt: „Die lateiniſche Bibel ijt eine itberfebung und madt daber das 
eindringlide Studium des Urtextes nicht iiberfliijjig, fondDern febt es 
boraus. Wer Homer wirflid verjtehen will, darf fic) nicht mit der 
überſetzung von J. H. Voß begniigen, und wer den Sbhafefpeare nur in 
der überſetzung bon Tie oder Schlegel fennt, muß auf den Anjprud 
bergidten, cin Renner Shafefpeares zu fein. So ijt e3 aud) felbjtver- 
ſtändlich, Dak nur der mit der lateiniſchen Bibel wirklich umgehen fann, 
dem der Urtert zugänglich ijt, aus dem fie gefloſſen ijt.“ Dieſe Be- 
merfungen find um fo bedeutfamer, als der Verfaffer römiſch-katholiſcher 
Theolog ijt. 

Bis vor furzem war man allgemein der Meinung, e3 habe nur 
eine vorbieronymianijde Bibel gegeben, nämlich die Itala. Wollte 
man fich nicht gang fo bejtimmt ausdrücken, fo redete man wohl aud von 
der Vetus Latina. Nachdem fich aber bedeutende Forſcher, namentlid 
der Venediftiner Pierre Sabatier und in neuerer Beit die Englander 
J. Wordsworth und E. S. Sudanan und die Deutſchen Tiſchendorf und 
Joſeph Denk, der Riefenarbeit untergogen haben, alle alteren über— 
jebungen der Bibel in die lateiniſche Sprache gu fammeln, wodurch auch 
andern Sprachforſchern und Theologen Gelegenheit gegeben wurde, das 
vorhandene Material gu priifen, hat die Sidtungsarbeit ſichtliche Fort- 
fdritte gemacht. Infolgedeſſen fonnte fdon Biegler?) und nach ifm als 
berbvorragende Iſagogiker Hopfli und Gregory und dann Stummer diel 
gewiſſere Schritte tun und viel genauere Schlüſſe ziehen. 

Cine Tatjache ijt jebt mit geniigendDer Sicherheit ertwiefen, nam- 
lich daß die vorhieronymianifden überſetzungen in zwei Teile, vielleicht 
in zwei Gruppen, geteilt werden miijjen. Bu der erften Gruppe gehoren 
die itberjebungen, die in Rom und überhaupt in Dtalien gebraudt twur- 
Den, gu der giweiten Gruppe die von Karthago und andern Didzefen 
Afrikas fotvie die bon Gallien. Was die erjte Gruppe anlangt, fo wiſſen 
wir allerding3, dak der Brief des Klemens von Rom an die Korinther 
und fogar nod die Schriften Juſtins in griechifder Sprade verfaßt 
worden find. Andererſeits ijt e3 aber nidt unwahrſcheinlich, dak ſchon 
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die Changeliengitate de3 Pastor Hermae Niiciiberfebungen aus dem 
Lateiniſchen find, und auf jeden Fall hatte Stalien ſchon vor dem bierten 
Jahrhundert feine eigene lateinifde iiberfebung. Es ift diefe, die cigent- 
Tide Itala, die itberfebung, die fid) in den Schriften des Wmbrofius, de3 
Rufinus, de3 Cajffiodorus und de3 Hieronymus in feinen jiingeren 
Jahren findet, Dann aber auch befonders bei Auguftinus, was fich bei 
dieſem fehr leicht dadurch erflaren lagt, daB er in Mailand von Am— 
brofius unterrictet und bon ihm getauft wurde. Daher blieb er auch 
der in Stalien gebraudliden lateiniſchen Bibel treu, und eS ijt diefe, 
die er im Ginn hat, wenn er fdreibt: ,,In ipsis autem interpretationi- 
bus Itala ceteris praeferatur; nam est verborum tenacior cum per- 
spicuitate sententiae.“ (De Doctrina Christ., 2,15. — Am Anfang von 
Kap. 16 nach der Talhofer Ausgabe.) Allerdings hat man auf Grund 
einer Wusfprade in demfelben Buch (2,11) gemeint, nur eine über— 
jegung annehmen gu diirfen; aber daß man Ddiefe Stelle nidt recht ver- 
ftanden haben fann, ergibt ſich aus zablreiden andern Ausſprüchen, von 
Kap. 10 bis Rap. 16 infl., in denen Auguſtin Latini interpretes, multi 
Latini interpretes, Latini nonnulli, Latini quidam, plerique Latini 
interpretes, nostri interpretes, quidam interpretes nostri erwahnt. Wie 
Stummer auf Grund bon Biegler fdreibt: „Die imperitia Latinorum 
interpretum wird beanjtandet; anderswo werden die interpretes non 
discernentes oder non intelligentes quidam interpretes geriigt.“ 

Zu diefen Zeugniſſen fommt aber noch die Tatfade hingu, dah die 
afrifanijde iiberfebung (oder überſetzungen), die jebt mit Recht als Afra 
begeicjnet wird, iiberaus ftarf bezeugt ijt, fo daß man fie meder als 
Ganges noc in irgendeinem ihrer Teile mit der Itala identifizieren fann. 
In Africa Proconsularis und in Numidien hatte das lateiniſche Element 
bon Anfang an den groferen, ja wohl den ausfdhlaggebenden Einfluß ge- 
habt. Und das Chrijtentum war offenfichtlic) in lateinifdredenden 
Kreiſen verbreitet. Schon aus den Sehriften Tertullians, im erjten 
Drittel de3 dritten Yahrhunderts, geht hervor, dah er in feinen Bitaten 
einer andern itberfebung als der Itala folgt. Noch ftarfer aber tritt 
dies Hervor bei dem großen Biſchof von Karthago Thascius Cacilius 
Cyprianus (+ 14. September 258). Und daß Giidgallien gleichfalls 
eine andere lateiniſche überſetzung als die in Stalien gebräuchliche befak, 
ergibt fic) aus den Rücküberſetzungen aus dem lateiniſchen Tert in den 
griechiſchen Briefen, die iiber die Verfolgungen im Jahre 177 beridten. 
Dies wird bon Stummer mit Angiehung gabhlreider Belege aus der daz 
maligen Literatur nachgewieſen, fo dak er ohne Zweifel mit voller Be- 
rechtigung fdreiben fann: „Es bleibt bei der Feftftellung, dak wir es 
mit twenigften3 zwei Haupttypen vorhieronymianifder lateiniſcher Bibeln 
gu tun haben: der Afra und der Itala.“ (©.56.) Gebr intereffant ift 
ein eingehendes Studium der in diefen Typen der Vetus Latina ge- 
braudjten Spradje, wobei die Zahl der Fremd- und Lehniwirter befonders 
auffallend ift; aber cin Erfurfus hierüber miirde gu weit fiihren. 
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Was war nun die Aufgabe de3 Hieronymus, als er ſich gegen Ende 
des vierten Yabrhundert3 im Auftrage des Papjtes Damajus daran- 
madte, eine neue Verfion de3 lateinifden Textes herguftellen? Sein 
nadjtes Biel mar lediglich eine Revijion de3 im Umlauf befindliden 
Tertes. Hieronymus felber ſchreibt in einem Vortvort, da3 an Damajus 
geridjtet ijt: ,.Novum opus me facere cogis ex vetere: ut post exem- 
plaria scripturarum toto orbe dispersa quasi quidam arbiter sedeam; 
et quia inter se variant, quae sint illa, quae cum Graeca consentiant 
veritate, discernam.“ Zu diefer Arbeit war Hieronymus bejonders be- 
fabigt, da er in Rom gu Füßen de3 berithmten Grammatifer3 Donatus 
gefejien hatte und ſowohl in der Iateinijden wie in der griechiſchen 
Sprade ſehr betwandert war. 

Die erjte Arbeit des überſetzers im Alten Tejftament war feine 
Vearbeitung de3 Pjalter3, bon dem er in einer jpateren Vorrede einmal 
fagt, dak er ibn ,,iuxta Septuaginta interpretes, licet cursim, magna 
tamen ex parte“ berbejjert Babe. Dieſer Pſalter erbielt fpater den 
Namen Psalterium Romanum, da er jabrbundertelang in der Stadt 
Rom im Gebraud war und auch heute nod im Offizgium von St. Peter 
gebraudt wird. Als Hieronymus nad dem Tode ſeines Gönners nad 
Vethlehem iiberjiedelte, unternahm er feine zweite Revijion de3 Pſalters, 
Diefe3 Mal befonder3 auf Grund der heraplarijdhen Septuaginta. Diefer 
Pſalter fam febr raſch in Gebrauc, und zwar beſonders in Gallien, 
weshalb er bald den Namen Psalterium Gallicanum erbielt. Er fand 
dann aud Aufnahme in die offizielle römiſche Ausgabe der Vulgata und 
ijt Demnad in dem allgemein gebraudliden Brevier gu finden. 

Noch wahrend Hieronymus mit diejer überſetzung befdaftigt war, 
unternabm er auch eine weit ſchwierigere Arbeit, nämlich die überſetzung 
des Alten Teftament3 aus dem hebräiſchen Grundtert in da3 Lateinijde. 
Der Anfang dieſes Werkes ijt etwa in das Jahr 390 gu ſetzen, und er 
bat etiva fünfzehn Jahre am Alten Tejtament gearbeitet, gewiß eine 
ſehr bervorragende Leijtung, wenn man bedentft, dak ihm damal3 fait 
gar feine OilfSmittel gu Gebote jtanden. Wllerdings fdliden fic hierbei 
viele Fehler in die überſetzung, von denen gablreide ſogar in andere 
Verjionen itbergegangen find. Wir fonnen uns ohne Bedenken dem 
Urteil Stummers anjdliegen, wenn er von der Arbeit de Hieronymus 
ſchreibt: . Der Bibeltert, den er der abendlandijden Kirche ſchenkte, jtand 
dem Original zweifellos naber, al das im allgemeinen bet der Septua- 
ginta der Fall war, und war Ddiefer altehriviirdigen überſetzung in vielen 
Punkten entidieden iiberlegen. Die lateinijde Chriftenheit hatte nun 
die Moglichfeit, in biblijden Dingen auf eigenen Füßen gu jtehen. Es 
wäre intereffant, einmal gu unterjudjen, inwieweit die überſetzung de3 
Hieronymus dazu beigetragen hat, den Prozeß der geijtigen Emanzi⸗ 
pation de3 Okzidents vom Orient gu fordern. Die Bedeutung diefes 
ſeines größten Werke3, das ihm den Titel de3 Doctor maximus in Sacris 
Scripturis verdient bat, wird aud nicht verringert, menn man zugibt, 
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Dap es nidjt itberall das letzte Wort gefproden hat. Es ift uns heute 
natiirlid) möglich, mandes anders und beffer gu überſetzen als Sieronty- 
mus. Uber als Ganges betradjtet, ijt dad überſetzungswerk des Mönchs 
bon Bethlehem auf lateinifdem Spradgebiet niemals überholt worden.” 
übrigens enthalt das Psalterium Tripartitum bon Canterburt die drei 
überſetzungen des Hieronymus in Parallelfolumnen, zum Teil mit einer 
Interlinearüberſetzung, das Psalterium Quadruplex von St. Gallen 
(jegt in Bamberg) eine vierte Kolumne mit dem griechiſchen Pfalter in 
lateiniſcher Umſchrift. 

Wie nicht anders zu erwarten ſtand, haben ſich die alten lateiniſchen 
überſetzungen noch jahrhundertelang erhalten, und dies diente nicht ge— 
rade zur Förderung der Reinheit des Textes der Vulgata, wie die über— 
ſetzung des Hieronymus bald genannt wurde. Dies wurde gegen Ende 
des achten Jahrhunderts etwas beſſer, als Alkuin von York, Karls des 
Großen Unterrichtsminiſter, ſich um die Verbeſſerung des Textes be— 
mühte, wobei er beſonders von Paulus Diaconus unterſtützt wurde. 
Allerdings war Alkuin bei ſeiner Tätigkeit durch ſeine Unkenntnis der 
Grundſprachen der Bibel ſehr behindert, aber ſeine Verbeſſerungen der 
Grammatik des lateiniſchen Textes ſind ganz bedeutend. Andere 
Männer, die ſich in der Folgezeit um die Reinigung des Bibeltextes 
kümmerten, waren Stephan Harding, Abt von Citeaux, Abt Wilhelm von 
Hirſchau, Abt Lanfranc von Bec und andere. Trotzdem wurde der Text 
im Laufe der Zeit im großen und gangen nicht beſſer, ſondern ſchlechter, 
namentlid durch Zuſätze, Anderungen und Auslaffungen. Den größten 
Cinflug unter den OGandfdriften des fpateren Mittelalters übte das 
Exemplar Parisiense, da unter andDerm das Comma Iohanneum (1 Sob. 
5,7) aufnahm und dieſem fo die allgemeine Verbreitung und die end- 
giiltige Form gab, die wir im fpateren Mittelalter und bis in die neuefte 
Zeit finden: ,,Quoniam tres sunt, qui testimonium dant in caelo, Pater, 
Verbum et Spiritus Sanctus; et hi tres unum sunt.“ ier weichen 
die andern Verſionen gum Teil recht bedeutend ab. 

Mit dex Erfindung der Suchdrucerfunft tritt die Geſchichte der Vul- 
gata in ein neues Stadium. Die fogenannte 42zeilige Bibel verließ die 
Preffe ſchon vor 1456, die 363eilige Bibel 1462. Jn der Folgegeit bil- 
deten fic) mehrere Typen der lateinifden Bibel heraus, fo befonders 
der bon Froben in Bafel (1491 und 1495). Nad Stummer laſſen ſich 
bis gum Ende de3 fiinfzgehnten Yahrhundert3 92 verfdhiedene Ausgaben 
nadiweifen, bon denen 36 aus Deutfdland ftammen. Als Kardinal 
Franz Ximenes feine Komplutenſiſche Polyglotte herjtellte, hatte er die 
Ubfidt, den lateinifden Lert durd einen Vergleid& mit dem Grundtert 
gu berbeffern; andere wollten nur auf Grund der beften auffindbaren 
Handfdriften den urfpriingliden Tert de3 Hieronymus fo gut wie mög⸗ 
lid) wiederherſtellen. 

Vefonders widtig fiir die Gefdidte der Vulgata war das Triden- 
tinum, das fdjon in feiner vierten Sitzung, am 8. Upril 1546, dad be- 
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riihmte Defret De Usu et Editione Sacrorum Librorum erlieB. Der 
Beſchluß des Konzils betreffs der lateinifden Bibel lautet: ,,Statuit et 
declarat, ut haec ipsa vetus et vulgata editio, quae longo tot saecu- 
lorum usu in ipsa ecclesia probata est, in publicis lectionibus, dis- 
putationibus, praedicationibus et expositionibus pro authentica habea- 
tur, et ut nemo illam reicere quovis praetextu audeat vel praesumat.“ 
Viele Theologen, auc) unter den Römiſchen, jahen in dem Defret die 
Erflarung, daß die Vulgata unter Ausſchluß aller andern Terte fano- 
niſche Geltung haben folle; andere meinen, dak „authentiſch“ fo viel 
bedeute wie „dogmatiſch beweistraftig”, und givar fo, wie Stummer fid 
augdriidt, „daß das betreffende Dofument sufficiens per se fei, alfo 
feiner Stiibung durch andere Beweiſe bediirftig, oder, kanoniſtiſch aus- 
gedrückt, omni exceptione maior ijt oder normatib in Gachen de3 Glauz 
ben3 und der Gitte”, ohne dak deShalb etiva die Septuaginta oder gar 
der hebraijde Urtext, baw. beim Neuen Teftament der griechijde, ver- 
worfen oder verboten würde. 


Die Geſchichte der firtinijden und der klementiniſchen Revijionen 
des Vulgatatertes ijt geniigend befannt. Ohne da wir Hier auf die 
BVorarbeiten eingehen, die fich auch viel mit dem Septuagintatert be- 
fapten, ſei nur erwähnt, dak Sixtus V. in vielen Fallen die Vorſchläge 
Der papjtliden Kommiſſion beijeitejebte und gu dem von Henten bon 
Löwen (1547 ff.) beforgten Terte guriidfehrte und damit im mefent- 
lichen gu dem Exemplar Parisiense. Die Segleitbulle diefer Ausgabe, 
Aeternus Ille Celestium, follte dem Werk des Papſtes befonderen Nach⸗ 
druck berleihen. Trotzdem aber mehrte fich der Widerftand gegen die 
fixtinifde Wusgabe fo fehr, dak ihre Gegner fofort nach dem Tode des 
Papſtes die Oberhand getwannen. Schon im Jahre 1592 wurde die 
Cingiehung der Sixrtusbibel verfiigt und der Befehl durch den Yefuiten- 
general Wquabviva ausgefiihrt. Doch die verfdiedenen Ausgaben der 
Clementina batten auch viel Widerfprucd gu erleiden, obgleich es nicht 
an Stimmen feblte, die die Editio Clementina als abjolut vollfommen 
darſtellten. 

Die jüngſte Phaſe der Textgeſchichte der Vulgata iſt wieder be— 
deutend intereſſanter. Die Wiederaufnahme der kritiſchen Arbeit am 
Vulgatatert wurde katholiſcherſeits durch Pius X. (1903 -1914) an- 
gebahnt. Die nächſte Aufgabe der Kommiſſion war ſelbſtverſtändlich die 
Sammlung und Sichtung des handſchriftlichen Materials, beſonders 
unter Leitung Dom Quentins. Ym Jahre 1926 erſchien der Großoktab⸗ 
band, der den Titel trägt „Biblia Sacra iuxta Latinam vulgatam ver- 
sionem ad codicum fidem iussu Pii PP. XI. cura et studio monachorum 
sancti Benedicti commissionis pontificiae a Pio PP. X. institutae so- 
dalium praeside Aidano Gasquet S.R.E. cardinale edita. Librum 
Genesis ex interpretatione Sancti Hieronymi cum prologis variisque 
capitulorum seriebus adiectis prolegomenis recensuit D. Henricus 
Quentin, monachus Solesmensis“. Merkwürdig ijt, um nur eins gu 
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erwähnen, daß Quentin ſich in Gen. 3, 15 fiir die Lesart „ipsa conteret 
caput tuum“ entſchied, obwohl, tie Stummer ſchreibt, ipse ,auf Grund 
des Hebraijden Textes gu fordern ware”. Die Beweisführung ijt bei- 
nahe fo flajfifd wie der dogmatifde Beweis fiir das Primat Petri, der 
die Geſchichte einfach beifeitefebt. Trokdem aber bleibt wahr, twas 
Stummer zum Schluß fagt: „So diirfen wir alfo fagen, dap wir tat- 
jachlid am Borabend einer neuen und verheißungsvollen Epoche der 
Geſchichte der Vulgata ſtehen.“ P. E. Kretzmann. 
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Where and What Is Heaven? 





This is not an idle question, as one might be inclined to think 
upon seeing it in this plain form. Few topics have been the subject 
of more idle speculation than the question proposed above, particu- 
larly on the part of such as are affected by any form of millennialism 
or some other type of enthusiasm. Hence the double question “Where 
and what is heaven?” What information does Holy Scripture give 
us in answer to this question ? 


The Bible uses quite a few terms or designations for the place 
and condition of the blessed. The Lord says in Matt.5,12: “Your 
reward will be great in the heavens” (odgavol), the plural being used 
here, as often throughout the New Testament. Cp. Matt.6,9. In 
2 Pet. 3,13 the apostle speaks of the new heavens, in which right- 
eousness will dwell. In 2 Cor. 12,2 St. Paul speaks of being taken up 
or snatched away to the third heaven, which implies a plurality, and 
he identifies this heaven with paradise in v.4. In Mark 10,21 the 
singular, heaven, is used to designate the place of the Lord’s merciful 
reward. The word “paradise” for the home of the blessed is used by 
the Savior in comforting the penitent thief, Luke 23,438. In John 
14,2 the Lord uses a singularly beautiful word for the abode of the 
blessed, namely, uoval, dwelling-places, well rendered in Luther’s word 
Wohnungen. In 2 Cor. 5,1 the apostle speaks of a house (oixia), which 
is identical with a building, oixodouyj. In Eph, 1,3 the apostle speaks 
of the heavenly places (ta éxovodvia). A more figurative expression is 
used Luke 16, 22, namely, bosom of Abraham (xédzxos), the plural of 
which is used in v. 23. John the Baptist refers to the garner (én08yxn) 
of the Lord, Matt. 3,12; Luke 3,17, while Jesus Himself speaks of 
the eternal habitation, or tents (oxnvai), Luke 16,9. The writer to 
the Hebrews, who is constantly making comparisons between the Old 
Testament and the New, speaks of the sanctuary of heaven in the 
plural (za éyca) in Heb. 10,19. Op. Heb. 9,12. The same writer refers 
to the fatherland (xatois) of those who have reached the end of their 
faith, their soul’s salvation, Heb. 11,183—16, A similar designation 
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is found in the word city (adic) in Heb. 18,14; 11,10. Among the 
more fanciful and poetical terms for the abode of the blessed are the 
Jerusalem above, Gal. 4,26, a designation similar to that of Heb. 
12, 22, where we find the name heavenly Jerusalem. The connotation 
in these passages is very much like that in Matt. 8,11, with its king- 
dom of the heavens; Luke13,29, with its kingdom of God; and 
Luke 22, 30, where Jesus speaks of My kingdom. The most complete 
description in this fanciful manner is that of Rev. 21, where a new 
heaven and a new earth is spoken of as the city, the new Jerusalem, 
the tabernacle of God, with the description completed in Rev. 22, 
The abode of bliss is described in terms of the most unusual imagery, 
as a city with marvelous dimensions, consisting of pure gold like 
glass in appearance, with a twelvefold foundation, with twelve gates 
of pearls, and with other amazingly beautiful and overwhelming 
attributes. This description is in line with similar efforts on the part 
of the inspired writers to picture the glories of heaven in terms of 
the sublimest imagery, as when in Matt. 25,10 the guests are taken 
to the wedding festivities, and when in Rev. 19,9 the invitation to 
the marriage supper of the Lamb is spoken of. All these designations, 
comparisons, and descriptions are very valuable in the teaching of 
the Church, for they enable men to speak of the bliss of heaven in 
such concrete terms as will more easily convey their message to our 
earth-born minds. 

Some of these terms already imply a condition, rather than 
a place. But the description of the condition of bliss is even more 
prominent in other passages. In 1 Thess, 5,9 the Apostle Paul writes: 
“God hath not appointed us unto wrath, but to obtain salvation by our 
Lord Jesus Christ,” where “salvation” evidently denotes the final con- 
summation of the Christian’s hopes, “the end of faith, even the salva- 
tion of your souls,’ as in 1Pet.1,9. The same use of the word 
“salvation” is found in 2 Thess. 2,13, in 2 Tim. 2,10, in Heb. 1, 14; 
9,28. It is the final deliverance which is the ultimate objective in the 
Seventh Petition. But this blessing at the end of time is spoken of 
also as the inheritance, or the heritage, of the saints, the marvelous 
treasure which is laid up for them in heaven, as the apostle says 
Acts 20,28. Op. Gal. 3,18. In Eph. 5,5 the same apostle speaks of 
the “inheritance in the kingdom of Christ and of God.” The writer 
to the Hebrews says of those who are called that they will “receive 
the promise of eternal inheritance,” 9,15. And the Apostle Peter 
identifies the final salvation with an “inheritance incorruptible and 
undefiled and that fadeth not away, reserved in heaven for you,” 
1 Pet.1,4. Olosely related to such designations is the concept of 
glory, or glorification, as the lot of those who remain steadfast to the 
end. “We rejoice in the hope of the glory of God,” Rom. 5, 2. 
“T reckon that the sufferings of this present time are not worthy to 
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be compared with the glory which shall be revealed in us,” Rom. 8, 18. 
“Our light affliction . . . worketh for us a far more exceeding and 
eternal weight of glory,” 2 Cor.4,17. “Christ in you, the hope of 
glory,” Col.1,27. “The salvation which is in Christ Jesus with 
eternal glory,” 2 Tim. 2,10. Here an explanation is appended by the 
apostle when he writes in verse 12: “If we suffer, we shall also reign 
with Him.” Other descriptions of the heavenly glory are “eating and 
drinking at My table in My kingdom and sitting on thrones, judging 
the twelve tribes of Israel,” Luke 22,30; 18,29, and “entering into 
the rest of the Lord,” Heb. 3,11; 4,1. 10.11. 


What, then, is meant by heaven? And what will be the condition 
of the heavenly bliss? These questions are answered in the Bible 
from two sides. On the one hand, Scripture refers to the absence 
of those features which make life here on earth, as a consequence of 
sin, an almost constant succession of afflictions, tribulations, disap- 
pointments, trials, and punishments. The Apostle Paul writes: “The 
Lord shall deliver me from every evil work and will preserve me unto 
His heavenly kingdom,” 2 Tim, 4,18. In the Book of Revelation we 
read: “They shall hunger no more, neither thirst any more; neither 
shall the sun light on them nor any heat,” Rev. 7,16. And again: 
“And God shall wipe away all tears from their eyes, and there shall 
be no more death, neither sorrow nor crying, neither shall there be 
any more pain; for the former things are passed away,” Rev. 21, 4. 
On the other hand, the bliss of heaven, of eternal life, will consist in 
the positive enjoyment of joys ineffable, of a happiness which words 
of human language can but feebly convey. Thus, Rev. 7,15 states 
of the redeemed in heaven: “Therefore are they before the throne of 
God and serve Him day and night in His temple.” In Phil. 1, 23 
Paul looks forward to the glories of heaven, “to be with Christ.” 
In 1 Cor. 13, 12 he tries to explain the meaning of heaven: “Now we 
see through a glass, darkly (é» aiv/yyats), but then face to face; now 
I know in part, but then shall I know even as also I am known,” At 
the present time the truth is still hidden in the language of imagery, 
but in heaven it will stand before our eyes in unveiled beauty and 
power. The same thought is presented in 2 Cor. 3,18: “But we all, 
with open face beholding as in a glass the glory of the Lord, are 
changed into the same image from glory to glory.” This includes 
the full enjoyment of unalloyed pleasures before the face of God 
and of Christ, Ps.16,11; 1Pet.1,8, and the beholding of the glory 
of the Savior, the eternal Son of God, John 17,24. And such enjoy- 
ment of divine bliss will be possible because this mortal, our mortal 
and decrepit bodies, shall have put on immortality and this cor- 
ruptible shall have put on incorruption, 1 Cor. 15, 53.54. “It is sown 
& natural body; it is raised a spiritual body,” 1 Cor. 15,44, “Who 
shall change our vile body that it may be fashioned like unto His 
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glorious body,” Phil. 3,21. “Then shall the righteous shine forth as 
the sun in the kingdom of their Father,” Matt. 13,43. “Beloved, now 
are we the sons of God, and it doth not yet appear what we shall be; 
but we know that, when He shall appear, we shall be like Him, for 
we shall see Him as He is,” 1 John 3, 2. 

The conclusion which we reach after the contemplation of the 
various passages adduced is this: Heaven, eternal glory or bliss, 
is the condition of the most perfect salvation, of complete and un- 
broken peace and bliss. Its essence consists in this, that God, Himself 
the highest Good, is all in all, and that in the most perfect manner, 
without interruption and cessation, and that we, with spiritualized, 
immortalized bodies, see Him face to face and share in the perfection 
of His bliss, with God in us and constantly before our eyes as the 
All in all. From the standpoint of its enjoyment by the perfected 
saints vita aeterna may be defined: “Forma consistit generatim 
loquendo in ineffabili plenissimaque ac nullis saeculis finienda in- 
comprehensibilium bonorum perceptione.” (Quenstedt, Theol. Did.- 
pol., I, x1v, 1,11.) Or, in the words of another dogmatician: “Con- 
sistit in summa felicitate, gloria ac beatitudine, quo electi, ab omnibus 
malis liberati ac liberi, corpore et anima plenissime et iucundissime 
in omnem aeternitatem perfruentur.” (Gerhard, Loci, XX, v, 48.) 
“Eternal salvation consists in seeing God, that is, man enjoys eternal 
salvation by virtue of the fact that he sees God. While the believers 
in this life know God only through His Word, that is, in a picture 
(cognitio Dei abstractiva), God permits the saints in bliss to know 
Him without picture and cover, face to face (cognitio Det intuitiva). 
That this seeing God is the cause of salvation, because by it man ac- 
cording to both soul and body is fully permeated by the glory of God, 
Scripture distinctly teaches 1 John 3, 2.” (Pieper, Christl. Dogmatik, 
III, 619.) This essence, or real nature, of salvation is not influenced 
by the fact that Scripture teaches degrees of glory in heaven, Dan. 
12,3; 2Cor. 9,6; Matt. 19,28; for that does not mean that there will 
be degrees of salvation, of the enjoyment of the actual bliss of heaven, 
itself. “All will be equally satisfied, for each will receive according to 
his capacity to receive and to use. If two persons, one a highly trained 
musician and the other simply an average lover of music, attend the 
same concert, both are thrilled and satisfied. And yet the former has 
a greater appreciation of the wonderful harmonies of sound than the 
other, because of his greater capacity to receive and understand them. 
They are both equally satisfied, but with a different measure of what 
may be enjoyed.” (Gruber, What after Death? 241.) 

But where will all this take place? Are we to think of heaven 
as a circumscribed, bordered, and bounded locality? 

Some scholastics, a number of Roman theologians, and a few 
Calvinists have held the affirmative. Bernhardinus of Siena and 
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Scotus referred to the sensual delights of heaven. Petrus Martyr 
Vermigli, the most prominent Calvinist of Italy (1500—1562), later 
in Strassburg, Oxford, and Zuerich, writes: “Ultra firmamentum, quod . 
octavum orbem nostri faciunt, est regio felicissima, ubi corpus Christi 
degit et sancti sua loca, suas sedes et mansiones cum habent tum post 
resurrectionem sunt habituri.” In the Compendium Doctrinae 
Christtanae of Zacharias Ursinus (1534—1583) we read: “Locus 
beatorum est spatium illud immensum, lucidissimum, gloriosum, extra 
et supra totum hoc mundum et coelum spectabile, is, quo Deus se 
patefecit [sic] beatis angelis et hominibus.” Another Calvinist, Mat- 
thias Martinius (1572—1630), writes in a similar vein: “Locus coeli 
est proxime supra firmamentum.” A document as important as the 
Neostadiensium Admonitio Christiana de Libro Concordiae, the most 
important attack against the Formula of Concord on the part of the 
German Reformed Church, in the preparation of which men like 
Junius, Tossanus, Zanchius, and particularly Ursinus were engaged, 
attributes to God locale domicilium cum sanctis angelis et beatis 
hominibus commune. (Cp. Hoenecke, Ev.-Luth. Dogmatik, IV, 349.) 

Over against these and other similar conceptions of heaven as 
a circumscribed locality the Lutheran dogmaticians, practically with- 
out a dissenting voice, have urged the attributes ascribed to the per- 
fected saints as well as the descriptions of heaven and the heavenly 
bliss. Among the attributes of the saints in bliss we find that of 
ilocalitas: Erunt corpora beatorum in certo xot, sed non circum- 
scriptive. 1Cor. 15,44. And as for confining heaven to a circum- 
scribed locality, this is excluded: — 

1. By the very descriptive terms used in the Bible itself; for 
they offer a great variety of ideas, not only on account of their lack 
of uniformity, but also on account of the plurals which are employed 
in a number of instances (heavens, tabernacles, dwelling-places — 
city of gold, fatherland, marriage feast) ; 

2. By the relation of the perfected saints to God, who is Himself 
ulocalis, and by the nature of the heavenly bliss (being with God, 
seeing God face to face, eating and drinking at the heavenly feast), 
which certainly cannot be said of a definite place or locality; 


3. By the fact that the resurrection bodies, though material, 
partake of the nature of spirits, even if this is not true in the same 
degree as in the body of Christ after His exaltation; 


4. By the fact that the enjoyment of the bliss of heaven on the 
part of Christ in the state of His humiliation, John 1, 14. 18 
(6 dy sic tév xddnov); John 3, 13 (6 dy év t@ odvparv@) and of the angels 
even when engaged here on earth in ministering to the saints, Matt. 
18, 10 d:a xavrés Biéxovor); Luke 1, 19 (6 xagsornxws évadmov...), is 


clearly taught in Scripture. 
13 
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5. Space and time are properties of this present world only. 

From this we conclude that heaven is not to be thought of in 
concrete terms of the first Paradise, with the physical properties of 
an earthly Eden, or as a city with actual streets of gold and gates of 
pearls or as a series of beautiful tents or flights of rooms, etc., but 
as a place in only the widest sense of the word, without the connota- 
tion of locality, rather as a being in the presence of God and of 
Christ, with the enjoyment of eternal bliss as the chief feature. 
“Where that heaven is and what is its exact nature we cannot in 
this world know. ... The location of heaven is purely a matter of 
speculation, because the Scriptures do not tell us where it will be. 
But the condition of the saved as one of everlasting glory and hap- 
piness is a clear teaching of Scripture. Perfect in body and soul, 
they will dwell with Christ forever and ever.” (Stump, The Christian 
Faith, 178, 427.) “Wenn die Schrift nun auch zu bestimmten, 
POSITIVEN Angaben ueber den Himmel kein Material an die Hand 
gibt, so doch zu der naeheren NEGATIVEN Bestimmung, dass der Him- 
mel nicht als Lokalitaet in grobsinnlicher Art vorgestellt werden darf. 
Namen wie Haus, Paradies, Stadt, Schoss Abrahams sind sicher 
petapooixds und pvouxds zu verstehen.” (Hoenecke, I. c., 348.) “Die 
oertliche Lage des Himmels der Seligen ist ebensowenig zu bestimmen 
wie die der Hoelle. Wie das xot damnatorum da ist, wo sich Gott in 
seiner ewigen Strafgerechtigkeit erzeigt, so ist das xov beatorum dort, & 
wo sich Gott in aufgedeckter Herrlichkeit, nodownov nods xpdownoy, 
zu schauen gibt.” (Pieper, Christl. Dogmatik, III, 623.) “Allen 
grobsinnlichen Ansichten gegenueber geben wir noch einmal die 
lutherische, schriftgemaesse These mit den Worten Gerhards: ‘Nos 
libenter concedimus, coelum beatorum esse certum aliquid xod, sed 
negamus, per locum corporeum esse definiendum, aut sedes et man- 
stones corporeas illi adscribendas.’ Wir verstehen unter coelum also 
allerdings nicht einen blossen Zustand, so dass es nur ein Ausdruck 
fuer Seligkeit waere, wie analog unter Himmel an gewissen Stellen 
Gott selbst zu verstehen ist, Luk. 20, 4, wozu Quenstedt sagt: ‘Coelum 
Dei est ipsa divina maiestas’, aber wir halten thn fuer ein bestimmtes 
nod, nicht fuer eine Lokalitaet in grobsinnlicher Weise.” (Hoenecke, 
l. c., 350.) Cp. Luther, XI, 69 f., § 58. 

We close with the prayer of Hoenecke: “Perducat' nos ad beatt- 
tudinem vitae aeternae Christus Iesus, fidei et vitae doxnyétns in 
saecula benedictus!” P. E. KRETZMANN. 
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Propositions on the Sabbath-Sunday Question. 


1. The observance of one particular day, the seventh day of the 
week, is not a part of the Natural Law written in the hearts of men 
at the beginning and later codified in the Moral Law. We have no 
evidence of a command of God in the time of the Patriarchs, before 
and after the Flood, by which the Sabbath may be said to have been 
instituted. 


Note. — Gen. 2,2.3 simply speaks of God’s sanctifying the seventh 
day, to which statement, however, no command is attached with reference 
to its observance by man. Luther indeed surmises (III, 950) that the 
believers, who had the true service of God, came together on that day to 
call upon God, but he offers no proof. Heb. 4,4 ff. connects the Genesis 
passage with the promise of the final rest reserved for all faithful be- 
lievers. — While rest-days are observed in the primitive religions, they are 
not, as a rule, periodic in character, nor are they necessarily consecrated 
to a deity and employed for religious services. Even in the Babylonian 
system of time the rest-day on the seventh, fourteenth, twenty-first, and 
twenty-eighth day of the month was connected with the period of lunation, 
since the moon was regarded as resting at the height of her brilliancy. 
(Cp. Hastings, Encyclopedia of Religion and Ethics, sub voce “Sabbath.” ) 


2. The Jews were given the specific command to keep the seventh 
day of the week, the Sabbath, as a day of cessation from labor and 
of a holy assembly with sacrificial offerings. Its observance was in- 
cluded in both the Civil and the Ceremonial Law. 


Notre. — That the keeping of the seventh day as a day of rest and 
worship was not a self-evident matter appears from the specific command 
of God in the wilderness in Ex. 16,23. Cp. chap. 20,8 ff.; 31,15 ff. To 
the children of Israel the Sabbath-day was a day of cessation from labor, 
Ex. 16,29; 20,10; 35,3; Num. 15,32—36; Amos 8, 5.6, and of a holy 
assembly with special offerings, Num. 28,9 f.; Lev. 24,8; Is. 58, 13 f. 


8. The Old Testament Sabbath has been abrogated in the New 
Testament and hence also the Jewish provisions regarding compulsory 
rest on that day as by divine command. 

_ Nore.— This appears clearly from the principle which Jesus enun- 
ciated, namely, that the Son of Man is the Lord of the Sabbath-day, Matt. 
12,8, as well as from the fact of His ignoring the traditional observance 
of the Sabbath in performing miracles of kindness on that day, Matt. 
12,5 ff; Mark 3,4; 2.27; Luke 13,14ff.; 14,5; John7,23; 9,14, and 
m setting forth the spirit of the Moral Law pertaining to the worship of 
God, John 4, 24, apart from all external ceremonies connected with place 
and time. — The specific principle of the New Testament is stated in Col. 
2,16, where Sabbaths are expressly mentioned, and in Gal. 4, 9—11. 


4. The first day of the week, or Sunday, was chosen as the day 
of worship by the Church of the New Testament, partly on the basis 
of the apostolic example, partly in perpetual commemoration of the 
day of Christ’s resurrection. 


_ _Nore.— The first direct reference to Sunday as a day of worship is 
in 1Cor. 16,2: “Upon the first day of the week” (xata ulay oafBdrov). 
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Just about a year later we find that Paul conducted a service in Troas 
“upon the first day of the week,” Acts 20,7 (é t7 ug tv oafBdtwy), 
And that this first day of the week soon received recognition as a day 
set apart from others seems to be evident from Rev.1,10, where John 
speaks of “the Lord’s Day” (éy tf xvoraxf juéog).—In the subapostolic 
and postapostolic age we have the witness of the Didache: “On the Lord’s 
Day (xata xvgtaxny) of the Lord come together” (chap. XIV). This is sup- 
ported by the Apostolic Constitutions, where we are told: “On the day of 
the resurrection of the Lord, which we call the day of the Lord, you are 
to come together without delay” (Book VII, chap.30). The Hpistle of 
Barnabas has the statement: “Wherefore we also celebrate with gladness 
the eighth day, in which Jesus also rose from the dead” (chap.15). In 
the First Apology of Justin Martyr we read: “On the day which is named 
after the sun a gathering of all those who live in the city and in the 
country takes place” (chap. 67). For further witnesses see Augusti, Hand- 
buch der christlichen Archaeologie, I, 513 ff. 


5. It is not in accordance with Scriptures to attach the cere- 
monial ordinances of the Old Testament to the New Testament 
Sunday. 

Norr. —It is essential that we stand fast in the liberty wherewith 
Christ hath made us free and be not entangled again with the yoke of 
bondage, Gal. 5,1. The esteeming or regarding of days, Rom. 14, 5.6, is 
a matter which is left to the wisdom of the Christians, and the special 
Sabbath laws of the Old Testament have nothing to do with the Christian 
Sunday. Augsburg Confession, Art. XXVIII: “For those who judge that 
by the authority of the Church the observance of the Lord’s Day instead 
of the Sabbath-day was ordained as a thing necessary do greatly err. 
Scripture has abrogated the Sabbath-day; for it teaches that, since the 
Gospel has been revealed, all the ceremonies of Moses can be omitted.” 
(Trigl., 90f. Cp. Large Catechism, p. 602, § 79 ff. Cp. Luther, III, 1084 ff.) 

6. We observe or celebrate Sunday in Christian liberty “that on 
such day of rest (since we can get no other opportunity) freedom and 
time be taken to attend divine service, so that we come together to 
hear and treat of God’s Word and then to praise God, to sing and 
pray.” (Large Catechism, T'rigl., p. 605, § 84.) 

%. Christian liberty may never become license; hence he who 
without adequate reason and sufficient excuse refuses to attend Sun- 
day or festival services, disrupts the orderly procedure of the congre- 
gation, forsakes the assembly of the Christians, and is apt to come 
under the condemnation of the Lord, 

Nore. — There is always danger that some people will use their liberty 
for a cloak of maliciousness, 1 Pet. 3,16, and for that reason instruction 
in the true meaning of Christian liberty must constantly be given. It is 
the Lord who wants all things in the congregation to be done decently and 
in order, 1 Cor. 14,40, who condemns the forsaking of the assembling of 
ourselves together, as the manner of some is, Heb. 10, 25, and who solemnly 
states: “He that is of God heareth God’s words; ye therefore hear them 
not because ye are not of God,” John 8, 47. 

P. E. KRetzMann. 
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The seventh chapter of Paul’s First Letter to the Corinthians 
contains various instructions regarding marriage, all of which ap- 
parently were given in answer to questions proposed to the apostle by 
the congregation. After having discussed the question whether it 
were better to marry or to remain unmarried, the apostle turns his 
attention to such as have either before or after their conversion been 
married. He distinguishes two classes: such marriages in which both 
spouses are believers and such in which one spouse is a believer, the 
other an unbeliever. His instructions to believing couples, V. 12, we 
have already considered, C. 7. M., Vol. IV, p. 181 ff. 

But in the congregation at Corinth there were numerous in- 
stances of mixed marriages, one spouse being a believer, the other an 
unbeliever. When Christ laid down His rule of the indissolubility 
of marriage, Matt.5,32; 19,4ff., there was no occasion to mention 
mixed marriages, for marriages between Jews and Gentiles occurred 
rarely, if ever, among the Jews, since Ezra and Nehemiah had taken 
such drastic measures in annulling marriages of this kind, Ezra 9 
and 10; Neh. 13,23—29. Naturally, the question arose among the 
Christians whether mixed marriages must be dissolved also in the 
New Testament Church. Perhaps many Christians also argued that 
such marriages conflicted with the clearly revealed will of God that 
believers should not be unequally yoked together with unbelievers. 
Be that as it may, the question as to the status of mixed marriages 
had been proposed to the apostle, and he proceeds to answer it, 
vy. 12—16.. He takes into account two possibilities. One is that the 
unbelieving spouse “be pleased to dwell with” the believer, In this 
case the advice of the apostle is, Let not the believing husband put 
away his unbelieving wife, V. 12, and let the believing wife not leave 
her husband, V.13; for this mixed marriage is not an unclean, sinful 
union, displeasing to God and on that account to be severed, but the 
unbelieving husband is sanctified by the wife, and the unbelieving 
wife is sanctified by the husband, V.14. The apostle regards the 
continuance of such a marriage on the part of the Christian spouse 
as so self-evident that he uses a word implying the willingness of the 
Christian to keep the marriage bond intact, not merely sidoxsiv, 
but the compound ovvsvdoxsiy, to be pleased together with some one, 
to agree. The Christian spouse, without ever denying his Christian 
convictions, must at all times be willing to keep the marriage tie 
inviolate. The Christian wife must to the limit of her ability by 
willing obedience and loving service seek to keep her husband, though 
an unbeliever, attached to herself; and the believing husband will 
by courteous treatment, loving respect, and kind consideration knit 
ever closer that bond of love and affection whereby his wife, though an 
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unbeliever, is joined to him in a union that only death ought to sever. 
The unbelieving spouse ought to have no reason whatever to leave 
the Christian spouse. As far, therefore, as the Christian spouse 
in a mixed marriage is concerned, the apostle takes for granted 
willing compliance with the will of God that marriage is to be kept 
inviolate by man. If, then, the unbeliever be satisfied, if he consent 
to the good will of the Christian spouse, the marriage naturally con- 
tinues. Unbelief on the part of one spouse is no reason for divorce. 

There is, however, another possibility, and one which undoubtedly 
quite frequently occurred in those days, when public feeling so often 
ran high against the Christian religion. There may be no ovvevdoxsiy, 
no agreeing, to continue with the marriage on the part of the un- 
believer. He may be altogether averse to dwelling with his spouse. 
In fact, he may have shown his aversion by departing, by deserting 
the spouse, or by expelling her from the home, making cohabitation 
no longer possible, severing the marital relations. Since the apostle 
does not specify any motive for his departure, we have no right 
to assume any specific cause and limit the permission granted by the 
apostle in v.15 to a departure for that one cause, be the underlying 
cause of the unbelievers departure whatever it may (excepting of 
course fornication and malicious desertion, of which a believer is 
assumed not to be guilty). The unbeliever has departed. What, then, 
is the believing husband or wife to do in this case? Must he still 
regard himself bound to his spouse who has left him? Must he con- 
tinue to make every effort to keep up the marital relations or force 
his presence upon the unwilling unbeliever? Must he at least remain 
unmarried, or is he free to marry another? The apostle removes all 
doubt on this question. Writing by inspiration of the Holy Ghost, 
he says, If the unbelieving depart, let him depart, zwo:Céodo. 
By using the imperative, the apostle does not place the stamp of 
approval on the unbeliever’s departure, he does not sanction his act of 
severing the marriage relation, just as little as the dyvosizw, let him be 
ignorant, 1 Cor. 14,38 approves of ignorance or the ddixnodtw, Rev. 
22,11, permits or sanctions injustice. The apostle simply means to 
say, Let him depart. His guilt be upon him. That is a matter to be 
settled between him and his Maker. As far as the believing brother 
or sister is concerned from whom the unbeliever departed, he or she 
is not under bondage in such cases. The word dedovdwra: means to be 
in a state of bondage, held by constraint of law or necessity. Hence 
the believer is not held by constraint of law “in these matters.” The 
law for married people as laid down in the beginning, Gen. 2, 24, 
restated by Christ, Matt. 19, 6, and acknowledged by the apostle, 
1 Cor. 7, 11, this law that the marriage bond remain unsevered during 
the lifetime of the spouses, no longer obligates the deserted spouse 
The relation of a person to a law is that of a dodioc, a slave, to his 
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master, so long as that law is in force, If, therefore, a person is 
declared to be no longer under bondage in a matter pertaining to the 
maintenance of the marriage relations, there can be no more law 
tying him to his spouse. Though the marriage has been broken in 
a manner utterly displeasing to God, though the departing unbeliever 
will be called to account by the Lord, yet the Supreme Legislator in 
these matters declares the deserted spouse to be no longer under 
bondage. 

We have no right to limit the scope of these words. It is a viola- 
tion of sound hermeneutics that Rome restricts this permission to 
a separation a mensa et thoro and that Bengel adds the remark: “Sed 
cum exceptione illa: Maneat extra coniugium, v.11”;1) for v.11 
applies to marriages in which both spouses are believers, while v. 15 
speaks of mixed marriages. Therefore it is just as impermissible to 
entertain, with the Expos. Gr. N.T., a doubt “whether the freedom 
of the innocent divorced extends to remarriage,” and to conclude, with 
Heinrici (quoted in Expos. Gr. N.T.), that “in view of v.11 the in- 
ference that the divorced should remain unmarried is the safer.” 
The words mean exactly what they say: the brother or sister is not 
under bondage. Luther in his brilliant exposition of 1Cor.7 says: 
“Tf he is no longer under bondage, he is free and at liberty,” and 
Chemnitz expresses the same truth in his Hxamen (Loc. XIV, De 
Matr., canon 5, § 6): “Pronunciat Paulus: fidelem non esse serviliter 
alligatam desertori, sed esse liberam. Servitus enim et libertas op- 
posita sunt.”2) Luther continues: “If he is at liberty and free, then 
he may marry just as if his spouse had died.” (St. L. VIII, 1062.) 
Luther then answers in the affirmative the question whether he may 
remarry repeatedly though three or more spouses desert him. “And 
he does not say that it may be done only once, rather does he permit it 
(laesst es stehen und gehen) as often as the need arises; for he will 
have none detained in the danger of unchastity for the sake of the 
trespass and wickedness of another.”3) And again: “Ought not the 
Christian spouse to wait until his unchristian spouse return or die, 
as has hitherto been the custom and ecclesiastical law? Answer: 
Whether he will wait for her depends on his good will; for since the 
apostle here declares him to be free and at liberty, he is not under 
obligation to wait for the spouse, but may marry in God’s name.” 
(L.c., 1063.) And again: “But if the deserter return and is willing 
to reform (sich recht stellen), ought he to be again admitted and 
accepted? Answer: If the deserted spouse has not yet remarried, 
she may again accept him, and it is advisable that they again come 


1) “But with the exception: Let her remain unmarried, v. 11.” 

2) Paul states that the believer is not slavishly tied to the deserter, 
but is free. For servitude and liberty are opposites.” 

3) Italies our own.. 
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together.” (1063.) Luther therefore places the resumption of marital 
relations into the option of the spouse maliciously deserted. Though 
a reunion may be advisable and may be urged on the part of the 
pastor, yet it is not obligatory, and as we shall see, it may be in- 
advisable under circumstances. The deserted spouse cannot be com- 
pelled to accept the deserter after malicious desertion has been 
established. Naturally, it must be evident that the unbeliever departed 
not merely in a fit of anger, only to return after being calmed down. 
If the unbeliever has departed, the believing spouse will bear in mind 
that marriage according to God’s intention is to be inseparable, and 
will therefore make every effort to effect a change of mind on the 
part of the unbeliever. Only if all his efforts in this direction are fruit- 
less or if the deserter has made such efforts practically impossible, 
e. g., by disappearing without leaving any clew as to his whereabouts, 
and sufficient time (varying of course in the individual case) has 
elapsed, may the believer regard the former spouse as a malicious 
deserter and his marriage to him as broken by the desertion. Nor 
will the believer rely solely on his own judgment. Knowing his own 
heart, which is a deceitful thing and desperately wicked, Jer. 17, 9; 
endeavoring not to be wise in his own counsels, Rom. 12,16; Prov. 
12, 15, he will consult with his pastor and other experienced Christian 
friends, so that finally with a good conscience he may say that he has 
done all in his power to prevent the breach from becoming a per- 
manent one and that his is a manifest, proved case of being mali- 
ciously deserted. Then with a good conscience before God and man 
the believer may obtain a divorce from the deserter, which divorce is 
not the severing of an existing marriage, but merely the public 
declaration that the marriage has been severed by the departure of 
the unbeliever. A divorce naturally must be obtained before the 
deserted spouse may enter upon a second marriage; else this second 
marriage would be regarded as bigamy by the State. 

Now a very pertinent question arises, Does this word of the 
apostle apply also to those cases of desertion in which both deserting 
and deserted spouses are members of a Christian congregation? It is 
true that, as fornication ought not to occur among Christians, 90 
members of a Christian congregation ought never to be guilty of 
desertion. So it ought to be; yet so it is not. As the Lord in 
Matt. 19 takes into consideration the possibility of fornication among 
the members of Christian congregations and grants in this case to 
the innocent spouse permission to divorce even his repentant and 
hence believing spouse, so the Christian may become guilty of the 
sin of departing from his Christian spouse, of committing not for- 
nication, but adultery, the sin of breaking the marriage bond and 
severing it in a manner forbidden by God, Matt. 19,9. May in this 
instance the innocent spouse at once obtain a divorce? There are 
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such as answer in the affirmative. Referring to Matt. 19, they con- 
clude that, since the spouse has committed adultery, the innocent 
spouse has the right to divorce him; or they apply 1 Cor. 7,15 to 
this case. The fact is that neither of these passages applies im- 
mediately. Matt.19 speaks not of adultery, but of fornication. De- 
parting from one’s spouse is not fornication, the only reason for 
severing a marriage permitted in Matt.19. Hence Matt. 19 does not 
apply. Nor does 1 Cor. 7, 15 at once apply, so that the innocent spouse 
were at liberty at once to obtain a divorce from the deserter. For 
1 Cor. 7,15 speaks of unbelievers, while the case in question is one 
in which a member of the congregation has departed. Of course, 
that fact only increases his guilt, Luke12,47. Yet since he is 
a member of a Christian congregation, his case is not identical with 
the case described in 1 Cor. 7, 15 until the course of events will compel 
the congregation to regard him as an unbeliever, in other words, until 
all the requirements of Matt. 18,15—18 have been complied with 
and have proved ineffectual in gaining him. This disciplinary pro- 
ceeding, which of course should be begun at once, may require a long 
time. In its efforts to bring about a reconciliation of the deserter 
with the deserted spouse the congregation will exercise due patience 
and not at once proceed to excommunication. During all this time 
the deserted spouse must make every effort to win back the deserter 
and must accept him if he returns since, and so long as, he has not 
committed the only sin which justifies repudiation on her part, 
fornication. If during these disciplinary proceedings the deserted 
spouse, A, would sue for divorce on the ground of malicious desertion 
or would refuse to take B back, then A would become equally guilty 
of malicious desertion and would become subject to church discipline. 
If, however, A has made every effort to effect a reconciliation, if in 
spite of the combined efforts of A and the congregation B persists 
in his refusal to return, then B is to be declared, according to Matt. 18, 
a heathen man and a publican. He is then before God and man an 
unbeliever, Matt. 18,18, and consequently 1 Cor. 7,15 applies. A is 
no longer under bondage. A has the perfect right to declare that she 
no longer regards the deserter as her spouse. She is justified to have 
the State declare her marriage severed because of the desertion of the 
guilty spouse. She is at liberty to marry any other person not denied 
to her by some divine or civil law. 


On the other hand, we must not construe the words of the apostle 
as obligating the deserted spouse to relinquish his claims on the de- 
serter. The apostle tells us that the believer is not under obligation, 
that he is a free agent in these matters. If he so chooses, he certainly 
has the right to regard and claim the deserter as his God-given spouse, 


with whom he is willing to resume marriage relations as soon as he 
returns. 
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This liberty granted to the deserted spouse does not extend to 
the deserter. Says Dr. A. L. Graebner: “When the breach has become 
complete by the malicious and persistent withdrawal of the marriage 
consent of one party against the will of the other party, the parties 
are no longer husband and wife in the state of betrothal,*) but single 
and separate. The discarded woman, having been permanently robbed 
of her betrothed husband, is no longer a wife. She is free and in- 
nocent. And as there can be no husband without a wife, the former 
husband, having broken and thrown away the marriage bond, is no 
longer a husband. He is free, but guilty, guilty of the breach of 
marriage, until he restore what he has robbed, if restoration is pos- 
sible.”5) (Theol. Quart., Vol. 4, p. 475.) The deserter is guilty of 
adultery. As long as he remains without the Christian Church, the 
congregation cannot deal with him, 1Cor.5,12. As soon, however, 
as he seeks admission or readmission into the congregation, his breach 
of marriage is one of the sins for which he must repent and make 
amends. Such amends are made by means of a confession, public to 
the extent that his sin is known, thus seeking to remove, as far as 
that is possible, the offense given by his desertion. Such amends 
must furthermore be made by a sincere effort on his part to reestablish 
his marriage with the deserted spouse, if that is at all possible. If that 
is made impossible because the deserted spouse has remarried or re- 
fuses to resume marital relations with the deserted (and she has the 
right to do so, 1 Cor. 7,15), then of course the congregation cannot 
insist on the return of the deserter to his former spouse, but must be 
satisfied with the confession of, and apology for, his desertion. But 
if the deserted spouse has never relinquished his rights, if he is still 
willing to continue marriage relations with the deserter, then the 
deserter is obliged to return to the deserted party, and the congrega- 
tion must insist on his return before admitting him into membership. 
Unwillingness to return to his spouse would clearly prove his deter- 
mination to continue in the sin of adultery, a sin which excludes 
from the kingdom of God, Gal. 5, 19.21; 2 Cor. 6,9.10. Even though 
the deserter had married and become one flesh with his second spouse, 
he would be under obligation to return to his first wife if she still 
insisted upon her right of claiming him as her husband, — though 
she should be earnestly dissuaded from this course,;— for in this case 
the second marriage of the deserter is in fact an adulterous one, 
according to Matt.19,9. Only by the declaration of the deserted 
spouse that she no longer regards the deserter as her husband or by 
her tacit acquiescence in the second marriage of the deserter, is the 
deserter set free to cohabit with a second wife; and should the 





4) Dr.Graebner very properly regards valid betrothal and marriage 
as synonymous terms as far as the marital obligation is concerned. 
5) Italics our own. 
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deserter and his wife thereafter repent, they may remain in wedlock 
with a free conscience, whether the deserted spouse contract a new 
marriage or not. See Theol. Quart., Vol. 4, p. 476; L. u. W., XVI, 
321—334. 

Malicious desertion therefore, according to the word of the 
apostle, frees the deserted spouse from marital obligations to the 
deserter. Not every separation nor every cessation of carnal inter- 
course is eo tpso malicious desertion. The apostle 1 Cor. 7,5 speaks 
of temporarily abstaining from carnal intercourse by mutual agree- 
ment “that ye may give yourselves to fasting and prayer.” This is 
certainly not that departing which he had in mind in v. 15.— Dr. Fritz 
correctly observes: “While the ‘rendering of due benevolence’ does 
not constitute the essence of marriage, yet it is included in the mar- 
riage vow and constitutes one of the purposes of marriage. There- 
fore its persistent refusal despite instruction and admonition must be 
considered to be equal to malicious desertion, 1 Cor. 7,1—5. This, of 
course, does not hold good when other causes, such as illness or an 
accident and not mere stubborn resistance, prevent conjugal cohabita- 
tion.” (Fritz, Pastoral Theology, p. 183.) — Imprisonment, deporta- 
tion, confinement to an asylum or sanitarium for some physical or 
mental ailment, even though such confinement be lifelong, does not 
constitute malicious desertion.—Non-support, so often erroneously re- 
garded as a species of malicious desertion, is not desertion, nor does 
it justify divorce. If the non-supporting husband is a member of 
a congregation, let the congregation admonish him and, if necessary, 
excommunicate him on the basis of Eph. 5, 28.29 and 1 Tim. 5, 8, and 
then let the wife appeal to the civil courts. Only if the non-supporting 
husband persistently refuses to return to the wife or expels the wife 
from the home, does he become a malicious deserter, —If persistent 
quarrels, petty jealousies, etc., threaten to disrupt the marriage, the 
pastor must make every effort to effect a reconciliation and admonish 
the spouses to keep peace and harmony. Such admonition is best given 
to each spouse privately, showing to each one his particular failings 
and special duties. Then ask them to come to your home and there 
pray with them; show them the duties and privileges of married 
people, the blessings of a truly Christian union, the harm wrought by 
their quarreling to themselves, their home, their environment, the 
offense to the world, etc. In some instances of long-continued quar- 
rels a separation from bed and board may be advisable, although this 
advise ought to be the last resort, and the separation must always be 
only a temporary one, implying the willingness to resume cohabitation 
after the lapse of the time agreed upon, if not before. Such a separa- 
tion from bed and board may become necessary if the one party is 
guilty of coarse brutality, of threats against, and attacks upon, the 
life of the spouse; but even in these cases the separation should be 
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temporary, contingent on the promise of better behavior. Continued 
threats and attacks in spite of all admonition, making cohabitation 
impossible, will eventually constitute malicious desertion; for 
Quenstedt correctly notes that, while certainly a person departing 
from his spouse is guilty of malicious desertion, yet one who causes 
his spouse to leave him by his brutality and tyranny is just as much 
guilty of desertion. (Quoted in Lehre u. Wehre, Vol. 17, p. 206.) — 
In a divorce by collusion, both parties agreeing to separate because of 
incompatibility, etc., neither party can claim to be maliciously de- 
serted, since both agreed to the separation. However, either party, or 
both, will become guilty of malicious desertion by persistently refus- 
ing to resume marital relations despite all admonitions on the part 
of pastor and congregation, who are in duty bound to deal with such 
spouses at once according to Matt. 18. 

We have seen that, while according to God’s institution marriage 
is inseparable so long as both spouses live, Matt. 19, 5 ff., that same 
God has permitted the party whose spouse has committed fornication 
to sever the marriage bond, and the spouse who has been maliciously 
deserted to consider himself as under no obligation to the deserter. 
There are such as assert that practising according to this policy will 
open wide the door to divorce and eventually undermine the sanctity 
of wedlock. Let us in conclusion briefly show that this charge is an 
unfounded one. 

1. It is God Himself who grants the right of divorce in the two 
instances named. Surely, God would not establish a policy that would 
undermine holy wedlock, His own institution. If divorce becomes 
prevalent in our Lutheran Church, if the divine institution of mar- 
riage is undermined by our practise, then this is due, not to an 
observance of the principles outlined above, but to a perversion, 
a deliberate setting aside, of these principles. 

2. A proper application of these principles will reduce divorces to 
the minimum, as the history of the Lutheran Church shows, whenever 
these principles have not been neglected. 

A. Divorces because of provable fornication will by the very 
nature of the case be exceedingly rare. 

B. Even where fornication is proved, the marriage must not, but 
may be dissolved; and in many instances pastor and congregation 
will advise a continuation of the marriage and be successful in avert- 
ing a divorce. 

C. Malicious desertion must not only be positively proved to the 
satisfaction of the Christian congregation, but, if the deserting spouse 
is a member of the congregation, disciplinary proceedings will at once 
be instituted against him, and many a deserter will, if dealt with in 
a spirit of brotherly love, repent and return to his spouse. 
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D. All cases of divorce except for fornication and malicious deser- 
tion are subject to church discipline and will eventually lead to the 
excommunication of the guilty party. 

3. Faithful pastors will properly indoctrinate their congregations 
on all questions pertaining to marriage and divorce. This may be 
done in the public sermon, in the congregational meetings, in the 
societies, in the homes of the members by private conversation. Above 
all, faithful pastors by preaching the pure Gospel, the doctrine of 
justification by grace, for Christ’s sake, will make the members of 
their congregations willing and able to submit in all these questions 
to the Word of God, to regard marriage as a divine institution to be 
held sacred by all, to look upon divorce as an infraction of God’s 
will, to enter into this estate and live therein in the fear of God and 
according to His Word, to bear with their spouse’s infirmities, to share 
not only the joys, but also the burdens of this estate, to make it, by the 
help of their Savior, an antitype of that blessed and happy union of 
Christ and His bride, the Church. THEO. LAETSCH, 
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Die Hauptidriften Luthers in dronologijdher Reihenfolge. 


Mit Anmerfungen. 


(Fortfegung.) 


1526. „Der 112. Pfalm Davids . . . gepredigt.” — über diefen Pfalm, ,von 
Reidtum, Ehre und Luft, wie die Gerechten der wohl gebrauden und die Gott- 
lofen mißbrauchen“, predigte Quther im Jahre 1526. Wer die Predigten nach⸗ 
geſchrieben hat und fie Dann im Drud hat ausgehen laffen, ift nidt befannt. Als 
Druder wird Hans Weik von Wittenberg genannt. Die Überſetzung und die 
Eregefe halten fic) giemlid ftreng an den hebräiſchen Fert, wie Luther gu V. 5 
bemerkt: „Es ift eine hebräiſche Rede. Wir find der hebräiſchen Sprache nod nicht 
midtig, man bat fie fint Chrifti Beiten her nidt rein gebabt; darum muß man 
immerdar daran fliden.” €8 folgt dann ein Exturfus über das hebräiſche Wort 
dabar. (St. Qouifer Ausgabe V, 1098—1131.) 


1526. „Der Prophet Habakuk auSgelegt.. — Die kürzere Auslegung diefes 
prophetifden Buches, die die Vorlefungen Luther bom 18. Juli bis gum 2. Auguſt 
enthalt, erfchien in demſelben Jahre. Hier liegt ſeine längere Auslegung vor, die 
er felber eta Mitte Suni 1526 in deutfder Sprache herausgegeben hat. Das 
Bud erſchien gu Wittenberg bet Michel Lotter. Die Schrift ift oft abgedrudt 
worden. Aud hier klagt Luther über gewiffe Schwierigteiten der hebräiſchen 
Sprache: „Das macht gum Teil, dak die hebräiſche Sprache unbefannt gewefen 
ift, Die Schrift, fonderlid) die Propheten, an etliden Orten klärlich gu verſtehen.“ 
Die fdnelle Verbreitung der Schrift erklärt ſich aus ihrer Voltstiimlidfeit trotz 
det hebräiſchen Studien. (St. Louiſer Ausgabe XIV, 1416—1507.) 


1526. ,BWorrede gu der erften deutſchen Ausgabe des Syngramma.” — Da8 
fogenannte Syngramma Suevicum erfdhien am 21. Ottober 1525 in lateinifder 
Sprache. Seine Verfaffer waren angefehene ſchwäbiſche Theologen, unter ihnen 
Johann Brenz. Es handelte fic) um eine griindlice, fachlide Kritif der Stellung 
Heolampads, der fich jegt definitin zu Bwingli geſchlagen hatte. Bu diefer Schrift 
lieferte Luther im Gommer des Jahres 1526 eine deutfde Borrede. Sie umfaßt 
hut vierzehn Paragraphen, aber fie gibt genau an, worum e8 ſich in dem Abend⸗ 
mablsftreit hanbdelte. Charatteriftifd ift Luthers iurze Ungabe der Schwierigteit: 
Aufs erſte ift diefe Sette fo frucjtbar, daß fie inwendig einem Jahr fünf oder 
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ſechs Köpfe hat gewonnen. Der erfte war D. Carlftadt mit feinem tuto. Der 
andere Huldrich Zwingel mit feinem significat. Der dritte ift Johann Scolam- 
padius mit feiner figura corporis. Der vierte fehrt die Ordnung des Textes um. 
Der fiinfte ift auf der Bahn, der verfekt die Worte. Der fechfte ftedt nod in der 
Geburt und wiirfelt die Worte. Der fiebente wird vielleiht auch etwa fommen 
und die Karten mengen. Cin jeglicher will hie Meifter werden.” (St. Louifer 
Ausgabe XX, 576—581.) 

1526. „Sermon von dem Saframent des Leibes und Blutes Chrifti wider 
die Schwarmegeifter.” — Diefe Schrift erſchien Unfang Oftober, ift aber nit, wie 
Buchwald ſchreibt, von Luther in Drud gegeben worden. Der Druder war Hans 
Quft in Wittenberg. Luther wendet fic) in diefer Streitſchrift ſonderlich gegen 
zwei falfde Behauptungen der Schwärmer: „Zum erften fagen fie, es ſchicke fid 
nicht, dak Chrifti Leib und Blut fol im Brot und Wein fein. Bum andern, es 
fei nicht vonnöten.“ Diefe beiden Schwarmgründe beleuchtet Luther recht gritnd- 
lich, wobei er gugleich die Irrlehren Carlftadts, Bwinglis und Scolampads carat: 
terifiert. Im zweiten Teil der Schrift redet Luther vom rechten Braud und 
Nutzen deS Sakraments und im dritten Teil von der Beidhte. (St. Louiſer Aus: 
gabe XX, 734—763.) 

1526. „Das Taufbiicdhlein, auf$ neue zugerichtet.“ — Dies ift die neue Be- 
arbeitung des Taufformulars, wie Luther es guerft im Jahre 1523 herausgegeben 
hatte. G8 ift etwaS verfiirgt und fonft verändert, enthalt aber nocd das jedenfall8 
pon Luther gemachte Sintflutgebet. (St. Qouifer Ausgabe X, 2144—2147.) 


1526. „Ob KriegSleute auch in einem feligen Stande fein können.“ — Diefe 
Schrift war am 14. Oftober unter der Preffe, war aber nicht gum Verſand fertig 
bis gegen Ende des Jahres, da Luther fie am 1. Januar 1527 erwihnt. Sie ift 
geridtet an den Ritter Aſſa bon Kram und enthalt Luther$ Antwort auf verfdie- 
Dene GewiffenSbedenfen. Er ſchreibt unter anderm: ,Darum rate id, dak ein 
jeglicer, Der mit gutem Gewiffen bierin will fahren und recht tun, der fei gufrie- 
Den mit der weltliden Obrigkeit und vergreife ſich nicht daran.“ Er behandelt 
folche Fragen wie die des Dienftes in Friedenszeiten, Kriegszwang ufw. Cin Sak 
im legten Teil ift befonder$ wichtig: „Wenn du aber nicht weikt oder fannft nidt 
erfabren, ob dein Herr ungeredt fei, follft du den ungewiffen Gehorſam um un- 
gewiffen Rechts willen nicht ſchwächen, fondern dic) nach der Liebe Urt des Beften 
gu deinem Herrn verfehen.” (St. Louifer Wusgabe X, 488—531.) 


(Sortſetzung folgt.) P. E. Kretzmann. 
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Sonntag Yuvocavit. 
2 Ror. 6, 1—10. 

Ried 95, 1. Das muß der Grundton der gangen Paſſionszeit 
fein. — Dod) ift diefe Beit auch eine itberaus ernſte Zeit. Wie viele, fiir 
Die das teure Blut Chrifti vergeblich vergofjen ijt! Darum eine rete 
Bußzeit; und diefe Epiſtel ijt ein trefflicher Text fir den Anfang der 
Paffionsgeit mit ihrer Sufmahnung, V. 2b. — Der Apoftel ruft ung gu: 


Jest ift die Gnadenzeit! 


Gr. ermahnt un3, dap wir 
1. bie Gnade Gottes rest erfennen; 
2. die angebotene Gnade glaubig annehmen; 
8. fie an uns nicht bergeblid fein laffen. 
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1. 


Die Gnade iſt da, ſonſt könnte man ſie nicht empfangen. Sie iſt 
erſchienen in Chriſto, Tit. 2, 11; 3,4, gu Weihnachten. Lied 20, 3. 4. 
Vor allem malt uns die Raffionszeit die Gnade Gotte3 bor Wugen; da- 
pon hatte der Apoftel im vorigen Rapitel geredet, V. 19.21. Won der 
Gnade redet er Hier, V. 2. „So fpridt bet Yefaias Gott gu feinem 
Sohn, gu dem, der Bund des Volks Heift, gu dem Mittler und Erlöſer. 
Der Weg des Erlöſers ging durch tiefe Wafer. Er hat aus tiefer Not 
und Angſt gu Gott gerufen. Die Fluten de3 Zorns und Gerichts Gottes 
fdlugen iiber ihm gufammen. Gott hat ihn felbft zur Side’ gemacht. 
Aber Gott hat ihn auch erhört, ihm geholfen, ihn erhöht und verherrlicdt. 
Das war ein ,Tag des Heils fiir alle Siinder. Yn ihm und mit ihm ijt 
aud uns geholfen und Geil widerfahren.“ (Stöckhardt.) 

Wher ,twer glaubt unferer Predigt?“ Viele wollen von diefer 
Gnade nichts wiſſen, meinen, fie nidt notig gu haben; es fehlt Erfennt- 
ni3 der Sünde. Geh nad Golgatha und lerne, wie der gerechte Gott den 
Giinder ftrafen muß; und dann fieh, wie der gnadige Gott unfer aller 
Giinde auf ihn getworfen hat, damit wir geredht tiirden. Dann lernft du 
erft, was Gnade ift. . 


Die Gnade ijt da; Karfreitag, der groke Verfohnungstag, auf den 
dad Volk Gottes viertaufend Jahre lang gewartet hat, ift der Tag des 
Heils; und diefer Tag de3 Heil währt feither. Die Gnade Gottes in 
Chrijto ijt iberaus reid) und groß; fie erftrectt fich auf alle Menſchen, 
2 Ror.5,19; 1 Joh. 2,2. Diefe Gnade wird nun allen angeboten; 
Chrijtus ſelbſt ruft: Matth. 11, 28; gibt allen Chrijten den Befebhl: 
Mark. 16,15.16; hat gu dem Zweck das Predigtamt eingefebt, 2 Ror. 
5,18—20; Lert, V.1. Solange das Wort gepredigt wird, dauert der 
Tag des Heil8, die Gnadengzeit. 

Die Paffionsgeit gang befonders Gnadengeit, weil bas Wort von 
der Gnade befonders eindringlid erfdallt. Lakt uns die uns angebotene 
Gnade glaubig empfangen! Die Gnadengeit mahrt nidt ewig; auf den 
Lag des Heils folgt die Nacht des Weltgeridts oder unfers Todes, oder 
Gott fann un3 auf andere Weife das Wort nehmen. „Jetzt“, V. 2; 
„heute“, Sebr. 3,15. Lied 228. : 

3. 


Die Gnade ijt da, trobdem biele fie nidt erfennen und viele, denen 
fie angeboten wird, fie nicht annehmen. Das Traurigfte aber ijt, dab 
nidt wenige die Gnade gwar empfangen, aber vergeblich, das heißt, dem 
Wirken der Gnade widerjtreben und fie alfo wieder verlieren. Darum 
des Apoſtels Mahnung: V. 1. Die empfangene Gnade muß den Chri- 
ften gur Seiligung treiben. 

Dazu ift notig, dak wir niemand durd Wort oder Werk Anlaß gur 
Sünde geben, V.8. Ferner: BV.4a; Diener Gottes erſtlich in allerlei 
Reiden (,,in großer Geduld, .. . in Aufrubren”). Wiffen wir dod, dak 
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unter der Gnade dieſe Leiden nicht mehr Strafen find — die hat Chri- 
ſtus getragen —, fondern väterliche Züchtigungen. Vgl. Rim. 8, 28. 
Zum andern im Leben (,,in Urbeit, .. . in dem Wort der Wahrheit”). 
Wer in der Gnade fteht, jagt nach jeder Tugend. Drittens im Kampf 
mit den Unglaubigen und Gottlojen (,,in der Kraft Gottes ... und dod 
alle haben”). Es bleibt wahr: Luf.10,3. Der Chrift hat Gottes 
Kraft notig; fteht er aber in der Gnade, jo ijt ihm gottlide Hilfe gewiß. 

Dies gilt allen Chrijten, bor allem den Predigern, V.3. Aber auch 
Gemeindeglieder berunehren das Amt, das unter ihnen aufgerichtet ijt, 
wenn fie unchriſtlich leben. Offenbar will Paulus feinen Lefern das 
eben der Apoftel als Vorbild vorjtellen; und ſchließlich ijt e3 der Hei- 
land, bon dem er im borigen Kapitel geredet, der ifm als vollfommenes 
Vorbild vorſchwebt. 

Gerade in der Paſſionszeit betrachten wir das Leben und das 
Leiden des Heilandes auch als Vorbild, damit wir ſeinen Fußtapfen 
nachfolgen. Niemand wird dies Vorbild erreichen; jeder ſoll aber danach 
trachten. Gottes Gnade wird uns dazu ſtärken; und ſeine Gnade wird 
uns vergeben, wo wir fehlen. 26 





Reminiscere. 
18e11. 


Man rühmt unſere Zeit als eine Zeit des Fortſchritts. Von einem 
gang andern Fortſchritt redet der Apoſtel in unſerm Text, indem er gu- 
gleich Gründe angibt, warum Chriſten ſich dieſes Fortſchritts, des Fort- 
ſchritts in der Heiligung, befleißigen ſollen. Als praktiſcher Lehrer läßt 
er es jedoch nicht bei der bloßen Mahnung zur Heiligung, ſondern weiſt 
ſonderlich auf zwei Gebote hin als Beiſpiele, wie der Chriſt ſich in der 
Heiligung üben ſoll, das ſechſte und ſiebte. Wir beſchränken uns heute 
auf das ſechſte Gebot. 


Warum ſollen wir gerade in der Erfüllung des ſechſten Gebots immer 
völliger werden? 


.Weil gerade das dem HErrn gefallt; 

. weil gerade auf die übertretung diefes Ge- 
bots fo ſchwere Strafen folgen; 

. weil mir in Chrifto die Kraft haben, aud in 
diefem Stid immer volliger gu werden. 


i. 

Das ſechſte Gebot ijt ein Teil des Willens Gottes, unferer GHeili- 
gung; e8 gebirt gu dem, was wir empfangen haben, B.1, gu den Ge- 
boten uſw., B.2. Dies Gebot ridhtet fid) an alle, ob fie in oder auger 
der Ehe leben. Verheirateten und Unverheirateten gilt V. 8, bas Gebot 
der Keuſchheit. Beiden gilt V.4. Fah ijt nad 1 Petr. 3,7 das Che- 
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gemahl. (Sn beiden Fallen oxsioc.) Behalten heißt eigentlid er- 
werben, alſo dak die Unberheirateten in der Furdht Gottes gur Che 
fdreiten, „daß e3 in Dem HErrn geſchehe“, 1 Ror. 7,39. Haben fie fid 
ein Gefäß erworben, dann follen fie natiirlid) aud) nad) Gottes Willen 
in der Che leben: in gegenfeitiger Adhtung, 1 Moſ. 2, 18—24; in 
Reiftung der ſchuldigen Freundſchaft, 1 Ror. 7,3 ff.; in inniger Liebe, 
Eph. 5, 22—33. 

Solche Erfüllung gefallt Gott wohl, V.1; und je mehr wir darin 
gunehmen, um fo mehr wird Gott fein Wobhlgefallen zeigen. Won dem 
keuſchen Joſeph lefen wir: 1Moſ. 39,21 ff.; 41,1 ff. Man ſchildere 
das Glück chriftlicjer Cheleute. Vgl. Walthers „Kaſualpredigten“: Trau- 
reden, ©. 446 ff. (Ried 482.) 

Sollte uns das nicht locken, in der Heiligung immer völliger gu 
werden? 

2. 


V. 6b. Gerade die Sünden wider dad ſechſte Gebot ruinieren den 
Menſchen nach Leib, Seele und Geift; fie find ein Verderb fiir die gange 
Nation. Man rede ernft iiber die Scheidungsfucht und ihre verhängnis— 
vollen Folgen fiir Familie und Staat. Hier tare der Plab, auch einmal 
gegen Geburtenverhiitung uſw. gu reden, Raſſenſelbſtmord. Die Furcht 
bor Dem Kind hat ſchon mance Nation ins Verderben geftiirgt. Ernſte 
Mahnung, V. 3—6. 


3. 


Das alles wird wenig niiken, wenn wir nicht die Kraft haben, diefer 
Mahnung gum Fortfdritt in der Heiligung nachgufommen. Gott Lob, 
die haben wir. Der Ruf Gottes, BV. 7, fordert allerdings AWblegung aller 
Unreinigfeit und immer völligere Heiligung, gibt aber auch die Kraft 
dagu. Wie diefer Ruf uns ins Leben verfebt, fo gibt er auch Kraft gur 
Betätigung dieſes Lebens. — V. 2. Es find Gebote, gewif, die Erfüllung 
fordern, aber Gebote, die gegeben ſind durch unſern HErrn JEſum Chri- 
ſtum, in dem wir Gerechtigkeit und Stärke haben, Jeſ. 45, 24, der 
uns gemacht iſt zur Heiligung, 1 Kor. 1,30. Daher bittet und ermahnt 
Paulus „in dem HErrn JEſu“, V. 1, da er weiß, dak wir ohne ihn 
nichts tun fonnen, Yoh. 15,5, daß tir aber alles bermigen durd den, 
der uns madtig madt, Chriftus, Phil. 4, 18. ®. &. 





Denli. 
Eph. 5, 1—9. 


Letzten Sonntag find wir bor den groben Ausſchweifungen des 
Fleiſches gewarnt worden. Aber auch in Worten follen wir feufd und 
züchtig ſein. Das betont der Apoftel unter anderm in unferer Gpiftel. 
Unftatt ben gangen Abſchnitt gu betraditen, faffen wir jebt diefen einen 
Puntt ins Auge. 

14 
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Warum wir nidt leidtfertige, unzüchtige Reden führen follen. 
1. Weil ſolche Reden fish nicht fiir Chriften 
giemen; 
2. weil Gott dadurch erzürnt wird. 


1. 


a. Der Apoftel ftellt uns einen fdarfen Kontraſt bor die 
Seele: Gottesfindidaft und ungiichtiges Geſchwätz. 

1. Gottesfindfdaft. Als Kinder Gottes follen wir Gottes 
Nadfolger, i.e., feine Nadahmer, fein, V. 1, follen nad Reinheit und 
GHeiligkeit ftreben, Lev. 19,2; 1 Yoh.3,3. Das fonnen mir aud; denn 
wir find durch die Vergebung der Sinden GHeilige, V.3, und durd die 
Exrleudtung Kinder de3 Lichts geworden, V.9. Gott ertwartet bon uns, 
Dak wir wie die Kinder des Lichts wandeln und uns in Ddiefer geiftlid 
finjteren Welt als ein Licht im HErrn bewabren, V. 8. 

2. Das unzüchtige Geſchwätz befdreibt Paulus V. 4. 
„Schandbare Worte”, unanftandiges, ſchändliches Benehmen, das fid 
aud) gerade durch ſchmutzige Reden ausgeidnet; „Narrenteidinge“, lap- 
piſches Gewäſch, alberne, anrüchige Poſſen; „Scherz“, getwandter, aber 
ſchamloſer und frivoler Witz. Wer ſolch leichtfertige, unzüchtige Reden 
führt, beweiſt, Dak er im Herzen an den in B.3 genannten Sünden 
Freude findet. Cr ijt alſo ein Unreiner, B. 5. 

b. Nun appelliert Paulus an das Grijtlide Bewußtſein 
der Ephefer, an ihr Gewiſſen und ihr chriſtliches Gefiihl, V.5a. Er 
fagt: Ihr wift ja, dak fich ſolches Wefen mit unferer Gotteskindſchaft 
nicht bertragt; ich braudje euch das nicht erjt gu beweiſen. Hütet eud 
alſo davor! 

Anwendung. Unkeuſches Gerede und geile Witze nehmen wieder 
überhand. (Bücher, Zeitſchriften, Wandelbilder, Radio uſw.; leider auch 
im allgemeinen Umgang.) Selbſt Leute, die ſonſt anſtändig ſind, 
ſcheinen ſolches Weſen ganz in der Ordnung zu finden. Sind wir uns 
deſſen immer bewußt, daß es ſich für Chriſten nicht ziemt? (Praktiſche 
Ausführung.) Darum: V. 7.8. 

2. 


a. Wegen moralijder Unreinigfeit fommt der Born Gottes über 
die Menfdjen, V.6b. Gott ftraft die Hbhertreter. 

1. Oft fdon in diefem Leben, und gwar auf verſchiedene Weife. 
Mandmal fo, hak er fie ihren Lüſten gang und gar gum Opfer fallen 
läßt, fo dak fie fich felbjt verderben, Eph. 4,22. Vgl. Rim. 1, 26. 

2. Gewiß aber in jenem Leben, wenn fie fic nicht beigeiten be- 
fehren; denn fein Unreiner „hat Erbe an dem Reid Chrifti und Gottes”, 
V. 5. Bgl. Matth. 12, 36. 

Anwendung. Gott nimmt es ernft mit diefen Sünden. Laßt 
eud) alfo nicht durch leere Argumente und betriiglidje Lodungen dazu 
verfiihren! Denft an den Zorn Gottes und die gedrohte Strafe! B. 6. 
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b. Der eigentliche Beweggrund, dieſe Sünden zu meiden, muß aber 
ſtets unfere Liebe gu Gott fein. Als liebe Kinder, B.1, find 
wit dod) dDarauf bedadt, unferm himmliſchen Vater Freude gu machen, 
und berabfdeuen alles, was ihm Herzeleid bereitet. (Luther3 Auslegung 
gum ſechſten Gebot.) 

Schluß. Sind wir auch Kinder des Lichts, fo haben wir dod) oft 
in dieſer Hinficht gefiindigt. Bue tun! Fleißig beten: Py. 51,12. 
GHinfort ſtets nach dem handeln, was wir heute gelernt haben, Eph. 4, 
29. 30. E. J. F. 





Sonntag Lätare. 
Gal. 4, 21—381. 


Die Veranlajfung gu diefem Brief an die Galater: Rap. 1,6. Das 
Thema des gangen Brief3: 2,16. Das führt der Apojtel auf mannig- 
face Weife aus, ſchließlich in unſerm Tert, indem er eine Geſchichte aus 
Abrahams Leben antwendet, um den Galatern diefe Wahrheit klarzu— 
maden. — Der Yrrtum der Galater ein natiirlicher; die natiirlide 
Religion des Menſchen ijt Werkreligion. Auch der Chriſt fann ſich 
ſchwer ganglid) bon dem Wahn losmaden, dap er fich wenigſtens gum 
Teil den Himmel verdienen muß; darum haben auch wir dieje Selehrung 
immer wieder nötig. — Wir betrachten: 


Gottes Endgeridt: ,,.Der Magd Sohn foll nidt erben mit dem Sohn 
Der Freien.“ 
Wir wollen fehen, 


1. wer dDer Magd Sohn ijt und wer der Sohn der 
Freien; 
2. was das Schickſal beider ſein wird. 


1. 

Die Geſchichte kurz ergahlen. — Ismael war nur nach dem Fleiſch 
geboren; feine Verheißung fniipfte fich an feine Geburt. Iſaak war nur 
durd) die Verheifung geboren; ohne Gottes befondere Wirfung ware er 
nie geboren toorden. — Ismael war jtolz auf feine Abkunkt von Abra⸗ 
ham; tatſächlich mar er einer Sflabin Sohn, felber Slave. Iſaak ver- 
dankte alles, feine Geburt, feine Stellung im Leben, feine Ausſicht fiir 
die Zukunft, der befonderen Giite Gottes; und er twar frei, der Sohn 
de3 Hauſes. 

»Die Worte bedeuten etwas.“ JIsmael ift das Bild der Kinder des 
Gejebes; Fleiſch vom Fleiſch geboren, haben fie nur natiirlide Kräfte, 
find geiftlich tot, haben feine Kraft gum Guten. Bfaak ijt Bild derer, die 
auf Gottes Verheißung trauen und ihre Ausficht fiir die Ewigkeit nur 
auf ſeine Gnade griinden; diefe find allein aus dem Evangelium ge- 
boren, twiedergeboren gu Gottes Rindern, erneuert und mit neuen Kräften 
begabt, 1 Petr. 1,23. Grftere find Knedte, von Natur unter dem Gez 
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feb; trog ihrer Untiidhtigfeit ftolg; wollen berdienen, twas niemand ver⸗ 
dienen fann; ihre Werke gefdehen aus Furdt, Lohnſucht, Chrgeiz, 
darum mit Unluft, nidt bon Gergen. Die andern find durd ihre Wieder- 
geburt fret bom Gejeb, bon der Schuld und der Strafe der Sünde; das 
hat Chriftus ihnen erworben, Gal. 4, 4.5; fie find Rinder des Hauſes 
und tun nun in findlidem Geijt, was ihrem Vater woblgefallt, nicht um 
fich etwas gu berdienen — es gehört ihnen fdon alles, twas der Vater 
hat —, fondern aus Liebe. 

V. 29. JIsmael und Sfaaf fonnen nidt in einem Hauſe leben. 
Das war nidt Iſaaks Schuld, fondern de3 Hodfahrenden Ismael. — 
Gefeg und Evangelium ſchließen fich gegenfeitig aus als Weg gum 
Leben, Rim. 11,6. Werkgeredhtigfeit und Glaube fonnen nit neben- 
einander beftehen. Diener de3 Gefebes und Kinder der Gnade fonnen 
nidt friedlid) beifammen wohnen; der Chrift mug dem Unchriſten die 
Wahrheit fagen, und der eingebildete Geſetzesknecht baumt ſich dagegen 
auf; und bor Menjfdjen hat Ismael immer den Vorteil, Job. 16, 2. 

Gott urteilt anders, VB. 30. Gefebesdiener merden des Gefebes 
Lohn empfangen, Gal. 3,10. Es gab nur eine Hilfe fiir fie, Gal. 4, 
4.5; dieſe haben fie veradtet und zurückgeſtoßen; darum: Matth. 22, 
11—13. — Aber: Rim. 10,4. Gie find Kinder Gotte3, darum aud 
Erben, Gal. 3, 29. 


Sind wir Kinder der Freien? Lied 246, 5. 6. ©. H. 
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What Seventh-Day Adventists Believe. 


Exception has been taken by a member of this organization to a sen- 
tence found in the Concordia Cyclopedia, page 699, where the statement 
occurs: “They are largely anti-Trinitarians, deny Christ’s deity, and are 
at variance with the fundamental teachings of Christianity as laid down 
in the Apostles’ Creed.” 

The Pacific Press Publishing Association has sent two pamphlets by 
Alonzo L. Baker, one of them entitled Belief and Work of Seventh-day Ad- 
ventists, and the other, What Do Seventh-day Adventists Believe? In order 
to be perfectly just in our criticism of this organization, we quote directly 
from the second pamphlet: — 

“Our theology can be summed up in two words — Christ and the Bible, 
Christ as the incarnate Word and the Bible as the written Word of God. 
In these two words we have a complete revelation of God. 

“We do not base our system of belief on the Bible because of an un- 
thinking and superstitious reverence for that Book, but because the Book 
displays Christ. In other words, the focal point of our faith is not a book, 
but a Person revealed in a book. 
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“SEVENTH-DAY ADVENTISTS BELIEVE IN — 


“1, The Supernatural and Plenary Authority of the Scriptures. 

“We believe that the Scriptures of the sixty-six books of the Old and 
the New Testament, when freed from possible errors of translators, copy- 
ists, and printers, are the very Word of God; that all the truths revealed 
therein are given by inspiration of God, though expressed in the words of 
men; that the whole counsel of God, concerning all things necessary for 
His own glory and man’s salvation, faith, and life, is either expressly set 
down in Scripture or may be deduced therefrom; that the Scriptures are 
therefore the only infallible and authoritative rule of faith and life; that 
the rule of interpretation of Scripture is the Scripture itself. 

“2. God and the Trinity of the Godhead. 

“We believe that in the unity of the Godhead there are three persons: 
God the Father, God the Son, and God the Holy Spirit; that God is all- 
good, all-loving, all-merciful, all-just, all-wise, all-powerful, infinite, and 
eternal, everywhere present through His Spirit. 

“3. The Substitutionary Death of Jesus Christ. 

“We believe that God, who is rich in mercy, ‘so loved the world that 
He gave His only-begotten Son’ to be the Savior of sinners; that the Lord 
Jesus Christ, the eternal Son of God, voluntarily took on Himself human 
flesh, being conceived by the Holy Spirit and born of the Virgin Mary, yet 
without sin, so that He is both God and man and the only perfect Mediator 
between God and man, by whom alone we come to the Father; that by 
a life of perfect obedience and by His sacrificial death He satisfied divine 
justice and made provision for atonement for the sins of men; that the 
salvation thus provided is freely offered to all men and is sufficient for all, 
but becomes efficacious only in those who believe in Jesus Christ; that 
Christ rose from the dead and ascended into heaven, where He, as our 
Mediator and High Priest, makes continual intercession for us in the sanc- 
tuary, in ‘the true tabernacle, which the Lord pitched, and not man’; that 
in the final day of accounting He will formally blot out [?] the sins of men, 
and they will be remembered no more forever. ... 


“8. The Second Coming of Christ. 


“We believe that the truth of the second coming of Christ constitutes 
one of the cardinal doctrines of the Scriptures; that the numerous ‘last 
day’ prophecies clearly tell us the second coming is imminent and will oc- 
cur in this generation; that it will be universal, visible, and literal; that 
Christ at His appearing will abruptly end the reign of sin and — 
His eternal kingdom of righteousness and peace. 

“9. The Millennium. 


“We believe that between the end of the Christian, or Gospel, age and 
the beginning of the new earth state there will be a thousand-year period 
called the millennium; that the second coming of Christ, the first resur- 
rection, — the resurrection of the righteous dead,— the binding of Satan, 
and the translation of the righteous to heaven will mark the beginning of 
this period; that during this time the wicked will be dead on this earth, 
Satan and his angels will be confined here in solitude, and the righteous 
will be in heaven with Christ, sitting in confirmatory judgment on the 
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wicked; that the descent of the New Jerusalem from heaven to this earth 
with Christ and the righteous, the second resurrection, — the resurrection 
of the wicked, — the loosing of Satan, the Executive Judgment, the anni- 
hilation of sin and sinners, and the purification of this world by fire will 
mark its close. 


“10. The Mortality of Man. 

“We believe that God alone has immortality; that man may have im- 
mortality only as a gift from God through Christ; that upon conversion 
the Christian receives eternal life by faith in the promises of God; that 
immortality will be conferred upon the righteous at the second coming of 
Christ and the first resurrection. 

“11. The Unconscious State of the Dead. 

“We believe that, when a man dies, he enters a state of silence, inac- 
tivity, and entire unconsciousness; that he remains ‘asleep,’ altogether 
oblivious to the passing of time or events, until the first resurrection if he 
is accounted righteous, or until the second resurrection if he is numbered 
among the wicked. [Psychopannychism. | 

“12. The Punishment of Sinners. 

“We believe that ‘the wages of sin is death’; that the punishment 
meted out to sinners will be eternal death, total extinction by fire, after 
they are adjudged guilty before the judgment bar of God. 


“13. The Judgment. 
“We believe that the work of the Judgment is divided into two phases, 


which may be called the Investigative and the Executive; that the Inves- 
tigative Judgment is now in progress and will end at the close of the pro- 
bation of sinners; that the Executive Judgment will come at the close of 
the millennium, when sinners will be punished by death in the lake of fire. 


“14. The Earth Renewed. 

“We believe that after the millennium this present evil earth will be 
renovated by fire, the same fire that destroys sin and sinners, and restored 
to its Edenic state; that the earth, thus made new, will then become the 
eternal home of the redeemed. 

“16. The Seventh-day Sabbath. 

“We believe that the seventh-day Sabbath was instituted at the end 
of the creation of the world in six literal days; that it is a memorial of 
creation and a sign of re-creation, or redemption; that it is a vital part 
of the Moral Law, the Ten Commandments; that it is essentially a spiri- 
tual institution; that God intended it to be observed in all ages by all 
men; that Christ and His apostles always, both before and after the cru- 
cifixion, observed the seventh-day Sabbath, and therefore it is the rest-day 
of all Christians. 

“17. Sunday as a Pseudorest-day. 

“We believe that the first day of the week, commonly called Sunday, 
was dedicated by ancient paganism to the worship of the sun; that as the 
Christian Church fell away from the true doctrine in the early centuries, 
the seventh-day Sabbath was gradually displaced by the pagan [?] holiday, 
Sunday, which, with other pagan institutions, was eventually incorporated 





Miscellanea. 915 


into the ecclesiastical law of the Roman Catholic Church and by her trans- 
mitted to the reformed churches; that because it is based on pagan custom 
and church tradition only and is nowhere countenanced in the Bible, Chris- 
tians are in error in observing it as the weekly rest-day. 


“18. The Rite of Baptism by Immersion. 


“We believe that the ordinance of Baptism was given to the Christian 
Church as a memorial of the death, burial, and resurrection of Christ; that 
after repentance and confession on the part of the sinner his baptism is the 
outward sign to the world of his conversion and the beginning of a new life 
by faith in Jesus Christ; that because of what it signifies, the only proper 
mode of baptism is by immersion once in water, as the Bible teaches; that 
only those persons who are come to the age of accountability should be bap- 
tized, because only they appreciate the significance of this rite. 


“19. The Tithing System. 


“We believe it to be God’s plan that the Gospel-work and -ministry 
should be supported by tithes and free-will offerings; that to set apart 
one-tenth of the net income for the advancement of God’s kingdom on earth 
is both a Christian duty and a privilege and brings spiritual and temporal 
blessings to the tither. 


“20. The Gift of Prophecy. 


“We believe it is God's plan that the gift of prophecy, together with 
the other gifts of the Spirit, should be manifested in the Church in every 
age; that the ‘remnant Church’ especially should not come behind in this 
gift, but should have the spirit of prophecy in its midst for the spiritual 
encouragement and upbuilding of the Church. 


“21. Liberty of Conscience and Religion. 


“We believe that a man’s conscience should at all times be free; that 
any attempt on the part of the State to dictate in the domain of religion 
is altogether wrong and subversive of the fundamentals of liberty; that 
any organic or working union of Church and State is contrary to divine 
principles, and such a union always imperils freedom and fosters tyranny 
and the persecution of dissenters. 


“22. The Maintenance of Bodily Health. 


“We believe the Scripture-teaching that the human body is designed 
to be the temple of the living God; that the maintenance of health is a Chris- 
tian duty; that the body should not be defiled with liquors, —" harm- 
ful drugs, tobacco, or unhealthful foods. 


“There are some Christian people who make special effort by voice 
and pen to inveigh against what they term ‘dangerous beliefs of Seventh- 
day Adventists.’ Whether they are sincere and genuine in their convic- 
tions, we shall not question, but we shall state in brief compass a few of 
the things that we do not believe; and he who says that Seventh-day Ad- 
ventists do hold these views is ignorant of the truth in the matter or guilty 
of wilful misrepresentation.” 


Our readers will readily draw the proper conclusions. We have itali- 
cized certain statements. P. E. K. 
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The Word “Year” in the Book of Genesis. 


One of the strangest aberrations of unbelief is that concerning thu 
word year in the first stories of the Bible. On account of the great age 
which is ascribed to the patriarchs, especially before the Flood, but even 
down to the days of Abraham and Moses, some critics have thought that 
we must assume the years of that age to have been month-years, that is, 
that every month was regarded as a year. 

But that this theory fails in view of the plain text can easily be shown. 
If the word 75 in the Book of Genesis is to be understood of months, then 
Enoch would have been less than six years old (according to our present 
reckoning) when he became the father of Methuselah, Gen. 5,21. The same 
would have been true of Mahalaleel, v.15, and of other patriarchs (Enos, 
Cainan). After the Flood, Shem would have been the father of Arphaxad 
at the youthful age of less than nine years. Abraham could hardly have 
spoken of himself and of his wife Sarah as being old, Gen. 17,17; 18, 11, if 
he had been eight and one-third and Sarah seven and one-half years old. 
According to Gen. 30, Jacob would have become the father of nine sons in 
approximately seven months. 

The entire reckoning of time, of days, of months, of years in the Book 
of Genesis brands the strange theory as a lie. Gen.1,14 speaks of the 
division of time as we now have it. There would be hopeless confusion 
with regard to such passages as Gen. 6,3 compared with 11,10 if the sup- 
position of the critics were accepted. The appearances of God to Abraham, 
Gen. 17 and 18, with the definite promise concerning the birth of Isaac, took 
place when he was ninety-nine years old, and he was a hundred years old 
when Isaac was born unto him, according to Gen. 21,5. See especially Gen. 
17,21. Again a month-year is out of the question. The years are connected 
with the season of harvest, Gen. 41, 1 ff. (cp. Gen. 8,22), which again shows 
the folly of the month-year theory. 

But the most elaborate refutation of the theory is found in Gen.7 and 8, 
in the description of the Flood. Its beginning is given as in the six-hun- 
dredth year of Noah, in the second month, on the seventeenth day. The 
one hundred and fifty days, which include the forty days of rain, bring us 
to the seventeenth day of the seventh month, as noted in Gen. 8,3.4. Then 
the further exact mention of days, after the first day of the tenth month, 
and the intervals of seven days definitely point to the use of time approxi- 
mately as we reckon it to-day. Moreover, it seems that solar years are 
meant, and not lunar years, for the one hundred and fifty days are noted 
as equaling five months. So it will be best in every way to remain with 
the truth of the inspired account. P. B. K. 


“Thousand Years — One Day.” 

We read, 2 Pet. 3,8: “One day is with the Lord as a thousand years 
and a thousand years as one day,” and in Ps. 90,4: “For a thousand years 
in Thy sight are but as yesterday and as a watch in the night.” It is 
a most peculiar thing that these passages, especially the former, are con- 
stantly used to spread doubts concerning the length of a creation day. But 
in both cases the inspired writer clearly indicates that he is speaking of 
the eternity, of the timelessness of God, of His independence of all time- 
reckoning as practised by human beings. The passages have nothing to do 
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with the definition of “day” in Gen. 1. According to one of the fundamental 
rules of hermeneutics a word must be understood in its first or primary 
sense unless the context clearly indicates a figurative use of the word. Now, 
it is clear that, if we accept the text of Gen.1 as it reads, we are bound 
to think of a day of twenty-four hours. If the sun and the moon divided 
the time beginning with the fourth day, so that the expression “And the 
evening and the morning were the fourth day” refers to a day, why should 
we accept a different explanation in v.5, of the first day? Cp. esp. Ex. 
20,11; 31,17. Every concession made to unbelief with regard to any one 
fact of Scripture is a step in the direction of doubt and unbelief. Cp. the 
articles Das Wort Tag, Gen.1, in Lehre und Wehre, October, 1919, and “The 
Length of a Creation Day,” Theol. Monthly, February, 1924. P. P. K. 


The Lutheran Pulpit Garment. 

It is a strange phenomenon that, in these days of an attempt at 
a restoration of ancient liturgical usages, the statement is found again 
and again: “The black pulpit robe was foisted upon the Lutheran Church 
of Germany by Calvinistic influences.” A careful study of the Kirchen- 
ordnungen of the sixteenth century is bound to result in other statements 
and conclusions. (Cp. Concorpia THEOLOGICAL MoNnTHLY, Vol. I, 838 ff.) 
In addition to the testimonies there offered, the following may prove of 
interest to the honest searcher for the truth. The first is from Uhlhorn, 
Geschichte der deutsch-lutherischen Kirche, Vol.1I, 80: “Mancherorts hielt 
sich auch der Gebrauch der Messgewaender, der durch das Interim neuen 
Halt und neue Verbreitung gewonnen hatte, noch eine Zeitlang. So ver- 
ordnet noch die Kalenberger Kirchenordnung von 1569, dass die Pastoren 
den kirchlichen Ornat, ‘als Alben, Kaseln und Messgewand’, tragen sollen. 
Der katholische Ornat machte dann der in mittleren und hoeheren Staen- 
den ueblichen ‘Schaube’ Platz, einem faltigen, den ganzen Koerper um- 
schliessenden Mantel, wie auch Luther und die andern Reformatoren ihn 
beim Gottesdienst getragen haben.” And the second passage is from Kro- 
ker, Katharina von Bora, 30: “In den Raeumen seines Klosters war Luther 
schon 1523 anstatt in der Moenchskutte in weltlicher Tracht einhergegangen, 
und am 9. Oktober 1524 hatte er zum erstenmal auch auf der Kanzel ohne 
Kutte gestanden. Er trug seitdem statt der Kapuze das Barett, das ihm 
als Doktor der Theologie zukam, und anstatt der Kutte, die von einem 
Strick zusammengehalten wurde, den weiten, langen, bis uebers Knie reichen- 
den Doktorrock, die sogenannte Schaube. In dem Talar der protestantischen 
Geistlichen hat sich dieses alte Kleidungsstueck mit geringen Veraende- 
Tungen bis auf unsere Tage erhalten.” This agrees with the exposition 
in Meusel (IV, 5): “Als das Leipziger Interim sie [die katholische Kultus- 
kleidung] zum Gesetz machen wollte, trat eine schaerfere Opposition gegen 
sie hervor, so dass der schwarze Talar (nunmehr Chorrock genannt) mehr 
und mehr allgemein wurde, ein Mittelding zwischen der damals gebraeuch- 
lichen Schaube der Ratsherren und Gelehrten und dem Moenchsgewand, 
der, noch heute allgemein gebraeuchlich, bei gleicher Grundform in den 
verschiedenen Landeskirchen kleinere Modifikationen im Schnitt, besonders 
in bezug auf die Aermel, den Faltenwurf und das Schulterstueck oder 
Koller, zeigt.” Any first-class house dealing in academic garments knows 
the difference between the Lutheran pulpit gown and the Geneva, or Cal- 
Vinistic, vestment. P. E. K. 
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I. Amerika. 

Was ift Intherifdes Bewußtſein? Unter diefer überſchrift druckt die 
„Kirchl. Zeitſchrift“ (Movember 1932) ein Synodalreferat von P. J. Leh⸗ 
mann ab, in dem biel zeitgemäß Widhtiges gum Ausdruck fommt. Was der 
Schreiber unter „lutheriſchem Bewußtſein“ verfteht, geht aus diefem Sag 
herbor: „Demnach twollen wir fagen, dak wir unter lutheriſchem Bewußt⸗ 
fein die tiefgegriindete itbergeugung des Lutheraners verftehen, gemäß welder 
er in feiner Rirde die Kirche JEſu und feiner Apojtel fieht und in Wort 
und Werk alles unterlagt, was diefer Erkenntnis entgegen ift, dDagegen alles 
erftrebt, was fie aud) äußerlich gur Darjtellung bringt.“ Den Gegenftand 
beleuchtet der Referent dann weiter in den folgenden Thefen: „Solches 
Bewußtſein ift nicht ein erblides Gut, fondern eine Frudht treuefter Er⸗ 
giehung und getviffenbafter Forfdung in der Sehrift, in den Bekenntniſſen 
der Kirche und ihrer Geſchichte. Erleichtert wird die Erlangung lutheriſchen 
Bewußtſeins gu Beiten, da die lutheriſche Kirde in Bliite fteht. Wie das 
sola gratia im Srennpunft der Iutherifdjen Lehre und des lutheriſchen Lebens 
fteht, fo ijt es auch das ftete Regulativ lutheriſchen Bewußtſeins und be- 
wahrt es ſowohl vor falſcher Engherzigkeit als auch vor uferlofer Weit- 
hergigkeit. DeSiwegen ift e3 mit dem Iutherijden Bewußtſein unvereinbar, 
eine Union gu fdaffen, die nicht auf dem Grund der Wahrheit ruht. Nur 
Manner mit ausgepragtem lutheriſchem Bewußtſein fonnen die lutheriſche 
Kirde bauen. Golde Manner laßt un werden, um folde Manner laft 
uns bitten.“ 

Man wird nicht allen gum Ausdrud gebradten Gedanfen des Refe- 
renten gujtimmen finnen; aber in allem, was er fagt, geigt fich dod ein 
tiefer Ernft, der einen bet der Heutgutage gewöhnlichen theologiſchen Flad- 
Heit äußerſt angenehm beriihrt. Kirchliche BVereinigungen realijieren fid, 
entiveder wenn man fich unten im Gumpfe tiefiter Gleichgültigkeit gujam- 
mentrifft oder wenn man fic) gur Bergesfpibe wirklicher Glaubenseinigheit 
emporarbeitet. Wir freuen un über jeden Ausſpruch, der das lebtere be- 
fiiriwortet, und gitieren aus dieſem Grunde hier aus dem genannten Re- 
ferat. Einige Gage feien nod) herausgegriffen: „So viel muh bier gefagt 
werden, dak die Kirche fider dann blüht, wenn das Wort Gottes Lauter 
und rein gelehrt wird und mir aud) beilig als die Kinder Gottes danad 
leben.“ „Wenn immer die Entiwidlung der Dinge, die fich in der Refor- 
mation durchſetzten, eine Richtung einfdlug, die nach allem menfdliden 
Ermeſſen verfehrt fdien, fo flüchtete er [Luther] fich ins Wort und priifte 
ſich und fein Werk daran. ... So ging er durch alle Widerſprüche hindurd 
aufredt und fider; fo wurde er betwahrt bor faljder Engherzigkeit wie vor 
uferlofer Weithergigtcit.” „Wir miiffen aber lieben und nicht liebaugeln. 
Lieben ijt gottlich und ift Pflicht; liebäugeln ift auf menſchlichem Boden 
gewachſen und ijt der erfte Schritt gum geiftliden Ehebruch.“ „Tief im 
lutherifden Bewußtſein rubt das Sehnen nach einer einigen Rirde. Einerlei 
Wort und Lehre, einerlet Praxis der Lehrer, einerleit Lobgeſang fei unter 
uns.“ ,Goll ich nun, weil der Baptiſt oder Methodift e3 nicht tut, es ihm 
nadmaden, anftatt denen gu folgen, die, weil bon meiner Kirde, mir Vor- 
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bild fein follten? Meinen wir denn wirklich im Ernſte, wir gewinnen den 
AnderSglaubigen fiir un8, wenn wir feine Weife annehmen? Will er nit 
gu un fommen um der reinen Lehre willen, dann braucht er gar nidt gu 
fommen. Will er fommen, weil er bet uns die Wahrheit findet, fo nimmt 
er fie auch gerne an in dem Getwand, in welchem fie ihm bet uns geboten 
wird.“ J. T. Me. 
Quadrennial Meeting of the Federal Council of Churches. — 
From December 6 to 9, 1932, Indianapolis, Indiana, was the host of the 
Federal Council of Churches, assembled in its regular quadrennial meeting. 
From the reports of the meeting we learn that henceforth the Council 
is to meet every two years instead of every four. At the same time the 
representation of the churches on this Council is reduced, each cooperating 
denomination henceforth being entitled to three members, with an addi- 
tional member for every one hundred thousand of its communicants. The 
executive committee is to meet monthly. On this committee each denomina- 
tion may be represented by two members, with an additional member for 
every 500,000 of its communicants after the first 500,000. Decision 
on the motion to empower the Council “to administer for any of the con- 
stituent bodies such activities as they may commit to it and as the Council 
may accept,” was postponed till the next meeting. What is uppermost in 
the minds of the promoters of this unionistic agency of American Prot- 
estantism is shown by the recommendations presented by a special com- 
mittee dealing with social ideals and seeking to introduce or reflect “a new 
age of faith.” In reading these recommendations, one is wondering whether 


one has before himself a report of a Congressional committee or actually 
that of an ecclesiastical commission. 


“1, Practical application of the Christian principle of social well-being 
to the acquisition and use of wealth; subordination of the profit motive to 
the creative and cooperative spirit. 

“2. Social planning and control in the economic process for the com- 
mon good. 

“3. The right of all to the opportunity for self-maintenance; a wider 
and fairer distribution of wealth; a living wage as a minimum and, 
above this, a just share for the worker in the product of industry. 

“4, Safeguarding of all workers against harmful conditions of labor 
and occupational injury and disease. 

“5. Social insurance against sickness, accident, want in old age, and 
unemployment. 

“6. Reduction of hours of labor as the general productivity of industry 
increases; release from employment at least one day in seven, with 
a shorter working week in prospect. 

“7, Such special regulation of the conditions of work of women as 
shall safeguard their welfare and that of the family and community. 

“8. The right of employees and employers alike to organize for collec- 
tive bargaining and social action; protection of both in the exercise of 
this right; the obligation of both to work for the public good. 

“9. Abolition of child labor; adequate provision for the protection, 
education, spiritual nurture, and wholesome recreation of every child. 

“10. Protection of the family by the single standard of purity, educa- 
tional preparation for marriage, home-meking, and parenthood. 
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“11. Economic and social justice for the farm-family preservation 
of the distinctive values of rural life. 

“12. Protection of the individual and society from the social, economic, 
and moral waste of any traffic in intoxicants and habit-forming drugs. 

“13. Application of the Christian principle of redemption to the treat- 
ment of offenders; reform of penal and correctional methods and institu- 
tions and of criminal-court procedure. 

“14, Justice, opportunity, and equal rights for all; mutual good will 
and cooperation among racial, economic, and religious groups. 

“15. Repudiation of war, drastic reduction of armaments, participa- 
tion in international agencies for the peaceable settlement of all con 
troversies; the building of a cooperative world order. 

“16. Recognition and maintenance of the rights and responsibilities 
of free speech, free assembly, and a free press; the encouragement of free 
communication of mind with mind, as essential to the discovery of truth.” 

This, then, is the program which the Federal Council of Churches 
thinks it and its constituent churches must work for. Do these people 
realize to what extent they are neglecting the proper function of the 
Church, the preaching of the Gospel of Jesus Christ, and are invading the 
sphere of the State? The question is not whether the recommendations 
possess merit, but whether it is the function of the Church to solve social 
and economic problems. The report says that voices were heard at the 
meeting dwelling on “the basic necessity of personal religion and Chris- 
tian faith.” If the Council had confined itself to this subject and resolved 
to study it in the light of God’s Word, perhaps the cause of the true Gospel 
would have been somewhat advanced. The president of the Council for 
the next two years is Dr. Albert W.Beaven of the Colgate-Rochester 
Divinity School, and Dr. L.S. Mudge, Stated Clerk of the Presbyterian 
General Assembly, as vice-president. A. 

Will a Division Result in the Camp of the Federal Council? — 
A writer in the Christian Century who dwells on the Indianapolis meeting 
of the Federal Council of Churches held at the end of last year, has this 
to say about a deep chasm which became apparent in the Council meetings 
dividing those present into two groups: -— 

“There were evident two types of Christianity. The shadow of the 
laymen’s missionary report hovered in the background — not the adminis- 
trative factors involved in that report, but the theological. There were 
two conceptions of the nature of Christianity in Indianapolis. Is Chris- 
tianity an absolute faith, or is it a relative religion? Is Christianity a quest, 
with other religious quests, for the nature of God, or does it know through 
irrational [sic?] faith the reality of God in Jesus Christ? Is the king- 
dom eschatological, having relative effects, or is it the cultural and educa- 
tional humanism of a Jesus-ideology? The wonder is that Dr. Speer’s 
statement about Christianity being a faith and not a religion did not call 
forth more comment. Perhaps it was because the liberals did not under- 
stand or, understanding, simply ignored it as one does a meaningless 
anachronism. But here is the rub, and the probable cause of a split in 
Protestantism itself. That crisis cannot be long ignored. My primary 
proposition still holds here, namely, that there is no hope at all for 
a revival within Protestant Christianity until the question of the nature 
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of Christianity is settled! It will come, and perhaps in spite of our 
vaunted intelligence.” 

The same writer on another page of the Christian Century refers to 
Dr. Keller’s visit at Butler University in Indianapolis and the latter’s 
lecture on “The Influence of Carl Barth’s Theology upon European 
Churches.” Dr. Keller on that occasion said that the American theological 
scene “needs a controversy about the vital nature of Christianity.” The 
correspondent continues: “I agree. But when will we be ready to start? 
But to start such a venture, there must be a sense of extremity and im- 
potence as regards our present theology. That time is coming — perhaps 
has arrived, and many do not know it.” O sancta simplicitas! A. 

The Divisiveness of Indifference in Doctrine. — One of the chief 
arguments brought against those who insist on faithful adherence to Scrip- 
ture teachings and who oppose the present vogue of unionism and syn- 
cretism in religion is that they create divisions and are causing trouble 
wherever they proclaim their message. The divided state of Protestantism 
is usually ascribed to their activity. When one hears these critics speak, 
one receives the impression that everything would be lovely in the camp 
of the Christians if it were not for these little minds who in their narrow- 
ness tenaciously hold to their “ancestral” teachings. That these critics 
would be rudely disillusioned if Protestantism ever assumed the form 
which they are working for is plain from this little section of an editorial 
in the Living Church. Discussing the recent resignation of Dr. Dieffen- 
bach as editor of the Christian Register, which is a Unitarian paper and as 
such represents what is usually considered the height of liberalism and in- 
difference in all questions of doctrine, the editor of the Living Church says: 
“Unitarianism, like much of Protestantism, is torn between the ‘new 
humanism’ and the remnants of theism with the Holy Trinity left out. 
Dr. Dieffenbach’s dismissal is at once an interesting commentary on the 
split between the two elements in his denomination and an example of 
the impossibility of trying to combine independent journalism with of- 
ficial control, no matter how ‘free’ the character of the board that exercises 
that control.” In the sentence preceding the ones quoted the editor throws 
still more light on the situation, saying: “Dr. Dieffenbach had the mis- 
fortune to disagree with his supposedly liberal board in what is generally 
considered one of the freest of free churches, with the unfortunate result 
that his editorial services are no longer required.” Let the critics please 
take notice. A. 

Another Holy Year of the Pope. — In the midst of an unfavorable 
economic situation the Pope has declared the year beginning next April 
and extending to April, 1934, a holy year with special blessings if certain 
regulations are observed. It will be noticed that this is the third holy year 
since 1924, The year 1925 was made a holy year by the Pope because it 
marked the end of the first quarter of the twentieth century. Next, 1929 
was put into the category of holy years, because in it was observed the 
fiftieth anniversary of the ordination of Pope Pius XI. 1933 is given 
this extra burden because it marks the completion of nineteen centuries 
since the crucifixion of our Lord, according to some Roman Catholic 
scholars, When holy years were begun by Pope Boniface VIII in 1300, 
it was planned to let such years always lie a century apart, giving a suf- 
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fering world a chance to catch its breath. But soon a Pope, Clement VI, 
decided that the interval was too long and that holy years should come 
always at the expiration of half a century. Since Christ was crucified at 
the age of thirty-three years, Urban VI in 1378 decided that the interval 
between holy years should not be longer than thirty-three years. However, 
in spite of his infallibility, one of his successors, Nicholas V, again made 
the interval last fifty years. There was something wrong with this decree, 
for not many years afterwards Paul II issued an order to the effect that 
every twenty-five years should be a jubilee, or holy, year. Strange to say, 
this order has not been improved on by his successors, generally speaking; 
but as we see from the present instance, it was found impolitic to confine 
holy years to those points of the calender which mark the end of a quarter 
of a century. In his announcement the Pope speaks of special indulgences 
and benefits to accrue to the faithful ones during this year, especially if 
they go to Rome. The old errors, which draw the attention of the people 
away from Christ, the only Savior, are here reiterated, the pronouncement 
manifesting that Rome remains the arch-enemy of the Gospel of justifica- 
tion by grace through faith. A. 

A New Book on Mrs. Eddy. — In a review of a work which recently 
appeared, Mary Baker-Hddy, the Truth and the Tradition, by Ernest 
Southerland Bates and John B. Dittemore, the review editor of the Chris- 
tian Century, W. E. Garrison, in a very interesting manner speaks of the 
scope and the fate of former biographies of Mrs. Eddy. Some of his re- 
marks are important enough to be reproduced here. He writes: “It is 
worth while to refresh our memories regarding the most important of the 
Lives of Mrs. Eddy. Georgine Milmine’s, first published serially in 
McClure’s Magazine, beginning December, 1906, wrote into the record much 
evidence of Mrs. Eddy’s indebtedness to Dr. Quimby and other data which 
were deemed to reflect unfavorably on her personality. This was promptly 
answered by the Sibyl Wilbur Life, which is still the biography officially 
approved by the ‘Church.’ The Milmine biography, when published as 
a book in 1909, was bought up and suppressed, and the plates were de- 
stroyed by arrangement with the publisher. About that time Lyman 
Powell wrote his first Life of Mrs. Eddy, agreeing on the whole with Miss 
Milmine, many of whose damaging statements, he said, he had checked 
by the sources and of whose general accuracy he was convinced. It was 
no time for an insider with a conscience about the facts of history to write 
or publish. Dittemore went on quietly collecting material and putting it 
away. Adam Dickey, Mrs. Eddy’s secretary for a considerable time, wrote, 
published, and distributed to his former students a story of her last years; 
but since this failed to testify, as its author had been instructed to do, 
that she had been “mentally murdered,” the copies were called in, and 
almost the entire edition was destroyed. Dakin’s Life (1928) dealt freely 
and critically with the available materials — now including the Quimby 
manuscripts and Dickey’s memoirs. It did not attack Christian Science, 
every part of which might still be true even though everything that he 
said about Mrs. Eddy was true; but it pictured her as a rather pitiable 
and sometimes as rather a ridiculous character. The attempted boycott 
upon Scribner’s for publishing it had no success. The rejoinder came 
promptly in the form of the “full-length portrait” by Lyman Powell, done 
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with the cooperation of the church authorities and with evident anxiety to 
please them. As a reply to Dakin, it suffered from the defect of not being 
able to challenge him upon any important statement or to present any 
credible, unbiased evidence in support of its own positions on controverted 
points. Its historical value is simply that of a picture showing how 
Mrs. Eddy wished herself to be regarded. And now Mr. Dittemore, assisted 
by Mr. Bates, presents the evidence which he had accumulated.” The 
conclusions which this new biography arrives at are given thus by the 
reviewer: “that the substance of Science and Health in so far as it presents 
a system of healing is practically all Quimby; that Mrs. Eddy persistently 
sought to conceal her indebtedness to Quimby and to represent him as 
merely a practitioner of beneficent mesmerism and herself as the discoverer 
of a new and divine science; that she falsely claimed to have written into 
Quimby’s manuscripts those passages which can be cited to disprove his 
{her?] originality; that she was inordinately jealous of the success of her 
own followers and ruthless in sacrificing those who stood in her way; that 
her last years were clouded by a fantastic fear of ‘malicious animal 
magnetism’; that her power lay not in her discovery of anything, but in 
her magnificent ability to organize and promote a movement.” Mr. Gar- 
rison thinks that it can fairly be said these things have been proved. 
When he holds that “the truth of Christian Science does not stand or fall 
with one’s estimate of the character of Mrs. Eddy,” we cannot agree. 
Christian Science rests largely on the claims which she made concerning 
herself. If these claims are proved false, the whole building has to 
collapse. A. 


Dr. Voigt, Deceased. — Following an emergency operation Dr. An- 
drew George Voigt, dean of the Southern Lutheran Theological Seminary, 
located at Columbia, South Carolina, died on January 2, having reached 
the age of seventy-four. He served the institution at Columbia from 1903 
to the time of his death. His special field was dogmatics. Among his 
widely disseminated books are Why We Are Lutherans, Biblical Dog- 
matics, and the section on Ephesians in the Lutheran Commentary. In 
his theology he seems to have occupied a mediating position between the 
extremely liberal wing of the U.L.C. with its strong tendency toward 
Modernism and the strong group which endeavors to uphold the prin- 
ciples so ably defended by the sainted Dr. Krauth. A. 


Die Widhtigkeit gründlicher theologiſcher Ausbildung. Dies Thema 
bildete den Gegenftand, woriiber D. J. Grefham Maden im Juni vb. J. bor 
ber Bible League of Great Britain redete. Gr teilte den Stoff fo ein: “The 
Importance of Christian Scholarship for Evangelism”; “The Importance 
of Christian Scholarship for the Defense of the Faith”; “The Importance 
of Christian Scholarship for the Building Up of the Church”. Alle drei 
Reden betweifen, wie man auch in nidjtlutherifden Rreijen die Notwendig- 
fit einer gediegenen Bildung gur Ausübung des driftlidjen Pfarr- und 
Miffionsdienftes empfindet. Christianity To-day gibt den Inhalt der erften 
Anſprache fo wieder: 

“On the first subject Dr. Machen said that in these days modern 
pedagogy claimed to be emancipated from anything so irksome as earnest 
work in regard to the acquisition of knowledge. Surely the primary busi- 
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ness of the teacher is to acquaint himself with the subject he proposes to 
teach. Yet it is conceived to-day that education consists primarily in the 
training of the faculties of the child and that the basic work of the teacher 
is not to teach, but to enable the child to learn. Self-expression is to take 
the place of drudgery and hard work. All this has resulted in a bound- 
less superficiality. ‘When shall we have that revival of learning that we 
so much need? When that revival comes, it will sweep away the present 
emphasis upon methodology as opposed to content. Then we shall see 
teachers on fire with the subject which they are called to teach.’ 

“Turning to religious teaching, the speaker observed that in that 
connection it had come to be regarded as the business of the teacher not 
to impart a knowledge of a fixed body of truth revealed by God, but to 
train and to draw out the religious faculty in the child. ‘The Bible pre- 
sents a body of truth which God has revealed. Our supreme function as 
preachers, teachers, or parents is to acquire and to impart a knowledge of 
that body of truth. The preacher should know above all that which he is 
endeavoring to preach. Christian scholarship is necessary to evangelism. 
Men to-day are, as ever, seeking to save themselves; but it is all in vain. 
Peace with God can be obtained only in the old, old way, by accepting 
that living Savior who once for all wrought salvation. In the written 
Word are the words of life. There God speaks. It is for us to study it 
with all our minds, to cherish it with all our hearts, and then to try very 
humbly to bring those words of life to the unsaved that they, too, may 
enter into life.’” 

Den Inhalt der lebten Rede gibt das Blatt in den folgenden Worten 
wieder: 

“Speaking on his third theme, Dr. Machen observed that at that 
point, as at the other two with which he had dealt that day, they had 
the New Testament on their side. In the Acts of the Apostles they were 
told that the Apostolic Church continued steadfastly not only in fellow- 
ship and in the breaking of bread and in prayer, but also in the apostles’ 
teaching. There was no encouragement whatever in the New Testament 
for the notion that, when a man had been converted and his name had 
been written on the church books, all had been done for him that needed 
to be done. Let them read the epistles of Paul in particular from that 
point of view. He was the greatest of evangelists and gloried in preaching 
the Gospel in places where it had never previously been heard, and yet his 
epistles were full of edification of those who had already been won. The 
whole New Testament clearly discouraged the exclusive nourishment of 
Christians with milk instead of with solid food. In the modern Church 
that important work of building up had been sadly neglected, neglected 
even by those who believed that the Bible was the Word of God. Often 
doctrinal preaching had been pushed from the primary place, where it be- 
longed, into a secondary place. Exhortation had taken the place of sys- 
tematic instruction, and the people had not been built up. Was it any 
wonder that a Church thus nurtured was carried away with every wind 
of doctrine and was powerless in the presence of unbelief? A return to 
solid instruction in the pulpit, at the desk of the Sunday-school teacher, 
and, most important of all, in the Christian home was one of the primary 
needs of the present hour. He did not mean that a sermon should be 
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a lecture; he did not mean that a preacher should address his congrega- 
tion as a teacher addressed his class. One thing that impressed him about 
preaching to-day as he had listened to it or heard of it was the neglect 
of true edification, even by evangelical preachers. What the preacher said 
was often good, and by it genuine Christian emotion was aroused, but 
a man could sit under that preaching for a year or ten years, and at the 
end of it he would be just about where he was at the beginning. Such 
a lamentably small part of Christian truth was used. The congregation 
was never made acquainted with the wonderful variety and richness of what 
the Bible contains.” 

Was Machen hier fagte, diirfte auch fiir uns von Widhtigkeit fein. 
Unter “Christian scholarship” berjteht er boriwiegend gründliche Kenntnis 
des Lehrinhalts der Sdhrift, die der Prediger durd) fleißiges Studium auf 
Grund der urfpriingliden Sprachen der Bibel gewinnt. “Christian scholar- 
ship” heißt nicht, daß man alles moglide ftudiert, was die Welt heutgutage 
treibt; aber es heift, dak man gründlich weiß, twas Gottes Wort lehrt. 
Nicht multa, fondern multum! Dagu gehört fortgefebtes exegetiſches Stu- 
dium der Schrift auf Grund der Urfpraden, das fleigige Studium der 
Schriften unferer grofen Lehrer, vor allem der „Chriſtlichen Dogmatif 
D. Rieper3, der ,,Baftoraltheologie” D. Walther3, unferer lutheriſchen Be⸗ 
kenntnisſchriften uſp. “Christian scholarship” in dieſem Ginne tut aud 
uns fehr not. J. T. Me. 

The Moral Advantage over Modernist Adversaries. — Chris- 
tianity To-day (November, 1932) quotes H. L. Menken as writing in a cur- 
rent issue of the American Mercury: “Thinking of the theological doctrine 
called Fundamentalism, one is apt to think at once of the Rev. Aimee 
Semple McPherson [and others]. It is almost as if one thought of Lydia 
Pinkham or Dr. Munyon in thinking of physicians. Such clowns are high 
in human interest; but one must always remember that they do not fairly 
represent the body of ideas they presume to voice and that those ideas 
have much better spokesmen. I point, for example, to J. Gresham Machen, 
D.D., LL. D., Professor of New Testament in Westminister Theological 
Seminary in Philadelphia. He is a man of dignity and great learning, the 
author of valuable books, and a member of numerous societies of savants. 
I confess frankly that I can find no defect in his defense of his position. 
Is Christianity actually a revealed religion as the Bible declares? If not, 
then it is nothing. Dr. Machen answers questions very simply and very 
convincingly. Given his faith, his position is completely impregnable. 
There is absolutely no flaw in the argument with which he supports it. 
His moral advantage over Modernist adversaries, like his logical advantage, 
is immense and obvious.” This is about as honest a statement about 
Fundamentalism as one can expect from a man who himself is a professed 
agnostic. But it is more. His frank admission, “Is Christianity actually 
a revealed religion as the Bible declares? If not, then it is nothing,” is 
a challenge to every Modernist either to accept the Christian religion as 
it is taught in Holy Scripture or to quit using the name “Christian” and 
covering their pagan views by that name. The moral advantage of all be- 
lieving Christians is that the Bible is on their side and that no amount of 
word-twisting can make it teach what Modernists would have it teach. 
Modernism is neither morally nor logically right. J.T. M. 
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A Roman Catholic Modernist Dies. — One of our exchanges informs 
us that not long ago Father Laberthonniére died, who was one of the 
prominent Modernists in the French Roman Catholic Church. When the 
struggle of the Modernists with the authorities of the Church was at its 
height, he championed the views of the former. As a result he was found 
guilty of wrong teaching, and as a penalty he was forbidden to issue any 
further works. Some time ago, we are told, it was rumored that in spite 
of the prohibition of the authorities he would again appear before the 
public with a book. Probably this work will appear posthumously. Our 
informant tells us that Laberthonnitre belonged to the congregation of 
the Oratoire, which stands for an educational system opposing the un- 
bending discipline of the Jesuits and defending individual expression. 
“His religious thought moved along the lines of the Augustinian tradition. 
His great struggle was against the intellectualism of Neo-Thomist ortho- 
doxy, which he regarded as a child of Greek philosophy rather than of 
Christian conviction.” A. 
Alfred Noyes on the Present Religious Outlook. — One of our 
exchanges quotes what the well-known English poet Alfred Noyes is pur- 
ported to have told an interviewer when he arrived in America. While 
he was optimistic touching the economic troubles which are besetting the 
nations, he took a gloomy view of the spiritual side of affairs. Among 
other things he said: “There isn’t any religion any more; there isn’t any 
common belief in anything; and when the test comes, how can a civiliza- 
tion conquer anything when it does not believe in anything? Marriage is 
going, the home is almost gone. The idea in the increasing hordes of books 
seems to be a refutation of every uplifting principle that has come to 
civilization during its history and reversion to the animal.” Will anybody 
say that the diagnosis is too pessimistic? A. 


II. Ausland. 

Gin Weltdriftentum auf unioniſtiſchem Fundament. Ein Heiner Ar- 
tifel bon Pfarrer O. Ger, den die „Freikirche“ abdructt, follte der Wichtig⸗ 
feit ſeines Inhalts wegen aud) hier veriffentlicht werden. Der geehrie Ver- 
fafjer ſchreibt: 

„Die internationale Ginigung aller Kirchen ohne Rückſicht auf Glauben 
und Lehre wird von den deutfdjen evangelifdjen Volksfirden mit höchſter 
RKraftanjpannung und allem Gifer meiter getrieben. Wan fann fagen, dah 
dieſe Arbeit feit dem Ende de3 Weltkrieges die größte und bezeichnendſte 
Reijtung der Vollskirchen iſt. Yn Herrnhut fand kürzlich die Tagung des 
Ynternationalen Miffionsrates, der Vertretung aller Heidenmiffionsgefell- 
ſchaften der deutſchen Volkskirchen mie der meiften englifd-amerifanijden 
und andern Rirden und Geften, ftatt. Die Leitung hatte der befannte 
amerifanifide Weltpolitifer D. Yohn Mott. Schon das fenngeidnet den 
weltpolitijden Zweck diefer Konferenz in gang beftimmter Weiſe. Cin wei 
terer Hauptzweck der Konfereng beftand in der Zuriiddrangung und Aus⸗ 
ſchaltung aller firdlidjen Unterjdiede. Dabei wird fo verfabren, dak man 
allen Rirden erlaubt, igre Glaubenslehren und itbergeugungen auszuſprechen, 
daß man es ihnen aber verwehrt, aus den fic) ergebenden Unterfdieden und 
Gegenjagen in Glauben und Lehre irgendwelche Folgerungen im Leben und 
in der Tat gu giehen. Die eine Kirde mag dieS, die andere das Enigegen- 
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gefebte glauben und lehren; die eine mag die Schriftwahrheit befennen, die 
andere mag fie bewußt offen leugnen — dad hindert nicht die volle Cinig- 
feit in der Liebe! Auf diefe Cinigkeit ijt man fehr ftolg; fie feftgubalten 
und ausgubauen, ift der Hauptgwed der gangen Weltfonferengen. Regt fic 
einmal die Wahrheit fo ftark, dak die ,Gefahr® befteht, durch fie fonnten dod 
die Vertreter bon Wahrheit und Untwahrheit voneinander gefdieden twer- 
den, fo ijt auf diefen Ronferengen gleich jemand da, der mit ſehr frommen 
Worten gum gemeinfamen Gebet auffordert, und mit foldem Gebet wird 
dann die Wahrheit erſtickt, und die Cinigkeit ijt wieder einmal gerettet. 
Auch auf der Herrnhuter Tagung war diefer Mißbrauch de3 Gebets wieder 
gu finden. Es ift Har, daß auf dieſe Weife alles, mas Wahrheit heißt, ja 
was auch nur überzeugung heißt, villig gugrunde geridjtet wird. Dadurch 
wirken diefe firchliden Weltfonferengen auch im höchſten Mae entfittlidend. 
„Begeichnend fiir die heutige Heidenmiffion der deutſchen Vol*sfirdjen 
ift e3 auch, daß dem Bericht, den Peiffionsdireftor Knak von der Herrnhuter 
Tagung im ,Cvangelifden Deutfdland,, dem Blatt de} Deutfden Cvan- 
geliſchen Kirchenbundes, gibt, als Leitwort audsgeredjnet, ein Wort von 
Prof. Harnad borangeftellt wird. Und es paßt in der Tat fehr gut dagu. 
Es hat eine Zeit gegeben, two die deutiden Heidenmiffionsgefelljdaften fic 
fo tweit bon der liberalen Theologie Harnad3 unterfdieden, dak ein Wort 
Harnads, der dod) bekanntlich die Erlöſung durch Chriſtum leugnete, der 
jeden Glauben an Chriftum aus dem Evangelium entfernen twollte, der feine 
Erlöſung aus der Gewalt de3 Satan3 fannte, auf die Heidenmiffion der 
evangelifden Rirden nidt gepakt hatte. Heute paßt es. Wenn Harnad 
alg Zweck de3 Chriftentums und feiner Wusbreitung dad begeidjnet, daß 
durch das Chriftentum jede3 Volk und die gange Menfdheit das wird, twas 
fie fein foll, oder, ander ausgedriidt, dak das Chriftentum jedem Volk und 
der gangen Menſchheit gur höchſten Kultur- und Geiftesentwidlung verhelfen 
foll, fo ift daS in der Tat das, was die heutige internationale GHeiden- 
miffion Der Weltfirden betreibt, twas freilich mit Evangelium und bibli- 
{Gem Chriftentum nichts mehr gu tun hat. Das Chriftentum der Welt- 
firden und ihrer Seidenmiffion ijt gum Beftandteil und bloßen Hilfsmittel 
der Entiwidlung einer allgemeinen internationalen Kulturmenſchheit ge- 
worden. Was hilft da alle tunftvoll gemachte firdlidje und biblifde Cin- 
kleidung? Durch fie Hindurd ſpürt man auf Sdritt und Tritt bei den 
Weltirden den herrſchenden Geift der Welt und der Beit.“ A. 
Deutſchtum und Chriſtentum. Die „A. E. L. K.“ zitiert einen Teil 
einer Rede, die Staatsminiſter von Gayl kürzlich in der Guſtab⸗Adolf⸗ 
Sundgebung gehalten hat. Darin kommen die Worte vor: ,, De utſch⸗ 
tum und Chriſtentum ſind nicht mehr voneinander zu 
trennen. Wir müſſen einen chriſtlichen Staat bilden, wenn wir der 
ſeeliſchen Not unſerer Beit Herr bleiben wollen. Yn ihm müſſen Pro- 
teftanten und Ratholifen fid finden auf gemeinfamer Grundlage und bon 
ihe aus den gemeinfamen Marfa antreten gum Kampf um die Zutunft 
unſers Boles, indem mir uns gemeinjam fagen miiffen: „Ich will e3 voll- 
bringen oder fterben.{ Denn twenn wir den driftlidjen Staat nicht ver- 
teidigen und erhalten, dann wird unfer Volksboden gum Tummelplatz innerer 
und Gugerer Kämpfe der Weltanfdauungen, auf dem es endgiiltig fein Ende 
finden fann. Jedem Befenntnisteil das volle Recht und das Seine, aber 
in der Not unferer Zeit ein gemeinfames Biel und ein einbeitlider Wille!” 
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Wir gitieren dies als eine Probe der leider nur gu oft, aud bon hod- 
ftehenden Berfonen, gemadjten gedanfenlofen Ausipraden, tworin Worte 
es fich geduldig gefallen laſſen müſſen, eben nur Worte ohne Bedeutung 
gu fein. Deutſchtum und Chriftentum find doch wahrlich nidt jynonym. Go 
etwas gu behaupten, ift, ehrlich gefagt, der reinfte Unfinn. überhaupt, 
twas ijt „Deutſchtum“? Hierzulande bebdeutet e3 in manden Kreiſen ein 
tüchtiges Glas Bier trinfen und dabei „Deutſchland, Deutſchland itber alles“ 
fingen fonnen. Ferner, twas ift ein ,chriftlider Staat“? Rom weiß gang 
genau, was e8 darunter berfteht; aber fiir befenntni8treue Lutheraner, die 
pringipiell Staat und Kirche trennen, gibt es doch feine ,,chriftliden Staa- 
ten”. Der Calvinismus könnte fich fon eher mit dem Gedanfen eines 
„chriſtlichen Staates” befreunden. Uber mit feiner Ydee von einem drijt- 
lichen Staat tritt bon Gayl auch in Widerfpruch mit dem päpſtiſchen Begriff 
eines chriftliden Staate3. Schließlich nod) dies: Wohl ſagt ein Luthera- 
ner: „Jedem Bekenntnisteil das volle Recht und das Seine!“ sc. auf politi 
ſchem Gebiet. Wber das ift doch nicht Roms Sprade! Hier hat man nod 
immer geborigen Refpeft vor der Bulle Unam Sanctam; und daß Ddiefe 
Bulle nicht alte Gefdidte ift, hat Leo XIII. nicht gerade fanft betviefen. 
Was Manner wie bon Gav! wollen, fann man verſtehen und würdigen; 
aber man ertwartet bon ibnen eine reine, Hare Spradje, die fein Deuteln 
zuläßt. J. T. M. 
Vortragsarbeit unſerer Brüder in Deutſchland. Unſere Brüder in 
Deutſchland zeugen ſchon ſeit längerer Zeit auch durch öffentliche Vorträge. 
über die Vortragsmiſſion in Hannover berichtet Hans Kirſten in der „Frei⸗ 
kirche“, daß die Vortragsverſammlungen dort ungemein gut beſucht waren. 
Sie fanden vom 17. bis zum 19. November vorigen Jahres ſtatt. Der 
Redner war P. Fr. Hübener, und in feinen Vorträgen wandte er ſich gu- 
meift gegen die unglaubigen Anhänger de Tannenbergbundes. Die Thee 
men lauteten: „Nicht Ludendorff und Frau, fondern YEfus und die Bibel, 
PRaulus und Luther“; „Der Chrift und die Qudenfrage“; „Gewißheit über 
das Leben nad dem Tod.” Der grofe Saal des Vereinshaujes auf der 
Pringenftrake war jedeSmal gedrangt voll. Yn den Vortragen wurde dar- 
gelegt, daß die Kreife um Ludendorff feine Giinde fennen und feine Sünder 
fein twollen. Go halten fie e8 fiir mit der Wiirde eines ,aufredten Men⸗ 
fen” nidt bereinbar, Gott um Vergebung der Siinden gu bitten. ,,Damit 
aber twar der eigentlide Gegenſatz gum Chriftenglauben aufgegeigt”, ſchreibt 
P. Kirſten, „und der Redner fand Gelegenbeit, gerade daran das Wefen des 
Chriftentums flargumaden. So boten die Vortrage reichlich Gelegenbeit gum 
Bekenntnis der Wahrheit de3 Cvangeliums.“ J. T. M. 
Goethe Doktor der Theologie. Als Nachtrag zur Goethefeier berichtet 
das „Evb. Deutſchland“, daß Goethe auch theologiſcher Doktor war. Wir 
leſen: „Zum Goethejahr mag die weithin unbekannte Tatſache nicht ver⸗ 
ſchwiegen bleiben, dak Goethe bei ſeinem fünfgigjährigen Dienſtjubiläum 
von der Univerſität Jena den theologiſchen Doktorhut erhielt, und zwar 
weil er ‚als Schöpfer eines neuen Geiſtes in der Wiſſenſchaft und als Herr⸗ 
ſcher in dem Reich freier Gedanten das wahre Yntereffe der Kirche und det 
evangelifden Theologie mächtig gefirbdert’ habe. Wenig befannt ijt aud, 
daß Johann Friedrid Stard, defen ,Morgen- und Abendandadjten from- 
mer Gbriften auf alle Tage des Yabres’ nod) heute meit verbreitet find und 
biel benust werden, ein Onfel Goethes war. Frau Aja ging beſonders 
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gern in feine GotteSdienfte; ihre Schwefter war mit Stard, der evan⸗ 
geliſcher Prediger und Konfiftorialrat in Frankfurt a. M. war, verheiratet.“ 
Go fehr es uns befrembdet, dak eine theologifde Fafultat einem Manne wie 
Goethe die theologijde Doktorwürde verleiht, fo natiirlich muß uns died 
doch auch anbdererfeit3 erfdeinen, wenn man bedenft, was man gu Goethes 
Zeit (und auch vielfach heute noch) unter ,evangelifder Theologie” bver- 
ftand. An der Univerfitat Jena unterridtete damals der „Rationaliſt“ 
Heinrich Eberhard Gottlob Paulus, der ,iiber Exegeſe und fyftematifde 
Theologie las“. Was er dariiber (a3, war dem großen Cgoijten Goethe 
aus der Geele gefprodjen. Die ,,Geredhtigfeit, die vor Gott gilt”, wie 
Luther im Rimerbrief die dexacoodyn Beod überſetzt, verfehrte er in ,,gott- 
gefallige Rechtfcdhaffenheit aus überzeugungstreue“, und er ftarb mit dem 
Bekenntnis auf den Lippen: „Ich ftehe rechtfdaffen vor Gott durd das 
Wollen des Rechten.“ Das Hat ihm Goethe am Schluß feines „Fauſt“ 
ehrlich nadhgefproden. Da iibrigen3 heutgutage folde Manner mie Fos— 
did, Cadman u.a. ,Doftoren der Theologie” find, ijt eine ebenfo grofe 
Sdhmach fiir das evangeliſche Chrijtentum wie die Verleihung der theo- 
logifehen Doftoriwiirde an Goethe. MNachdenfen mögen wir hierbet auch 
über einen andern Punkt, namlich dak einjt Yena eine Hochburg des luthe- 
tijden Befenntniffes, felbft gegen Wittenberg, war. J. T. Me. 

über das Judentum der Welt. Die „Ev.⸗-Luth. Freikirche“, das Blatt 
unſerer Brüder in Deutſchland, entnimmt dem „Reichsboten“ folgende in⸗ 
tereſſante Aufſchlüſſe über die Yuden: „Der Freund JIsraels‘ in Baſel 
weiſt auf die Verſchiebung der jüdiſchen Bevölkerung hin. Die Judenſchaft 
der gangen Welt wird auf zwölf Millionen geſchätzt. Während noch vor 
dahrzehnten der größte Teil der Qudenfdaft in Polen wohnte, hat fich nun 
eine große Verſchiebung der Yuden nach Weften vollgogen. Die Yuden 
find in einer Völkerwanderung grofen Stils begriffen. Der Verſuch, den 
Strom der Juden nach Palajtina abgulenfen, ift gefcheitert, da das ver- 
armte Paläſtina höchſtens eine Million Menfden ernahren fann, von denen 
drei Viertel bodenftandige arabifde Völkerſtämme find. Die jüdiſche Be- 
völkerung ergo fic) guerft in der Hauptſache nad Deutſchland, England, 
Frankreich und Holland. Das Haupteinwwanderungsgebiet mar aber fdjon 
lange Norbamerifa. Die Vereinigten Staaten gablten 1818 3,000 Quden, 
1888 waren e8 400,000, 1905 1% Millionen, 1927 4,228,029, 1981 4% 
Millionen. Die ftreng gehandhabte Cinwanderungsquote Amerifas vermag 
den Strom der jüdiſchen Einwanderer nicht gu hemmen, da die Yuden nidjt 
alg ein befonderes Volk gegahlt werden, fondern iiberall unter der Quote 
ihrer Gaſtvbölker fallen, fo dak alfo die Quden als eingiges unter allen, Völ⸗ 
fern den Gorteil haben, bald als Englander, bald als Frangofen, — 
Ruffen uſw. in Amerifa einzuwandern.“ 

Geifterfitllte Randidaten der Theologie. D. Kittel aus Tiibingen —* 
beherzigenswerte Worte über die theologiſchen Kandiaten, die die Kirche 
haben ſollte. Wir begiehen uns auf einen Aufſatz in der „Allgemeinen 
Cb.-Luth. Kirchenzeitung“ vom 18. Yanuar. Er fagt dort: „Vor gehn 
dahren, in den Zeiten, als die Pfarrer in Mitteldeutſchland in die Fabrifen 
gehen mußten, waren iwenige, Die es wagten, Theologie gu ftudieren, denn 
niemand toufte, ob es in Sutunft nod) Pfarrbefolbungen geben würde. 
Benn der Herbſtſturm durd die Baume raufdt, fallen die diirren Blatter 
und Zweige. Wber die twenigen, die damals Pfarrer werden twollten, wußten 
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twarum. Mein heimgegangener Freund Giinther Holftein fagte einmal gu 
mir: ,Gib mir hundert junge Menjden, in denen die Botſchaft de3 Evan⸗ 
geliums gur Iebendigen Flamme getworden ijt, und Deutfdland wird in 
Bewegung fein. Er fiigte hingu: Ihr habt gu viele Pfarrer und Theo- 
logen, die fich alS Beamte fühlen; der Heilige Geijt braucht Menſchen, die 
bon allem, was bindet, gelöſt find, fo wie wir e3 als Soldaten im vorder⸗ 
ften Graben twaren. Heute liegt e3 wie ein Fluch auf dem theologifden 
Studium, dak e3 ein verhalinismapig „ausſichtsreiches‘ ijt gegeniiber der 
ivberfiillung aller andern Verufe und Studien. Es gibt heute wieder einen 
Typus des ,Monjunfturtheologen’. Webhe der Kirche, die nicht achtgibt, ihm 
Den Bugang gum Heiligtum gu twehren; denn mehr als durd alle Yrr- 
tiimer irrendDer Menfden wird die Sache des Cvangeliums befledt durd 
Die unreinen Hände derer, die unter dem Anſchein, ihm gu dienen, Gewinn 
und Ehre und Ausfichten fucjen.“ Es ijt gewiß wahr, dak die Kirde recht 
glaubige Pajtoren nötig hat. Aber dariiber darf man nicht überſehen, 
daß die Diener der Kirche auch re ht glaubig fein müſſen; fonft fabrt fie 
ftrad3 in Schwärmerei und Aberglauben Hinein. D. Kittel ftimmt in feinen 
weiteren Ausführungen dem Vorfdlag D. Hirſch' bei, dak die jungen Theo- 
logen nad abgelegtem Examen fic erft ,in der freien Arbeit eines Cvan- 
geliften und Volksmiſſionars bewähren“ follten, ebe fie eine fefte Unjtellung 
erhalten. A. 
Roman Catholic Educational Work in China. — That the Roman 
Catholic Church has grasped fully the need of educational work in propa- 
gating its religion in China is shown by the annual official statistics for 
1931—32, which have been released recently by the Synodal Commission. 
The Central China Post of Hankow reports these statistics as follows: — 


“Doctrine Schools .......... 9,442 Enrolment ......... 188,018 
Lower Primary Schools ..... 3,177 Maroon) 555.65. ces 107,618 
Upper Primary Schools .... 309 Enrolment ......... 15,699 
Lower Middle Schools ...... 73 Enrolment: ......... 8,995 
Upper Middle Schools ...... 28 Enrolment) ......... 1,637 
Normal Schools ............ 25 MimsotmMent isc. 0405/58: 636 
Special Schools ............ 198 Enrolment ......... 6,752 
ieee. ks ies. 3 Enrolment ......... 830 





Total SHROOls. ......<..60:- 55 13,255 Total enrolment.. 330,485 
“Major and minor seminaries for the education of clerical aspirants are 
not included in these statistics.” FREDERICK BRAND. 


National Siamese Christian Church. — We take the following from 
the Christian Century: “The National Christian Council of Siam, or- 
ganized in 1930, will meet in Bangkok next week to consider the proposed 
constitution for a National Siamese Christian Church. Preceding this 
meeting, there will be a conference of Siamese Christians. The Pres- 
byterians have the principle missionary work in Siam, but the Church of 
England and the English Disciples have some stations.” We are told that 
Siam is a Buddhist state, but that it has always manifested religious 
tolerance and that missionaries have received friendly treatment. Accord- 
ing to the constitution the king has to be an adherent of the Buddhist 
religion, but the same constitution proclaims the principle of religious 
liberty for all its citizens. 
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Bum Ableben D. Theodor Kaftans. An einer Mitteilung der ,, YW. E.L. K.“ 
dürfen wir Hier nicht fdjweigend voriibergehen. Es ijt die die Nachricht 
iiber den Tod D. Theodor Kaftan3. Wir lefen dort: „Am 26. November 
wurde in Baden-Baden der ehemalige Generalfuperintendent fiir Schleswig 
D. Theodor Kaftan, Wirkl. Geh. Oberfonfiftorialrat, durch einen fanften Tod 
im ſechsundachtzigſten Lebensjahr von Gott dem HErrn in die Ewigkeit 
abberufen. Wiewohl das Lebenswerk diefes feltenen Mannes unmittelbar 
por dem Neubau unferer LandeSfirde in ihrer heutigen Verfafjung abge- 
ſchloſſen war, hat feine geiſtesmächtige Perſönlichkeit und ihre Lebensarbeit 
unferer Seimatfirdje ein bleibendes Erbe Hinterlaffen. Der Name D. Kaf⸗ 
tans wird nicht nur unter uns fortleben, er bleibt mit feinem gejamten 
Wirken mit der Gefdhichte unferer Landesfirdhe fiir immer verbunden. ... 
Gein umfaffendes Wiffen, feine gründliche theologiſche Durchbildung, feine 
tiefe und feft im Evangelium der Schrift wurzelnde Frömmigkeit und nidt 
gulebt das ihm eigene Charisma der RKirdenleitung haben ihm während 
feineS gangen Wmtsleben3 eine fiihrende Stellung in unferer Landeskirche 
gefidert. ... Weit über den Rahmen feines eigentliden Amtes hinaus 
hat er makgebenden Einfluß im Gejamtleben de3 Luthertums Deutfdhland3, 
ja der Welt ausgeiibt. Die Cifjenacher Rirdhenfonfereng, der Deutſche Cvan- 
geliſche Kirchenausſchuß und die Allgemeine Evangeliſch-Lutheriſche Kon— 
ferenz haben in ihm einen ihrer hervorragendſten Mitarbeiter geſehen, dem 
in der Vertretung der lutheriſchen Kirche hohe Aufgaben anvertraut wurden. 
Sein Wort hatte durchſchlagende Kraft, und ſein treffſicheres Urteil, von dem 
ſeine zahlreichen ſchriftſtelleriſchen Arbeiten in weiteſter kirchlicher Hffent- 
lichkeit Zeugnis ablegten, haben ihm den Ruf eines eingigartigen Gadj- 
walter3 des Luthertums eingetragen.“ 

Wir finnen dies Lob der „A. €. L. K.“ wohl verftehen, wollen aud 
leineswegs die hohe Bedeutung Kaftans fiir die deutſchländiſche ebangelifde 
Kirche unterſchätzen. Raftans pofitiver Standpuntt ift fiir viele gum Segen 
getworden. Namentlich in feinen fpateren Jahren, und befonders wenn er 
für das praftifde Volt fdjrieb und redete, fonnte Kaftan Tine treffen, die 
auch befenntni8treue Lutheraner in unferm Ginne nur erfreuen fonnten. 
Dod) dem Lob, dab Kaftan „ein eingigartiger Sachwalter des Luthertums” 
war, fonnen wir nicht fo ohne weiteres guftimmen. Wm Sarge de3 Ent- 
idlafenen hat ihm Biſchof D. Völkel von Riel die Worte nachgerufen: „In 
{einem WUntrittshirtenbrief bom Yahre 1886 begeidnete er e3 als feine ihm 
bon Gott an der Kirche getwiefene Aufgabe, das teure Erbe der Vater un- 
verfälſcht und ungeſchmälert gu bewahren, das alte Evangelium von JEſu 
Chriſto, dem Sohne Gottes, der unſer eingiger Troſt iſt im Leben und im 
Sterben, und auf daß ſolches recht geſchehe, dürfe Luthers Geiſt und Luthers 
Art nicht von uns weichen.“ Aber die Schwäche Kaftans hat er gleich ſelbſt 
angegeben, wenn er weiter ſagte: „Der Heimgegangene ijt mit allem Nach— 
druck für die Theologie als Wiſſenſchaft eingetreten und hat ihre Eigenart 
dahin pragifiert, daß fie Wiſſenſchaft iſt von der nur dem Glauben zugäng⸗ 
lichen Selbſtoffenbarung Gottes in Chriſtus, und er hat gefordert, daß die 
Dologie wie jede andere Wiſſenſchaft ihre Arbeit vorausſetzungslos und 
methodifd) treibe. on folder Grundauffaffung der Theologie her hat er 
felbft in der wiſſenſchaftlichen Bearbeitung des Chriftentums Bedeutendes 
geleijtet.” Gerade Hierin lag, wie gefagt, die Schwäche Kaftans; er hat fid 
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bon feinem „Ritſchlſchen Erbteil” nicht recht fretmaden finnen. Die Folgen 
der falfden Vorausfebung, dak die ,Theologie wie jede andere BWiffen- 
ſchaft ihre Arbeit vorausfebungslo3 und methodijd treiben” müſſe, hat 
D. F. Pieper in feiner „Chriſtlichen Dogmatik“ geniigend beleudtet. Eben 
tweil Kaftan die Theologie twie jede andere Wiſſenſchaft trieb, fo leugnete er 
die Verbalin{piration der Schrift und erflarte die Sungfrauengeburt unfer3 
göttlichen Heilandes fiir „religiös wertlos“. Damit hat ſich aber Kaftan 
bon der Schrift und bom lutheriſchen Bekenntnis losgeſagt; er mar moder- 
ner Theolog, „Wirklichkeitsmenſch“, dem dad „theologiſche Erlebnis“ mehr 
galt als die Schrift felbjt. Das ift feine Schmähung Kaftans, fondern das 
hat er ſelbſt auSgefproden („Die moderne Theologie, die ich vertrete, beugt 
fich unter feine nur äußere Autorität“). Wllerdings findet ſich gutweilen 
auch bet Kaftan jene „glückliche Qnfonfequeng”, die in der Praxis ein ver- 
fehrte3 Pringip verneint, und fo ift e3 gefontmen, daß Theodor Kaftan oft 
gang als Sdjrifttheolog auftrat, lehrte und praftigierte. J. T. M. 
„Gehört das wörtliche Ausſchreiben der Predigt zur Vorbereitung 
auf die Predigt?“ Mit dieſer Frage beſchäftigt ſich „Schrift und Be- 
kenntnis“ in einem längeren Wufjab. Intereſſant war uns dabei, twas da 
iiber eingelne große Brediger gejagt wird. Go lefen wir iiber Karl Gero 
(71890): ,Geine Predigten waren vor allem aufgebaut auf dem fittliden 
Grund de3 Fleißes und der Treue. Gie find von der erften bis gur letzten 
auf gründlichſte durchdacht und bis ins eingelne forgfaltig auSgearbeitet, 
wörtlich niedergefdjrieben (mit Flarer, mie geftodener Handſchrift) und 
memoriert.“ iiber den grogfen Berliner Oberbhofprediger Rudolf Kögel 
(7 1896) finden wir das folgende Urteil: ,Seine [meifterhafte] Predigt⸗ 
weiſe madte die genaue BVorbereitung unbedingt nötig. Kögel arbeitete 
jede Bredigt mit der peinlidften Sorgfalt, unter bvielfaden Rorrefturen 
des Kongepts, aus. Faſt immer lag, wenn er die Rangel beftieg, ſchon die 
nadjtfolgende PBredigt fiir die Domfangel fertig in feinem Pult, damit er 
nicht durch unborbergefehene AmtSarbeiten an der forgfaltigen Ausarbei- 
tung gebindert twiirde. Ebenſo genau, wie fie gefdjrieben war, wurde fie 
memtoriert (vgl. den fiir ifn begeidjnenden Ausſpruch: ‚Wir Prediger haben 
fo oft Gelegenheit, uns grimbdlich gu blamieren, daß es des künſtlichen Mit- 
telS der Nichtvorbereitung nicht erjt bedarf, um diefen Effekt gu ergielen‘).” 
Das find fiir un3 wichtige Exrempel, die wir dod) feine GerofS und Kögels find. 
J. T. M. 
Spain Uses the Property of Jesuits to Relieve Suffering. — In 
the Lutheran of November 17, 1932, we read: “The Spanish Cortez [Par- 
liament] has passed a bill ordering the distribution of more than thirty 
million dollars for ‘social welfare.’ The fund was obtained by the con- 
fiscation of the property of the Jesuits, whose order was dissolved last 
January. Spain, prior to the revolution dethroning King Alfonso, was 
most cordial to Catholic monastic orders, some of which found refuge there 
when neighboring nations became unfriendly to their institutions. The 
founder of the Jesuits was Ignatius Loyola, of Spanish birth, whose mili- 
tary career was interrupted and who then became a soldier of Jesus. The 
order was formally incorporated in 1540 by the Pope.” A. 





= == 
or 















yy NO 


vn 


rs A A 


l 


Book Review. — Literatur. 








Book Review. — Literatur. 





The Outlined Bible. An Introduction to, and an Outline and Analysis of, 
Every Book in the Bible. Each page designed to show at a glance 
the structure and contents of each Bible book. Given by Robert Lee 
at the Mildmay Conference Hall Bible-school, London. Fleming 
H. Revell Company, New York, London, and Edinburgh. Price, $1.25. 


However much the Bible may be despised, there are still thousands 
who are intensely interested in its contents and study. A multitude of 
these are very willing also to have some one assist them in becoming 
better and better acquainted with the Bible. This explains in a measure 
the ready market which those books find that promise to show you the 
structure and content of each Bible book “at a glance.” There are any 
amount of these books on the market. In my library I have about ten 
of them. No doubt some have been benefited by one or the other of these 
analyzed Bibles; if not otherwise, the book at least moved them to get 
down to real Bible-study. But I am convinced that it was not so much 
the Outlined Bible, or the Analysis of the Bible, or the Guide to the Study 
of the English Bible, or the Syllabus of the Old and New Testament, or 
the Key to the Books of the Bible, etc., which bestowed upon them more 
intimate knowledge of God’s Book, but it was their own personal study. 
The Outlined Bible, if it helped them any, helped them to get down to 
real study work. Any one, moreover, who is at all acquainted with the 
different books of the Bible knows very well that one cannot show the 
whole content of even such a small book as the Book of Ruth or the Book 
of Esther at a glance, much less the Book of Proverbs, the Book of Psalms, 
or the Book of Revelation of St. John the Divine. 

Now, in the book before us, the author himself admits in his preface 
that his outlines are not exhaustive. He also admits that the book is 
rather large and unwieldy in appearance. He thought he had to make it 
large and unwieldy in order that he might give the content of each book 
on one single page. Instead of making the book large and unwieldy, he 
should have omitted much, very much, which does not belong there. If 
he had done this, he would have omitted his own conjectures concerning 
the author, ete., of each book and thus found more space for a perspicuous 
syllabus of it. In an analysis or outlined Bible we do not want any one’s 
theory as to the authors of the different books. In this case more than 
one half of the page is taken up with such subjects as the time in which 
the book was written, by whom it was written, for whom it was written, 
peculiarities of its style, and its message. And all this information is frag- 
mentary and insufficient. 

Then the book is tainted with false teaching. Concerning the fall of 
man in the Book of Genesis the author writes: “It was necessary. for man 
to know by failure his own weakness and insufficiency before he could 
Voluntarily choose God.” It is difficult to see how he managed to get so 
much error into so few words. The Book of Deuteronomy is divided into 
nine sections ; eight of them are called discourses. These eight discourses 
are headed, respectively: “Retrospect, Review, Warning, Covenant, Coun- 
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sels, Instruction, Song, Blessing.” And the ninth division is headed “The 
Death of Moses.” Such an outline no one will remember. One of the best 
outlines which I have found is the one on the Book of Joshua, which is 
divided into four sections, named, respectively: 1) Entrance; 2) Conquest; 
3) Division; 4) Farewell. That is good because any one could himself 
easily make this division. The Epistle of St. Paul to the Romans is divided 
into two chief divisions: doctrinal and practical. The doctrinal portion 
is divided into nine divisions. If you are thoroughly acquainted with the 
Epistle of St. Paul to the Romans, you need no analysis of this kind. If 
you are not acquainted with it, the analysis is a veritable puzzle. The 
theologian should be able to make his own analysis of a book, and the one 
he himself makes will be be the most helpful to him. He may consult 
what others have done; but, after all, he should make his own. The lay- 
man who is interested enough to wish to have a careful, clear, and exact 
skeleton, or syllabus, of a certain book must have a living teacher, who 
takes him through the book and then gives him an outline of that book. 
To summarize, the book is too large and unwieldy; the author him- 
self admits that. The ordinary book-shelf is not prepared to hold such 
a book. In the second place, the pages are cluttered with much irrelevant 
matter. In addition, the book is marred by errors. M. S. SomMEr. 


Theologiſcher Handfommentar gum Neuen Teftament. Das Evangelium 
des Markus (Synoptiferl). Bon D. Friedridh Haud. A. Deiz 
chertſche Verlagsbuchhandlung (D. Werner Scholl), Leipzig. XIV und 202 
Seiten 7X10. Preis: M. 7.50; gebunden M. 10. 

Dies ift der gweite Band deS neuen Handfommentars gum Neuen Teftament. 
Der erfte Band, der die Offenbarung St. Johannis von Prof. D. W. Hadorn 
brachte, tourde feiner Zeit angegeigt in ,Lehre und Wehre“ und im Theological 
Monthly. Uuch fiir diefeS Kommentarwerk, das faft gleichzeitig mit dem grofen 
und mit Recht angefehenen Zahnſchen Kommentar erfdeint, haben ſich eine Anzahl 
befannter neuteftamentlicer Theologen der Gegenwart, die alle der pofitiven Rid: 
tung angebiren, gufammengetan: Prof. D. Paul Althaus in Erlangen, Propft 
D. H. Appel in Kieve, Prof. D. O. Bauernfeind in Greifswald, Prof. D. F. Büchſel 
in Roftod, Prof. D. KR. Deißner in Greifswald, Prof. D. G. Kittel in Titbingen, 
Prof. D. W. Michaelis in Bern, Prof. D. U. Spfe in Leipzig und Lic. H. BW. 
Schmidt, Dogent an der Theologiſchen Schule in Bethel. Der vorliegende Band 
ift von D. Haud in Erlangen bearbeitet, dem Nadfolger D. Th. Zahns auf dem 
dortigen neuteftamentliden Lehrſtuhl. Die Anlage de$ Kommentars hat viel 
fiir ſich. Muß man öfters an folden Werken ausfeken, dah fie nidt überſichtlich 
find, fo fann man bet diefem Rommentar das nicht fagen. Er begeidnet nad 
diefer Hinficht offenbar einen Fortſchritt. Bei klarer DiSpofition und Berlegung 
in größere und feinere Abſchnitte wird immer der Grundtert links und daneben 
eine genaue überſetzung rechts in einer Doppelfpalte dargeboten. So wird der 
PBenuger immer redht am Cert feftgebalten, was von grofem Mugen ift. Dann 
folgen in fleinem Druc terttritifde Bemertungen, hierauf eine gufammenfaffende 
Darftellung des Abſchnitts und im Anſchluß daran die Erklärung felbft von Vers 
gu Vers. Woimmer es nötig ſcheint, wird dann noc in befonderem Drud cin 
Exkurs dargeboten, in dem vorliegenden Bande im ganzen ihrer fünfzehn, 3. B. 
iiber Dämoniſche und ihre Heilung, den Menfdenfohn, das letzte Mahl und den 
TodeStag JEſu, die LeidenSgefdhidte JEfu und den Weisſagunssbeweis. Die 
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Uuslegungsmethode, die hier befolgt wird, ift nicht die gloffatorifche, fondern die 
reproduftive, die manches fiir ſich, aber auch gewichtige Bedenfen gegen fic) hat. 
Der Stil ift fliiffig, die Sprache ift Har, die Sake find meiſtens kurz, und der 
Kommentar begeidnet in diefer Hinfich einen Fortſchritt gegenüber dem fonft be- 
deutenderen, aber bfter$ etwas ſchwer gefdriebenen Zahnſchen Kommentar. Die 
Erklärung, obwohl den ſprachlichen und hiftorifden Fragen volle Aufmerkſamkeit 
geſchenkt wird, verliert fid) doch nicht in Cingelheiten, fondern ift ftet8 auf das 
Gange geridjtet und legt befonderS Gewicht auf die Herausftellung der Zufammen- 
hinge. Um gugleid einen Einblick in die ſynoptiſchen Verhaltniffe gu ermöglichen, 
die ja in Der neueren Exegeſe fo viel behandelt werden, ift der griechiſche Text mit 
zweierlei Typen gedrudt und gibt durch angewandte Zeichen die Möglichkeit der 
ſynoptiſchen Text- und Stilvergleidung. Die deutſche überſetzung ſchiebt oft in 
fleinen, eingeflammerten Zuſätzen eine ganz fnappe, handliche Erläuterung mit 
cin, was wit am beften an Rap. 12,13 als Beifpiel zeigen finnen: „Und (die 
hierarchiſchen Gegner) fenden gu ihm einige von den (rimerfeindliden) Phariſäern 
und den (römerfreundlichen) Herodianern, dak fie ihn durd ein (unbedachtes) 
Wort fingen.” Freilich entfteht auch durch ſolche Zuſätze die Gefahr der Sinn- 
verſchiebung des Grundtertes. Der Kommentar, der auf 188 Seiten die ganje 
Auslegung abmadht, ift im gangen ,pofitiv” und in diefer Hinficht recht brauchbar. 
Gr verliert fic) nicht in allerlei Hypotheſen, weift die moderne Hypertritif, wie fie 
in neuefter Zeit befonders Bultmann in feiner „Geſchichte der fynoptifden Tra- 
dition” bvertritt, in ihre Grenzen und bleibt ſachlich. Wber freilic) miiffen wir 
fagen, Dah aud) diefer Kommentar durdaus nidt wirklich pofitiv, nicht feft bibel- 
gliubig ift, fondern öfters bedentliche Bugeftindniffe macht und bisweilen fogar 
tationalifierendD wird. In diefer Hinficht geben wir den Zahnſchen Kommentaren 
weit Den Vorgug. Die LeidenSgefdhidte wird ,in die Reihe der Martyrienberichte“ 
hineingeftellt (S. 163). 8 ift grundverfehrt, wenn Chriſti Paffion als ein Méar- 
tyrerleiden bezeichnet wird, wie das leider vor einigen Monaten auch, worl un- 
beabfidhtigt, aber nicht8deftoweniger irrig, in einer uns gugegangenen a ae 
aus unfern Kreiſen geſchehen iſt. Bu Kap. 10, 45: „Denn auch des Menſchen Sohn 
ift nicht fommen, dak er ihm dienen laffe, fondern dak er diene und gebe fein 
Reben gur Bezahlung fiir viele” wird bemerkt: „Das Rätſel des Todes JEſu ift 
damit aufgelift. Sein Lod ijt als ſinnvoll erwiefen” (©. 128). „Sinnvoll“ — 
ift das alles, und fagen die Worte nidt mehr? Bei der Gefchichte von der Auf⸗ 
erweckung der Todjter des Jairus wird angedeutet, ob es fic) vielleidht um eine 
„ſchwere Ohnmacht“, einen ,Krampfzuftand, wie er gerade in den Entwidlungs- 
jahten vorkommt“, handle (©. 71). Das ift nichts anderes als der alte, vulgäre 
Rationalismus. Ebenſo finden fic) öfters religionsgeſchichtliche Rationalifierungen, 
ie gum Beijpiel im Exturs über 6 vide rod Peod gu den Worten „Du bift mein 
lieber Sohn” bemerkt wird, dak fid) im Markusevangelium „die helleniſtiſche Soh⸗ 
nesauffaſſung über die urſprüngliche israelitiſche gelegt gu haben” ſcheine (S. 16). 
Wir ſagen, daß Gott der Vater bei dieſen Worten ſich ganz gewiß nicht nach den 
delleniſten gerichtet habe. Auch die leibliche Beſeſſenheit wird geleugnet, wenn 
iu Rap. 1, 23 bemerkt wird, dak der Dämoniſche in der „Zwanssvorſtellung, daß et 
in der Gewalt eines Geiftwefens fteht”, gelebt habe (6.23). Saud will nicht die 
Wunder leugnen, ein Kern der Wahrheit fteht ihm immer dabhinter und oft mehr 
aS cin Kern; aber wir finnen ihn nicht anders verftehen, als daß ſchließlich dod 
die Wunder geleugnet werden, wenn er gum Beifpiel bet der Stillung des Sturms 
tin wirkliches Erlebnis der Yiinger annimmt, aber zugleich bemerft, das aber ,durd 
den fubjettiven Glauben dDerfelben wie durd den Gang der iberlieferung eine 
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Vergrößerung erfahren haben wird. Yedenfalls haben auch altteftamentlide Züge 
auf die Uusmalung der Gefdhidte eingewirkt“ (©. 61). Es ift fehr gu bedauern, 
dak diefer Kommentar, der in kurzen Sätzen fo inhaltreidh und deffen Sprache fo 
tnapp und ſchön und durdfidtig ift, dod) fo viel Bugeftindniffe an die liberale 
und religionsgeſchichtliche Theologie macht. Von Cingelheiten merfen wir nod an, 
dak Hau auch die ifagogijden Fragen gwar kurz, aber dod) immer vollftindig 
behandelt. Er fagt gum Beifpiel über den BVerfaffer: „Die altkirchliche über⸗ 
lieferung begeugt einftimmig, dak Marfus, der Begleiter des Petrus, das zweite 
Evangelium verfaßt hat. Mit diefem Markus ift fein anderer als der im Neuen 
Yeftament mehrfach auftretende Johannes Markus gemeint. ... 1 Petr. 5, 13 
(Markus, mein Sohn‘) ſpricht von einem befonderen Ubhingigkeitsverhaltnis des 
Martus von Petrus (S.2). Und nun folgen die wichtigſten alttirdliden Zeug⸗ 
niffe fiir dieſe Sache. In begug auf die dielverhandelte Frage des Markusſchluſſes, 
Rap. 16, 9—20, neigt Hau fic) gu der Anſicht, dak das „überraſchende Whbreden 
der Erzählung“ mit den Worten ,denn fie fürchteten fic’, B.8 (epofodvro yao), 
„ſchon frithgeitig gu Ergingungen geführt hat. Die Mehrgahl der Forſcher urteilt, 
dah Rap. 16, 8 nicht den beabfidhtigten Schluß bedeutet. Es ift Dann angunehmen, 
dab Markus entweder an der Vollendung des Buches verhindert wurde (neroniſche 
PVerfolgung? Tod?) oder dak der wirkliche Schluß frühzeitig verlorenging. Daf 
der Verfaffer, begiehungSweife die römiſche Gemeinde, nicht alsbald den Schaden 
wieder gutmadhte, ſpricht mehr fiir die erfte Wahrſcheinlichteit. Immerhin ift aud 
miglih, daß dem Verfaffer 16,1—8 als Abſchluß geniigte. Er führt fein Bud 
dann bis auf die UuferftehungsSbotidhaft hinaus. Das künſtleriſche Intereſſe ciner 
Ubrundung am Schluß mag der einfache Darfteller nicht in derfelben Weife emp- 
funden haben wie der ſchriftſtelleriſch gebildete Lukas (24, 53; Apoſt. 28, 31)“ (6.4). 
In der Auslegung wird dann guerft unter der überſchrift „Der unedhte Schluß“ 
die längere Form, Kap. 16, 9—20, erklärt, dann der kürzere Schluß, den die mei: 
ften neuteftamentliden TertausSgaben nad Handfdriften, die in und um Woypten 
daheim find, darbieten: „Alles Wufgetragene aber vertiindigten fie furg den Bee 
gleitern des Petrus. Danach fandte JEſus felbft vom Aufgang bis gum Unter- 
gang durch fie die heilige und unvergängliche Verkündigung des ewigen Heiles 
aus"; und ſchließlich das fogenannte Freerlogion nad der widtigen Handſchrift W 
(Wafhington), die der Detroiter Magen Freer vor etwa fiinfundswangig Jahren 
in Ugypten ertworben und dann in Wafhington niedergelegt hat und das folgen- 
den Wortlaut hat: ,Sie aber verteidigten fic, indem fie fagten: Diefes Weltalter 
ber Ungeredhtighit und des Unglaubens ift unter Santan[S Getwalt], welcher 
nicht zuläßt, dab von den unreinen Geiftern die wahre Kraft Gottes erfakt wird. 
Datum offenbare deine Gerechtigkeit ſchon [jegt], fagten jene au Chriftus. Und 
Chriftus erwiderte ihnen: Erfüllt ift die Grenge der Jahre der Macht Satans. 
Dod) naht anderes Gewwaltige. Und fiir die, weldhe fiindigten, ward ic) hingegeben 
in den Tod, damit fie gur Wahrheit zurücklehren und nicht mehr fiindigen, damit 
fie Die geiftgeartete und unvergängliche Herrlidteit der Geredtigteit, die im Him- 
mel ift, erben.” (Uber gehet hin’ ufw., Rap. 16, 15 ff.) In bezug auf die fynop- 
tifce Frage nimmt Haud an, dak „Markus den beiden andern (Matthius und 
Lukas) als ſchriftliche Quelle gugrunde liegt” (6.5). Und als eins der „Ergeb⸗ 
niffe” feiner Unterfudjung fagt er gum Schluß: „Das Verhaltnis unfers Coan- 
geliums gu Matthius und Lulas führt gu dem Schluß, dak nad) der Abzweigung 
diefer beiden Schriften aus bem Markusevangelium diefeS in den Händen der Gee 
meinde nod) gewachſen ift. Dieſe Bearbeitung, die nidt auf eine einzelne Perfon 
guriidgugeben braucht, hat das Evangelium nod um eine Reihe ausmalender Gin: 
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zelzüge erweitert. Die Urt, wie miindlid in reicherer Weiſe erzählt wurde, ſcheint 
damit nachträglich im fcriftliden Evangelium nod da und dort Plak gefunden 
gu haben. Iſt das Evangelium auch überwiegend ein Mtofaif aus zuſammen⸗ 
gefiigten Cingelerzablungen, fo ift dod angunehmen, dak das Schema des Wufbaus 
(Galilia — Wanderungen — Yerufalem) der geſchichtlichen Wirklichkeit im großen 
und ganzen entfpreden wird. Steht Petrus hinter dem Buch; fo wird das Ge- 
famtbild des Wirkens JEſu, das der Apoſtel lebendig in fich trug und bei feinem 
Reden reprodugierte, aud) naturgemäß fic in diefem Buch ausSwirfen. Bu diefem 
Urteil fithrt befonder$ die Beobachtung, dak der äußere geographifdhe Fortgang 
der Erzählung mit einem inneren Fortſchritt der Geſchichte IEſu verbunden und 
verſchlungen iſt. Das Moſaik der Cingelergiblungen gibt zugleich ein lebendiges 
Drama des Wirkens JEſu. Das ift ſchwerlich der Kunſt des DarftellerS zuzu⸗ 
ſchreiben, ſondern iſt Widerſpiegelung einer gewaltigen Wirklichteit“ (S. 199). 
L. Fürbringer. 


A Summary of the Gospels. By Loraine Boettner, Professor of Bible, 
Pikeville College, Pikeville, Kentucky. 130 pages, bound in paper. 
Wm. B. Eerdmans Publishing Co., Grand Rapids, Mich. Price, 75 cts. 
This Summary is not a “harmony” of the gospels, but a skilful weaving 
together in chronological order and in one continuous account of all the 
material which is found in the four gospels of Matthew, Mark, Luke, and 
John; it includes everything that is given by these writers, without re- 
peating anything. So far as it was possible, the dates of events and the 
places of their occurrence have been given. The work is divided into 137 
chapters, which are provided with brief, but clear headings. In cases 
where two or more writers have narrated the same event, that account 
is printed complete which goes into the greatest detail; the additional 
details recorded by the other writers are inserted in parentheses at the 
proper places. The Summary is thus a purely Scriptural account, related 
in the translation of the American Standard Version. The book is intended 
especially for Bible classes in which the four gospels are studied together. 
ATable of Contents gives a list of the various events, miracles, parables, etc. 
By means of a Scripture Index any particular passage can be easily located. 
Full Scripture references are given by means of footnotes. We believe 
that this is an interesting and useful method of studying the contents of 
the blessed gospels. J.T. MUELLER. 
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Zur Gemeindepredigt der Gegenwart. Anregungen von Luther her. Bon 
Herm. Werdermann. Verlag von C. VertelSmann in Gütersloh. 
1930. 43 Seiten 64%2X9%%. Preis: M. 1.50. 


Dies ift ein Sonderdrud aus des Verfaffers Bud ,Luther$ Wittenberger Ge- 
meinde, wiederhergeftellt aus feinen Predigten; gugleich ein Beitrag gu Luthers 
Homiletit’, das im zweiten Yahrgang des Concorpra THEOLOGICAL MonTHLy, 
S. 157, eingehend befprocen worden ift. In diefem Hefte findet ſich fo viel In— 
tereffantes und Lehrreiches und fo mancer wertvolle Wink fiir unfere Predigt 
Getade in den gegenwärtigen ſchweren Beitlauften, dah es gu wünſchen wire, dak 
jeder Paftor in unferer Synode es aufmertfam leſen würde. Mit Recht fagt der 
Verfaffer: „Sich an Luther orientieren bedeutet ja nicht archaiſieren, fondern der 
Gegenwart recht dienen. ... ,Lutherifierung’ darf keinesfalls bedeuten, dak eine 
unzeitgemäße Ropie und itbertragung von Luther$ Cigenart und Predigtart ges 
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ſucht und geboten wiirde.... Fertige Löſungen und Formeln fiir die Gegentwart 
finnen bier nigt gefunden werden. Aber ein ,Lernen an Luther*, aud an dem 
Gemeindeprediger Quther, ift durchaus nötig und miglidh. Luther gibt uns An- 
regungen fiir den rechten Predigtweg in der Gegenwart.” (S. 3. 5.) 

E. 3. Friedrid. 


At the Cross. Three Groups of Lenten Sermons and Addresses by James 
W. Schillinger, Roy D. Linhart, and Harold L. Yochum. The Lu- 
theran Book Concern, Columbus, 0. 163 pages, 5X73. Price, 90 cts. 
Order from Concordia Publishing House, St. Louis, Mo. 


Here we have three groups of Lenten addresses,—for this they are, 
rather than formal sermons,— but addresses that have a truly Lutheran 
ring. The first author presents ten addresses, the second six, and the 
third seven. Most of the addresses here offered reach and maintain a high 
level of good preaching, even if the homiletical structure is not always as 
apparent as one is accustomed to. It is particularly refreshing and en- 
couraging to find the substitutionary atonement so strongly stressed 
throughout, as even the group topics indicate: “Love Streams Down from 
Calvary’s Cross”; “Songs of the Cross”; “Behold Your King!” This book 
will surely stimulate thought, for it contains excellent suggestions and 
passages of real power. Selections from the book might even be used for 
the family altar during Lent.— On page 45 the phraseology is somewhat 
confusing, when the author says that man as a person retains the liberty 
to choose sin, death, and hell; this under the subhead “Man Must Choose.” 
The quotations are from the R.V. The proof-reading was done somewhat 


hurriedly, for we noted “lothsome” (p.3), “cros” (p.11), “twelve” instead 
of eleven (p.13), “darknes” (p. 23), “pled” (pp. 43. 52. 56), collog. for 
“pleaded,” “a” omitted before mother (p. 60), “chieftan” (pp. 65. 67).— 
We hope that many sermons containing the truth of salvation, as these 
addresses do, will be preached during the coming Lenten season. 

P. E. KRETZMANN. 


A Guide Book in Catechetical Instruction. By 0. Fred Nolde. The 
Board of Publication of the United Lutheran Church in America, 
Philadelphia, Pa. 178 pages, 54,8. Price, $1.25. With study helps 
in the Catechism. Price, 40 cts. 


The author of this handbook is professor in the department of Religious 
Education in the Lutheran Theological Seminary at Philadelphia. His 
idea was to present some modern pedagogical principles and methods in 
connection with the work of catechumen classes. This included in par- 
ticular the use of definite lesson plans, with procedures, aims, and objec- 
tives clearly presented, also in (mimeographed) outlines placed into the 
hands of the pupils. He succeeded in getting the cooperation of a number 
of clergymen, who tried out his study helps with about twenty-five hun- 
dred catechumens. There can be no doubt that the idea of study helps or 
lesson plans is most commendable, also in connection with tests (true-false, 
multiple choice). It is also most necessary to have the children realize 
the objectives of Catechism study more carefully, as the lesson plans in- 
dicate. These objectives can be realized very well also in connection with 
reports on sermons, as advocated by the author. — However, we have a num- 
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ber of serious doubts with regard to this particular book. In the first 
place, it does not seem advisable to change the sequence of the Chief Parts, 
as the author proposes (p.12). In the case of adults this may be done 
a little more easily, but most teachers of religion in the Lutheran Church 
have strongly advocated the order given by Luther. In the second place, 
the objectives of Christian education as given by the author are not in 
keeping with the pedagogy of the Bible. The sentence on page 8 “that the 
end of instruction lies in the experience of the learner” (compare p.17) is 
liable to dangerous misinterpretation. The objectives of Christian educa- 
tion are given in 2 Tim. 3, 14 and Matt. 28, 20. Knowledge of the truth 
must precede all experience or at least motivate all experience. In the 
third place, the instruction advocated in this book is not sufficiently Christ- 
centered. The exposition on page 22 does not place the vicarious atone- 
ment of Christ in the center of Christian doctrine. The children are bound 
to conclude that Jesus is first of all a teacher, a model, and an example; 
His redemptive work is brought out only incidentally. In this connection 
it must be stated that study help No.11, treating of the redemption of 
Christ, is very weak. In the fourth place, there are other discrepancies 
from the standpoint of Lutheran pedagogy, as when the author states (p. 31) 
that Baptism is first an act of the Church, and on page 21, that “Christians 
look forward to the time when Jesus, His person and His message, will be 
the ruling force in the relationships of this world.” The reader can hardly 
escape the unpleasant impression that the book is tinged with sectarianism. 
In a number of cases one was inclined to ask, Is it synergistic? Is it pie- 
tistic? In short, a discriminating pastor could learn quite a little con- 
cerning a more fruitful method of catechetical work from this book, but 
he would hardly use the study helps which are offered by the author. 
P. E. KRETZMANN. 


The Lententide Family Altar. Brief Daily Lenten Devotions. Re- 
printed from The Family Altar of F.W. Herzberger. Concordia Pub- 
lishing House, St.Louis, Mo. 49 pages, 6X9. Price, 25 cts., postpaid. 


Concordia Publishing House is to be commended for undertaking this 
reprint from the well-known book of devotion The Family Altar, written 
by the sainted Pastor F. W. Herzberger. Here are forty-seven devotions for 
the Lenten season, written in clear, simple, yet gripping language, pic- 
turing to us the Savior, who of God is made unto us Wisdom and Right- 
eousness and Sanctification and Redemption. Pastors should urge their 
members to buy these devotions, to read them in their family circle, and 
to make them the subject of their prayerful meditation. At the small cost 
of one half cent a day a wealth of wholesome spiritual food is offered here 
for the Lenten season. TH. LAETSCH. 


The Road He Trod. A Spiritual Pilgrimage. By Paul Zeller Strodach. 
Falcon Press, New York, N.Y. 148 pages, 51%4,X7%. Price, $1.50. 


Turning from Herzberger’s Lenten devotions to this book, one seems 
to be transferred into an entirely different atmosphere. Not only is the 
style and manner of presentation altogether different, — that would be 
no fault,—but, alas! we meet here with a different spirit. This spirit 
manifets itself not so much in what the author says. Much of that is 
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true and is stated beautifully and impressively. The difference appears 
rather in the fact that the author does not say what must be said, and 
said time and again, in a series of meditations on the way from Jericho to 
Joseph’s garden. We refer, of course, to the cardinal doctrine of Chris- 
tianity, the doctrine of vicarious atonement, without which there is no 
redemption and consequently no justification and without which there is 
no possibility of true sanctification, fellowshiping with, and following, 
Christ. This truth is nowhere in the book stated in clear and unmis- 
takable language. Why will Lutherans continue to use a trumpet giving 
an uncertain sound? Tu. LAETSCH. 
BOOKS RECEIVED. 


Concordia Publishing House, St. Louis, Mo.: — 

Proceedings of the Thirty-Third Convention of the Ev. Luth, | 
Synodical Conference of North America, assembled at Mankato, Minn, 
August 10—15, 1932. 46 pages, 6X9. Price, 20 cts. 


Amerifanifder Kalender fiir deutſche Lutheraner anf das Jahr 1933 
nad der Geburt unſers HErrn JEſu Chrifti. Literariſcher Redakteur: Paftor 
€. Edhardt. 

Lutheran Annual, 1933. Literary editor: Rev. B. Eckhardt. 159 © 
pages, 514 X81, each. Price, 15 cts., each. 

In Thee Is Gladness. By Paul 7. Buszin. For mixed chorus. (on- 
cordia Collection of Sacred Choruses and Anthems for More Ambitious 
Choral Organizations, No.27. 4 pages, 7X11. Price, 15 cts. 

Immanuel. By Paul T. Buszin. Sacred Solos, No.11. Medium. Uni- 
son choir—children. 2 pages, 944X114. Price, 25 cts.’ 


Fleming H. Revell Company, New York, London, and Edinburgh: — 


God’s Power for Me. By Christian F. Reisner, D. D., pastor of Broad- 
way Temple, New York. 159 pages, 5X7%. Price, $1.50. 


Is Christ Possible? An Inquiry into World Need. By P. Whitwell 
Wilson. 219 pages, 54,X8. Price, $1.75. 
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